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Session 1 : Welcome and Introductions & Purposes, Procedures, and Objectives 

Merv Tano:  Good morning.  Or as we say back home, Aloha.  My name’s Merv Tano.  I’m with the 

International Institute for Indigenous Resource Management, and the perpetrator of this, or co-conspirator 

as far as this roundtable is concerned.  I’d like to welcome you to sunny Denver.  We had just great 

weather until a couple days ago. You should have been there.  What we’d like to do is start off with some 

housekeeping issues so I’d like to turn the time over for a bit to Jeanne Rubin, also of the Institute.  

Jeanne Rubin:  Good morning.  Let me just tell you quickly what our format is.  Everything going on is 

going to be in this room.  We’ll have a working lunch in the room and then this evening we’ll break about 

5:30.  Folks will have 30 minutes if you want to get stuff back into your room.  We’ll have a reception here 

from 6 to 7 and then we’d like everybody who’s able to, to come over to our place for some dinner and 

more “talk story.”  You’re going to have to give me a 10 minute head start.  I’ve been doing a film festival 

for three days and we have a house full of film festival stuff.  So you have to close your eyes as you walk 

through the living room and not look at the posters and the programs and all of that stuff.  But anybody 

who can get over we’d be happy to have you come over.  We have a few folks who are on the participant 

list, some coming a little bit late and some couldn’t make it so I’d just like to tell you who they are.  Jim 

Woolford from EPA Federal Facilities Restoration & Reuse Office tried to come in yesterday.  His flight 

was cancelled so he’s rescheduled and he should be in about 2 o’clock today.  Rose Marie McGuire is 

with the Denver Public Schools Indian Education Program and has done a lot of work on curriculum 

development.  She will be joining us probably right around lunch time.  Paul Rickard was in with our film 

festival.  He’s with Mushkeg Media Incorporated and he’s going to be addressing issues related to 

language.  He should be here shortly.  Buddy Gwin with the Mashantucket Pequot Tribe will be arriving 

late tonight.  I’m not sure if he’s going to make our afternoon session but he’ll be with us tomorrow.  And 

Brendolyn Jenkins, Rev. Brendolyn Jenkins who was coming in from Savannah River unfortunately 

ended up in the emergency room yesterday back home and so she sends her regrets, but she was very 

much interested in this roundtable and the topics we’re discussing and has told me that she wants to stay 

engaged in the process and have the proceedings and participate with us on the follow-up.  I think that’s 

about it for housekeeping. 

Merv Tano:  What we’d like to do then is start off with some introductions.  If we could start it with Bunky 

and then work our way around the table.  Just stand up and say who you are or what you do and any 

questions as to why you’re here. 

Bunky Echo-Hawk:  My name’s Bunky Echo-Hawk. I’m a Pawnee and Yakama living up in Longmont, 

Colorado.  I’m an artist, visual artist.  I’m not sure why I’m here, but I just wanted to thank Merv and 
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Jeanne and everyone else that was involved in putting this together.  I’m looking forward to the next few 

days. 

Merv Tano:  Okay, if you look at these briefing materials and you see the cover, the cover is Bunky’s 

creation and that gives you an idea of why he’s here.   

Rob Schmidt:  I’m Rob Schmidt.  I publish Blue Corn Comics and my comic score I did for this is in back 

of the publication here.  I’ve published a couple of comic books with Native American characters and 

theme.  My company is multi-cultural comics (inaudible) Native Americans, trying to (inaudible) characters 

and issues in an authentic way of getting (inaudible). 

Steven Alvarez:  Steven Alvarez.  I’m Mescalero Apache/Yaqui, living in Anchorage, Alaska, Cultural 

Education Director for the Alaska Native Heritage Center.  I’m a filmmaker that’s here for the film festival. 

Mike Livingston:  Good morning, my name is Mike Livingston.  I’m Aleut and I’m here as part of the film 

festival weekend.  (inaudible) project (inaudible). 

Tom Leschine:  I’m Tom Leschine.  I’m from the University of Washington.  I was the chair of a national 

research council committee several years ago with (inaudible) report on long-term stewardship and I’m 

here because I’d like to share with you some of my thinking about the status of that report today and 

(inaudible) to what you do. 

Merv Tano:  And a summary of that report is in the briefing materials. 

Ezekiel Kalipeni:  I’m Ezekiel Kalipeni, originally from Malawi, Africa.  I teach at the University of Illinois 

at Urbana-Champaign.  And my research is on indigenous resource management in Malaowi and Africa 

in general.  So I’d like to learn more about whatever we’re discussing in this conference, nuclear stuff.  

We don’t have nuclear stuff over there, but we do have indigenous resource management problems and I 

might comment on that. 

Armand Minthorn:  Armand Minthorn, Member Confederated Tribes Umatilla.  Also Chairman of our 

Culture Resources Committee.   

Francine Romero:  Francine Romero, from Jemez Pueblo, New Mexico.  I’m working right now for the 

Aberdeen area Tribal Chairmen’s Health Board with the Northern Plains Epidemiology Center.  It’s a 

program that serves 18 tribes in North and South Dakota, Iowa and Nebraska. 

Jeanne Rubin:  Jeanne Rubin, General Counsel with the International Institute. 

Anthony Smith:  Anthony Smith, member of the Nez Perce Tribe, ERWM Cultural Resource Program. 

Audrey Berry:  I’m Audrey Berry with the Department of Energy Legacy Management.  I’m a substitute, 

probably not the best substitute but a substitute for Donna Bergman-Tabbert, who could not be here 

today. 
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Barbara Gonzales (inaudible):  Thank you very much.  Good morning, thank you very much for letting 

me be a part of this board, Jeanne and Merv.  I serve on the Northern New Mexico Advisory Board which 

deals with what is happening in Los Alamos, new Mexico and we are part of a group where we can give 

public comments and perhaps advice to the DOE, LANL and to Los Alamos area but what my tribe is 

involved with is Los Alamos Laboratory borders our reservation and with this emphasis in mind I kind of 

would like to serve as a vocal person for my tribe and for the Indian tribes surrounding the area.  Though 

on their behalf I cannot speak but as a Native American woman, educator as well as an artist, a potter, I 

think that it is more than enough to be able to be involved with a group like this.  Thank you for inviting 

me.   

Peter Adler:  My name is Peter Adler.  I am with the Keystone Center which is two hours up in the 

mountains, due west of here.  I’m originally from Hawaii so Aloha (inaudible), and welcome to all of us 

and it’s a great pleasure to be here.  My job today will really be to help moderate some discussions both 

in the morning and then late in the day.  Thank you for inviting me.  Merv, thank you, and Jeanne, thank 

you. 

Janesse Brewer:  I’m Janesse Brewer also with the Keystone Center.  Peter is my boss and Merv 

serves on our board of directors.  So we’re pleased to be here and thank you. 

Merv Tano:  Merv Tano, originally from Hawaii, the President of the International Institute for Indigenous 

Resource Management.   

Matt Leivas:  Morning, my name is Matthew Leivas, Sr.  I’m a Chemehuevi from Southern California, the 

Chemehuevi Reservation.  Currently I’m the (inaudible) director for the Colorado River Indian Tribes in 

Parker, Arizona.  Former chairman, council member, game warden, etc., etc.  But I’m here to do a 

presentation on the Salt Song Project which I’m a co-founder.  And Salt Songs are traditional ceremonial 

songs of the Nuwuvi people. 

Louise Gant:  My name is Louise Gant and I’m with the Citizens Monitoring and Technical Assessment 

Fund.  And the fund gives money to groups, organizations that are doing work for the New Weapons 

Complex. 

David Conrad:  My name is David Conrad.  I’m an Osage Tribal member and Executive Director of the 

National Tribal Environmental Council in Albuquerque, New Mexico.  We have 181 tribes, tribal 

governments, that are members of the organization.   And we just kicked off an associate membership 

drive so individuals and other organizations can become members, associate members, non-voting 

members, as well.  So thank you. 

Stuart Harris:  (native language)  My name is Stuart Harris.  I’m a Cayuse.  I belong to the 

Confederation of the Umatilla and Walla Walla and Cayuse tribes in Pendleton, Oregon and I’m the 

Director of the tribal Department of Science of Engineering.  And I have an electronic presentation here 
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today, I’m going to have to read it to you, but I too am an artist.  Actually my cat broke one of my favorite 

pots the other day.  It was a black on black.  ______(inaudible) work.   

Morris Te Whiti Love:  Tena tatou katoa, Ko.  Morrie Love ahau.  I’m from Te Whanganui a Tara 

,Aotearoa, New Zealand  

William (native language) Wallace, III:  I’m a Hawaiian, Samoan, Tongan, Tahitian and William Wallace 

was Scottish background, married to a Maori from Aotearoa, New Zealand where Morri’s from, who’s also 

part Spanish, Scottish, German and a little bit of Jewish.  And we have four children so I am the Director 

for the Jonathan Napela Center for Hawaiian Language and Cultural Studies at Brigham Young 

University-Hawaii.  I’m here because Merv asked me to be here.   

Merv Tano:  One of the things we want to do is to keep this interactive, keep this informal.  So for those 

of you who have participated in our roundtables previously, you know that there’s a lot of interaction, but 

we do like a little bit of order as well.  So one of the things we like to do is to ask you if you have a 

question or a comment, feel free to indicate such by raising your hand or putting up your nametag and 

we’ll make note of that and call you in the order that your nametags were raised.   

What I’d like to do now is just very briefly talk about what we’re doing here.  What you have is folks from 

academia, you’ve got artists, you’ve got tribal scientific and technical and cultural people.  And you’ve got 

attorneys.  You’ve got potters, you’ve got boat builders and artists.  You’ve got epidemiologists amongst 

others and we’ve got some federal agency personnel as well.  What we’re talking about is Taking Control, 

the title of this roundtable, the Opportunities for and Impediments to the Use of Socio-Cultural Controls for 

Long-Term Stewardship of U.S. Department of Energy Legacy Waste Sites.  This is going to be an open 

conversation.  We don’t come I hope with some sort of very rigid notions about how these things should 

happen.  How people should care for these sites now and in the future.   

What you have in your briefing materials are some, I think, very interesting materials.  If you especially 

look at the piece that was done on the role of local governments in long-term stewardship, you see how 

very narrowly those kinds of roles and responsibilities are defined.  If we have a bias at the International 

Institute for Indigenous Resource Management, we have one on the sovereignty, on the autonomy of 

indigenous governments, indigenous peoples.  And related to that is the power of communities to 

effectuate the kinds of solutions to what are seemingly intractable problems like contaminated sites.  So 

our bias is toward essentially almost a communitarian perspective.  It is our backyard and therefore we 

have to take responsibility.  So when we talk about the roles and responsibilities for long-term 

stewardship, it’s not just participating in site-specific advisory boards or restoration advisory boards, 

although that’s very important.  It’s looking at the kinds of community institutions that we have, the 

schools, the churches, the museums, all of these other institutions and figure out how these institutions 

can be brought to bear on this issue. 
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That’s our bias and that’s what we hope to accomplish here, to take a look, because you all represent a 

wide spectrum of community interests and institutions, to see how we can perhaps craft some 

recommendations to the Department of Energy that will somehow integrate all of these kinds of 

institutions so that for those who want to become responsible, who want to be more active, that there are 

avenues provided for that kind of activity.   

So with that, we’re going to have a bit of change as well because of some of the changes in the 

participant list.  So bear with me if we make some changes because we need to get Steven Alvarez to do 

a little discussion because he’s leaving early, sometime I think before noon, Steve if you can do that, we’d 

appreciate it. 

So with that I’d like to start off with Audrey Berry from the Department of Energy over the hill. 

End of Session One. 

Session 2: The U.S. Department of Energy’s Legacy Management Strategy — Audrey Berry; Office 
of Legacy Management, U.S. Department of Energy 

Audrey Berry:  Yes, I am over the hill.  I, I reside in the banana belt of Colorado in Grand Junction.  Um, 

it’s always a challenge to get to Denver from there this time of year.  But so far it’s been good.  Came 

over yesterday, late this afternoon.  You know as usual government presentations, etc., I’m sure you’re 

used to people coming with the standard type presentations.  Today I’m really here representing Donna 

Bergman-Tabbert who is the Legacy Management Office Director for what we call LM50 which is the land 

and site management piece of Legacy Management.   

Merv asked me to kind of go over with you what this new office of Legacy Management is all about and I 

sincerely appreciate what you’re looking at trying to do and wanting to do.  Having lived in Grand Junction 

for, since 1976, moving there from Denver, um, there was a huge mill in Grand Junction.  It is now 

cleaned up.  It has been moved to a disposal cell south of Grand Junction, about 18 miles.  There were 

over 4,000 what’s called vicinity properties.  These were homes, businesses, schools, etc., that had used 

tailings from the mill.  And people didn’t realize at that time that these tailings could in fact create a 

problem, particularly if it got into the house.  The radon dotters and so forth, so when you think about 

4,000 properties in a, in a community at that time that was not very large.  That was an enormous 

amount.  The mill, you know they used to say, yeah, come on, bring your truck, pick up the tailings.  It 

makes wonderful concrete.  And it does.  The tailings made wonderful concrete.  But then along came a 

time when it was discovered that perhaps these tailings could in fact create a health problem.  So the 

federal government started, through Congress, the um, law called UMTRA, which is the Uranium Mill 

Tailings Radiation Act.  We used the term UMTRA a lot which stands for Uranium Mill Tailings Remedial 

Action.  And that’s what you’ll hear the most, is UMTRA sites.  Some of the UMTRA sites are called Title 

I.  These are the sites that the mills and so forth were owned by the federal government, operated by the 

federal government usually through a contractor, but operated by the federal government.  Then we have 

UMTRA II sites.  These are sites that are owned by private companies.  And they, a lot of them are still in 
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operation.  Several of them uh, we’re developing uranium or/and processed the radium ore as well are 

uranium ore, um, more for the nuclear power site of usage of uranium than the Manhattan Project, the 

bomb type of production.   

So back to Legacy Management.  I just wanted to digress on that a little bit and I still haven’t gone full 

circle on where I was going.  I understand totally because I was a member of the community.  This was 

pre-DOE days for me and we’re moving over to this place where all of a sudden we hear how dangerous 

it is to live there.  We’ve already had made our plans.  We’re on our way and yes, I was active in the 

community in seeing that the federal government did right by the community.  Many, like I said, over 

4,000 properties were “cleaned up” and I did the quote around clean-up because I think all of us know 

that we never go back to pristine as much as we’d like to, we don’t.  Um, they were going to do a variety 

of things with the final disposal cell.  The community was very involved in having a say in how those 

tailings were moved out of the city, how, where they were located for their final disposal.  How that site 

would be.  Today that disposal cell is still partially opened because it was chosen to accept any additional 

waste that was discovered associated with the UMTRA I program.  This includes other UMTRA sites, for 

example, Rifle, Colorado.  Um, if something comes, becomes known for the Shiprock site or the 

Monticello site in Utah, that can be brought up to the Grand Junction disposal cell.  It’s opened minimum 

of once a year to accept this waste until it has reached capacity or 25 years from the time it was built.  

And I believe the closure date is 2023.  So that cell still will accept anything that is found that is 

associated with UMTRA I.  So I just want to point that out to you to let you know how vitally important it is 

for communities to be involved, especially local.  If it hadn’t have been for the local, I can’t tell you what 

the final disposition would have been.  But as it turned out, it turned out well, for the community, and for 

the federal government.   

I am now DOE and wear the government hat.  Merv asked me to give you an overview of Legacy 

Management.  It’s one of the newest departments within the Department of Energy.  Um, we go to the 

little handout I gave you and you’ll see on the first page the mission.  I know you can read it yourself, but 

I’ll just go ahead:  To manage the Department’s post-closure responsibilities and ensure the future 

protection of human health and the environment.   

This office was authorized by Congress a little over a year ago.  Most of us that are in Legacy 

Management are former environmental management employees.  The Grand Junction office, which is 

really no longer other than a locale or housing several of us that are involved with Legacy Management.  

We still have three environmental management people located in Grand Junction, and those three people 

are involved in, I’m sure a lot of you have heard, the Moab, Utah, site which sits on the Colorado River.  

The environmental impact study statement was just released about a week ago I believe for that Moab, 

Utah, site.  The rest of us are involved in the new office of Legacy Management. 

Our vision statement, you know a lot of bureaucratic talk, but in sincerity what we really want to do is 

sincerely continue making sure that sites that have been remediated, whether the contamination has 
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been removed or whether the contamination is contained.  It is Legacy Management’s responsibility to 

ensure that it is still protecting through the years.  Will we be still doing this 20, 30, 40, 50, 100, 200 

years?  We don’t know.  We don’t even know if our form of government will be the same.  But we are 

going forward as if we are going to be in existence as federal government, as Legacy Management for 

hundreds of years to come.  That’s the goal. 

Merv Tano:  Say, Audrey, how about for the short-term getting an appropriation? 

Audrey Berry:  Yeah, it would be kind of nice if we could get the . . .  we’re operating under continuing 

resolution right now.  I understand that they may have passed the appropriation bill over the weekend.  

Have you heard? 

Merv Tano:  No. 

Audrey Berry:  Right now, as Merv understands, we’re, we’re kind of hurting because our travel dollars 

are basically gone and we still have to carry on work.  So it’s, it’s interesting when we go through this.  LM 

is also responsible for taking care of benefits, pension benefits and Legacy responsibility to former 

workers at several of the DOE sites.  I know there are people here today interested in Hanford.  We’re 

interested in Hanford too, but it will not be part of the Office of Legacy Management.  Maybe some day, 

who knows?  We don’t know when, um, so as far as Hanford is concerned, you need to talk to the folks at 

Hanford and be involved with them directly.  I understand Amchitka, people are interested in that.  Yes, 

that will be part of Legacy Management.  Our office is currently working on developing a transition plan 

for the nine Laughlin, Nevada off-sites of which Amchitka’s one.  So you’ll be hearing from us.  That is 

going to come in about 2007 that we’ll do the transition. 

Unidentified Speaker:  I may be just a little bit confused, but I thought EM, thought it came through the 

_____- (inaudible) appropriations.  Is Legacy Management out of different appropriations? 

Audrey Berry:  They come out of Energy and Water.  We do have some defense money but we’ve got to 

wait for that bit appropriation bill.   

Okay, as I said before, our main responsibility in Legacy Management is to make sure that we continue 

monitoring, watching, working with the communities on sites that have already been remediated.  Lots of 

times we use the term clean-up.  Some people object to that because they say we, we really do not 

clean-up.  That’s partially true.  A remedy is selected.  We usually have regulators that are looking over 

our shoulder, telling us yea, nay, you can do this, you can’t do it.  Um, if you’re going to be protective you 

need to do this, this, this and this.  We develop a myriad of decision documents, most of that is done 

under environmental management.  Most of that is done by the time it comes to Legacy Management.  

Where you want to be involved is at the environmental management level.  That is not to say we don’t 

want public involvement in Legacy Management.  What that is to say is we cannot change the remedy.  It 

has already taken place.   
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We want people involved all through the process.  And how do you get involved?  Merv kind of touched 

on it.  The different citizen advisory boards, um, for example Rocky Flats located just west of Denver 

here, they have a citizen advisory board.  They have a local government’s board.  They have a group that 

is a combination of the two that meet monthly.  Um, Congress has passed just recently anther bill that’s 

going to establish what’s called local stakeholder organizations.  Those local stakeholder organizations 

are only for three sites.  That is Rocky Flats, Mound, and Fernald in Ohio.  They will be comprised of local 

government or their designees.  LM just got the language.  We are just now looking at how these things 

are going to operate.  But you know, keep watching these things, and especially you people from the 

Hanford area.  Be involved.  I think you’re probably smarter than I am as to who you need to contact at 

the Hanford area.  Same with Savannah River, Oak Ridge, any of the large sites.  Those other than 

Rocky Flats, now Fernald and other sites that have no future mission, they will stay with environmental 

management.  Any sites that are closed or going to be closed will come to Legacy Management. 

Alright, I have in here an org chart so that you can see the names of the people, how Legacy 

Management is organized.  Michael Owen is our Director.  I fall under LM-5 which is stakeholder 

relations.  I’ll point out again that Donna Bergman-Tabbert is the Director of the Land and Site 

Management.  The other offices are there.  They all support each other so that we have a complete 

package.  We look at the total package of what needs to be done at a site, whether it’s worker benefits, 

whether it’s property management, um, some of our sites will be brownfield.  What that means is that 

they’ll, you can use them for something.  They will be limited because there is still some contamination.  

Some places we can actually do a free release which means you can use it for anything.  There are 

several sites, and I’ll give you an example of Rifle, Colorado.  We are still working on the groundwater.  

Some sites have active groundwater clean-up, but Rifle is what we call natural attenuation.  That means 

Mother Nature is going to help us clean it up by flows of the water under, underground.  It goes to the 

Colorado River, it’s diluted over time.  Um, there are institutional controls at Rifle.  Yes, a lot of the land’s 

going to be used for other things, but we have to put some institutional controls.  That means land 

restrictions and the institutional controls at Rifle are use of groundwater for drinking.  Cannot drill a well 

for domestic use.  We work with the local governments and the state of Colorado to put the institutional 

controls in place and to make sure that they remain in place and that people are not drilling into water 

they should not be drinking.   

Merv Tano:  Excuse you me.  You give us a sense, because we think of these sites, very often we think 

about the large ones, Savannah River and Hanford, but you actually have a bunch of these that are in a 

sense much smaller and much more remote.  Can you describe some of those? 

Audrey Berry:  Certainly.  Um, maybe some of the most remote, even though there are large 

communities in the area, are some that actually reside on Native American land.  For example, Tuba City, 

Arizona, Shiprock, um, Monument Valley.  We work closely with the Navajo and the Hopi on the Tuba 

City.  Navajo on the Monument Valley, Navajo and Ute on the Shiprock.  Monticello, Utah, community of 
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around 2000.  That one is a CERCLA site.  We are now in the process of continued groundwater cleanup.  

Again, it’s a natural attenuation.  Weldon Spring, Missouri.  I can’t really call it remote because it’s so 

very, very close to St. Louis.  But it, but it is a closure site.  We’re doing some interesting things there and 

just to kind of bring it around full circle here, Merv, I brought to you today a report of the long-time 

stewardship, surveillance and maintenance report.  The Grand Junction office, prior to the beginning of 

Legacy Management has been in charge of LTS & M since 1988.  This report was released in July of ’04.  

It tells you the activities of all the sites.  It even, in the back gives you the aggreges.  I just, I think it’s a 

really good publication for you to get an idea.  You can see some of the remoteness of some of these 

sites.  I briefly talked about Weldon Spring.  If you turn to page 27 you’ll see Weldon Spring and one of 

the things that’s being done there.  It’s returning the land to a prairie.  The local community helped make 

that happen and will help keep it as a prairie.  That’s what it looked like before. 

And I want to point this out to you so you can see some of the remote sites we have to answer Merv’s 

question a little bit better.  If you would go to page 12, that shows the UMTRA I, Title I sites.  You can see 

how remote some of those are.  There’s a site called Spooked, Wyoming.  There’s a site at Riverton.  I 

failed to tell you, we work with the Arapaho Shoshone at Riverton on the Wyoming sites.  Mexican Hat is 

another site.  Kind of remote.  Those are giving you kind of some of the Title I sites.  If you go to page 21 

you’ll see some more sites that are also remote.  Maybelle, Colorado.  It’s between Steamboat Springs 

and Craig for those of you that are familiar with Colorado.  Those of you from the Washington area, 

there’s _______ (inaudible) and Sherwood.  Those are remote.  That doesn’t mean you shouldn’t be 

interested and involved just because they’re remote.  We also have a site in Puerto Rico which is a 

Bonus Reactor site.  You can kind of, at your leisure, look through this book.  It’s going to tell you about 

the different sites, where they’re located, what has been done and what will continue to be done.  LM 

basically will continue the long term surveillance and maintenance as the Grand Junction has been doing 

since 1988.   

I’m not going to go through any more of the presentation at this point.  Rather than except just a couple of 

things.  I have some pictures, page 8, Rocky Flats, Colorado.  That’s a conceptual thought of what Rocky 

Flats will look like.  Will it exactly look like that?  No.  The purpose of the picture is to show you what 

Rocky Flats looked like before buildings were torn down, demolished, taken care of.  Congress has said 

that a good portion of the over 6000 acres at Rocky Flats will become a wildlife refuge.  DOE will still 

have several hundred acres that we have to protect that will not be cleaned up, if you will to be used like 

the refuge will be.  Similar picture of Fernald, Ohio.  Concept is to have a wonderful, as clean as possible, 

usable as much as possible site.  Um, again, Weldon Spring.  If you take a look at that one, the big white 

area is the disposal cell.  DOE has set it up so that you can climb up the side of this disposal cell, on 

stairs of course, you get up there on top, you can see for miles.  I was told by an individual who is a pilot 

that pilots like it because now they can kind of see it to get ready to go into the St. Louis airport.  That isn’t 

why it was built but maybe it’s a sidelight.  
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Worker activities.  This pictorial is not to make it look like the worker activities after remediation are 

nothing.  We did not want it to portray that.  What we want you to see here is that during remediation was 

a lot of dirt moving.  A lot of buildings destroyed.  A lot of um, this type of thing taking care of the 

contaminated site.  And when we’re finished, all of that will be gone and most of it will be gone at our 

different sites and we will have people there continuously monitoring, looking at it.  Again, our 

responsibility is to ensure that whatever that remedy is at each site, stays protective and it’s doing what 

it’s supposed to do.  And whether it’s groundwater that we’re monitoring, air monitoring, whether it’s a 

disposal cell like I mentioned the Grand Junction cell, no matter what that remedy is, Legacy 

Management’s responsibility is to ensure that it continues to be safe.   

And with that I’m going to quit so that we can have time for questions.  Page 13 kind of wraps it up.  It’s 

really all about working together, relationships, taking relevant actions in a changing environment.  And I 

want to thank you for inviting us, Merv, and again I’m sorry Donna couldn’t be here.  But glad to take any 

questions that I might be able to answer.  There’s a website that you can go on to get as many additional 

information on our sites.  Please feel free to do that.  The attendance list shows our address.  Donna’s 

email address is on there.  You’re welcome to send anything there or you can send it to me.  My email 

address is the same with the exception that it’s audrey.berry.  So please feel free to contact us if you 

have questions or you want additional information, whatever.  We’re there to answer the questions.  

Thank you again, Merv. 

Merv Tano:  Thank you.  Let’s go with David, and then Stuart and then Ezekiel. 

David Conrad:  I just had a question about, are you or is LM doing any long-term modeling, I mean like if 

you’re counting on national attenuation and disposal cells, I mean is there a potential for climate change 

to make any areas wetter or drier or change the, you know, the integrity of your long-term designs?  Are 

you involved in that kind of futuristic modeling exercises, things like that? 

Audrey Berry:  Yes.  I’m hearing that maybe you’re talking maybe longer term than what we are currently 

doing.  But we are doing modeling.  Particularly the UMTRA I and II sites.  The law says that they must be 

protected for a minimum of 200 years, up to 1000.  So that’s kind of the timeframe that we look at.  You 

know when it comes to science and what the world’s going to be, 10,000 is a short time.  But for us we’re 

looking at that 200 to 1000.  If we see that something is happening, see I think it is the Lakeview site, 

some of the rock was not as strong as anticipated that was chosen for the disposal cell, so we will be 

looking at replacing the rock as we go along to continue to keep that cell protected so that we don’t have 

intrusions that is going to cause the cell to become . . . . sorry, trying to think of the word . . . . destroying 

the integrity of the cell.  So these are the kinds of things.  The rock is not doing what we anticipated or 

what the Act, at that time it was the Albuquerque office that did the cell.  So we will be watching it.  We 

will be replacing it.  If we see that plants are intruding where they shouldn’t, we take care of that.  Some 

cells have a vegetative cover.  They’re designed for that, so those are okay if we’ve got plants growing 
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there.  Some of them shouldn’t.  It depends on the actual design of the cell.  But yes, we will be looking 

and it’s 200 to 1000. 

David Conrad:  Just kind of a quick follow-up.  Are you, is LM going to be taking over Yucca Mountain or 

. . .? 

Audrey Berry:  Absolutely not.  We will not. 

Stuart Harris:  Thank you for your presentation today.  We deal with the Hanford Reservation and to a 

lesser extent Idaho.  We’ve been opposed to capping building monuments for a long time mainly because 

of the long nucleus of the elements.  My question is really totally unrelated to that.  Has there been any 

work in Legacy Management towards getting this built into something more formal at a higher 

government level?  Because I don’t see any of this happening or lasting longer than 10, 15 years truly.  

People get tired of like looking at things or spending money on things and communities they get bored 

real quickly.  Things tend to fall down.  And so it needs, from my perspective, it needs to be I guess 

corporated, the mechanism for maintenance of these things has been incorporated at the highest levels 

so like you know, for like things like the Army, we’re paying for things like, is that being done? 

Audrey Berry:  I’m sorry I don’t know the answer to your question.  I can see what I can find out.  

Obviously so much of what is done with the DOE sites is a site-by-site approach, because they’re all 

different.  Hanford is a totally different ballgame.  You’ve got the river, you’ve got the fish, you’ve got . . . 

like you said, you don’t want monuments built there.  You want to do something different.  All I can 

recommend is that you get a hold of the people at Hanford and make yourself known now and work very 

closely with whoever is there.  I think this is true of any site, whether it’s Hanford or otherwise.  I don’t 

think that Legacy Management is going to be the focal point for making decisions like you’re asking, 

particularly for the larger, more complicated sites.  Legacy Management is mainly for what we call the 

orphan sites.  Sites that are closed, are going to remain closed and have no future mission. 

Stuart Harris:  Okay, thank you, ma’am.  I was just thinking while you were talking about the fact that you 

know the responsibility for these sites is going to be somewhere. 

Merv Tano:  I’d like to comment.  Because I think your question is really an important one, Stuart.  My 

sense is that your question really should be in a sense redirected, also to say what are the roles and 

responsibilities of the communities to deal with, for example, the folks at Hanford right now?  Because 

they’re working on the, you know even as we speak they’re working on the environmental remediation 

technology selection process.  I mean that’s part of it.  And very often my experience has been you’re 

presented with a menu.  Pick one from column A and one from column B or something like that.  And, you 

know, ask “well why aren’t all these other technologies there?” or another question is “why aren’t the folks 

at the universities and the national labs not working on some of these technologies?”  So my sense is that 

your question really does in a sense impose upon the communities a higher degree of sophistication in 

environmental remediation technologies than currently exists.  But it also imposes on the Department of 
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Energy and perhaps the EPA and perhaps even other involved federal agencies an obligation to work 

with the communities, to get them smart on these technologies.  You know you worked with the Office of 

Science on some of their public participation efforts as those technologies were being developed.  You 

know I don’t’ see that happening anymore.  So maybe something like that needs to be revisited. 

Audrey Berry:  Just to follow-up, Merv.  I agree with you 100%.  And I failed to mention that even though 

Legacy Management will not be handling extremely complicated sites like Hanford, if over time we see 

that there is some technology that’s been developed and as we all know technology’s moving very quickly 

in our, in our country as well as the world, if we find something that can be utilized to help make things 

better, more stable, etc., maybe help clean up the groundwater more quickly for whatever reason, we 

absolutely will look at those.  But we also have to assume with that, that we will get appropriations to pay 

for it.  So that’s another place that I think you can be very instrumental and that is working through your 

congressional delegations to help you achieve your goals in looking for long-term viability, long-term 

technology and making sure that these things are paid for, for those of us in the federal government that 

may want to implement something but, whether we like it or not, the bottom line is if we’ve got, if we don’t 

have the money there’s not much we can do.  Does that make sense, Stuart? 

Stuart Harris:  Oh, absolutely. 

Ezekiel Kalipeni:  Yeah mine is a simple question.  If I look at some of these pictures here like the Rocky 

Flats, it looks like a town to me. 

Audrey Berry:  It was huge. 

Ezekiel Kalipeni:  It was huge, now.  Now you are clearing all this stuff and I assume it’s contaminated, 

and you are disposing it some other place, thereby creating two contaminated places. 

Audrey Berry:  That’s a very good point because there are several of us that really question whether we 

should take dirty stuff and put it in a clean place.  That’s one of the arguments for the Moab, Utah site.  It 

sits on the Colorado River.  Should that tailings pile be picked up and moved away from the river and put 

into a clean site, that’s part of the EIS.  To get back to your question about Rocky Flats.  Most of the 

material that’s remediated at Rocky Flats was shipped to WIPP in Carlsbad, New Mexico.  Most of it has 

gone there.  Some of it was not contaminated.  It had to be torn down but the contamination level was not 

such that it had to go to WIPP.  That can be disposed of in landfills.  But that’s all regulated by the 

Environmental Protection Agency and the Colorado Department of Public Health and the Environment.  

Does that answer your question? 

Ezekiel Kalipeni:  Yeah. 

Audrey Berry:  Thank you. 

Merv Tano:  WIPP, I think they changed it, but it used to be the Waste Isolation Pilot Project which is a 

deep underground disposal facility constructed on salt.  Bill Wallace? 
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Bill Wallace:  I had a question but it was answered already I think.  The only thing is that as far as what 

you folks are doing, I’ve looked at the maps and you’re not involved in anything dealing with Hawaii or 

with any other extended areas of Micronesia where nuclear bomb testing and things like that have been 

involved? 

Audrey Berry:  No, we are not.  The only ones are, like I mentioned, the Nanchutka on the Aleutian 

Islands and Puerto Rico, a bonus reactor there and that’s it.  I would love to be involved in anything in 

Hawaii.   

Merv Tano:  Armand, you had yours up? 

Armand Minthorn:  Just I had one question.  But Hanford, because it’s such a complicated site, and it 

seems it’s very clear or becoming clearer that the Department of Energy’s principles or objectives are the 

same throughout and for the Legacy Management, LM, and I quote, “LM is intended for closed sites and 

that Hanford is not a part of Legacy Management,” but repeatedly we’ve told Department of Energy that 

natural attenuation is not clean-up.  Natural attenuation is basically do nothing.  Monitoring is not clean-

up.  Monitoring doesn’t do anything for remediation.  We’ve told this repeatedly over and over to 

Department of Energy at Hanford and sometimes it gets very old.  But that kind of effort has to be right in 

front of Department of Energy so that whatever clean-up they end up with or remediation they have to 

clean-up with in particular for the tribes our treaty resources are going to be not put at risk or the risk is 

going to be lessened.  But for the tribes and the communities around Hanford, to continue to use the 

resources and for the tribes to continue traditionally to use our resources is important.  And because 

Hanford is the most contaminated site in the nation we are looking at differing levels of how clean-up is 

going to be achieved, but the bigger voices in Washington DC do not, and I repeat, do not listen to their 

field offices and vice versa and that is a big problem because the communication is lost, the intent of the 

field office is diluted back at DC and vice versa.  And that continues to be a problem, especially for tribes.  

Because we are told and indicated in many instances to different things and for the tribes and 

Department of Energy as a federal agency and one with trust responsibility, you can’t afford to do that, 

especially with tribes because of the sovereign status and because of the trust responsibility.  So there 

has to be some mechanism institutionally to correct that, so that DC knows what the field office is doing 

and the field office knows what DC is doing.  That is very important.  And if there’s going to be 

continuance of stakeholders to be aware or for stakeholders’ trust to be built, that is one way it can lead 

toward that process.  But it’s, I guess my question, why is Hanford not a part of Legacy Management is 

my question. 

Audrey Berry:  When Legacy Management was established by Congress the mission and the tasks that 

we were presented with were very specific and it was -- I didn’t bring the language with me, so I 

apologize; I should have done that -- that we would be the branch of the Department of Energy that would 

take care of closure, sites that are closed, going to be closed within a certain timeframe and what we call 

orphan sites.  The orphan sites are many of the sites that Merv indicated that are in very remote 
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locations.  Legacy Management was not given the responsibility for Hanford, Savannah River, Oak 

Ridge, um, I’m missing something.  Anyway the big sites and to answer your question, I hope I’m giving 

you good advice here, um, I think you all know that we’re going to be looking at having a new Secretary 

of Energy.  We don’t know who that is going to be.  And so now is not maybe a good time for you to go 

forward, but you always have your congressional delegation to look towards and have them help work 

with this situation and I think you identified it very clearly.  Many, many times what we call headquarters 

and field do not either communicate or agree.  Sometimes again, like I mentioned earlier, it’s a matter of 

money.  There’s so much to go around and the higher ups than certainly than I am are the ones that have 

to make these decisions.  I think it’s very important that you work closely with your congressional 

delegation and as soon as a new Secretary of Energy is named, you might be one of the first ones to get 

a letter in to them.  You know just saying we, we have some concerns.  We need to talk about it.  Please 

get us in touch with the appropriate people.  We don’t know who within the Department of Energy will 

change at the headquarter level when a new Secretary comes in.  Because obviously that person, as a 

political appointee has some discretion as to who they put into the main offices.  Right now the Office of 

Environmental Management has an acting assistant secretary named Paul Golan.  Will he stay?  Will he 

be replaced by someone else?  We don’t know.  But what you need to do is be a little patient and get the 

right names of the right people as soon as, as soon as they’re announced and start your lobbying efforts 

right away.  I wish I could help you more. 

Merv Tano:  I think Tom’s presentation, which is next, will get to that question in a different way because 

in a sense it reshapes the question --your question -- in a way that says “why isn’t Hanford doing Legacy 

Management as opposed to why is Legacy Management not doing Hanford?”  Because that seems to be 

the key:  getting the guys who are in places like Hanford and Savannah River to be thinking about the 

future.  Thinking about what it means in Legacy Management so that when they’re doing choices in 

technologies, choices in disposal methodologies that they’ve got that in mind.  Because right now, you 

know, my sense is that that’s not occurring.  We’ve got a couple more comments, questions, we’ve got 

Anthony and then Matt and then Peter Adler and then we’ll move on. 

Anthony Smith:  My questions were kind of answered along the ways as it got down to me.  But I had a 

couple other concerns.  With Legacy Management, has there ever been any work with tribes . . . working 

with tribes dealing with long-term stewardship? 

Audrey Berry:  Yes.  Absolutely again Legacy Management just started a year ago, but we have a 

record of working with the tribes when we were still in the environmental management group.  We have 

cooperative agreements with the Navajo and the Hopi.  We work closely with the Arapaho Shoshone in 

Riverton, Wyoming.  It seems like I’m missing another one.  Most of our Navajo sites again are Tuba City, 

Arizona, Monument Valley, and Shiprock, New Mexico.  We’ve worked with the Ute and the Navajo.  The 

Monticello site, we worked closely with the Ute and Navajo again because at one point in time they were 

talking about taking the contamination to a mill just south of Blanding, Utah and quite frankly the tribes 
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were very instrumental in getting that stopped.  And that was back in the days of Assistant Secretary Tom 

Grumbly, but again, the local communities helped drive the final decisions there.  And just to follow-up on 

what Merv just said, if you are not at a site that’s already closed, you may be very fortunate because you 

can help with the remedy selection.  Most of the things that have come to Legacy Management at this 

point, the remedy was already decided before it came to us.  But if you can be active and again at 

Hanford, in helping with the remedy selections and the types of things you think need to be done, you’re 

in a very fortunate position and you should take on that role and responsibility to exert yourself as much 

as possible.  The individual in Legacy Management that is point of contact for our tribal affairs is a 

gentleman who resides in Morgantown, West Virginia.  His name is Madhav Ghate.  And he is in the 

same organization I’m in.  But you can get a hold of me and then we can work together if you have 

concerns and things that we can do to work through different issues with the tribes. 

Merv Tano:  Excuse me, Audrey.  I’d like to expand on that a bit.  ‘Cause if you take a look at what LM’s 

doing, Legacy Management is doing with tribes right now, is that basically it does the same kind of thing 

that the environmental management does.  You look at tribes as stakeholders.  Stakeholders so that the 

role of the tribe, or tribal representative is to be on an advisory committee and advisory board to 

participate in the decision making processes.  Now, one of the things that tribes can do in that sense is to 

go beyond that.  Because if you look at the kinds of activities that are ongoing at these sites -- there’s site 

security, somebody’s building fences, somebody’s doing the construction, somebody’s doing the 

monitoring, somebody’s putting in the monitoring wells -- and tribes have construction companies, 

technical staff that can be brought to bear on that too, you know, so I think one of the things that has 

been missing in a sense making the transition from EM to LM is thinking about the role of the tribes, their 

construction companies and all of that technical staff that’s currently being developed through cooperative 

agreements with the Department of Energy, EM.   

Audrey Berry:  I appreciate your bringing that up, Merv, because for example at the Tuba City, Arizona 

site, we are doing active remediation of the aquifer there.  It’s a huge aquifer.  It, we are taking the water 

out.  It’s going through a distillation plant.  It’s coming back out.  Similar to what distilled water would be.  

The contaminants are kept in site.  The distillation plant and are put into a holding pond and the water 

evaporates, then we take the contaminants, that ends up getting shipped to the Grand Junction disposal 

cell.  Now the reason for that huge explanation is this is a pretty sophisticated distillation plant.  It is run 

by latent, but local Native Americans. They’ve been brought in, they’ve been trained, they know how to 

run it and that’s, that’s basically who we use to do that work.  And we look for those opportunities at as 

many sites as possible.  Yes, that was done under EM.  Will it continue under LM?  Absolutely.  So we do 

look for ways of imploring local people again to do monitoring.  And we do that all over the country at all 

of our sites and it’s not just Native Americans.  We make an attempt to hire locals where we can.  So it’s, 

we’re trying to do the best we can for the local communities, but we’re not infallible and we’re always 

open to suggestions. 
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Anthony Smith:  And I also wanted to touch base back on what Armand had said about the land being 

very important to us.  It’s not only the land but also everything connected with that.  And we really think 

constantly about how this is going to play out.  We see EM in the picture right now, but they have, we also 

see them walking out the door and you know the, the main concern, even from DOE senior staff in 

Washington, they’re talking about LM’s going to come in, they’re going to take over right after we leave 

and with you here saying you know, we’re not part of that yet, that kind of raises a concern with me.   

Audrey Berry:  They’re telling you at Hanford that . . .  

Anthony Smith:  No, this is from people that work in Washington, DOE folks.  I’ve heard it numerous 

times, I’m not going to say who said what. 

Audrey Berry:  No, that’s fine.  I just was wondering what part of DOE is telling you that. 

Anthony Smith:  Well headquarters.   

Audrey Berry:  Headquarters, Environmental Management? 

Anthony Smith:  Yeah, Environmental Management, people in Environmental Management. 

Audrey Berry:  Okay, that is going, Hanford is going to come to Legacy Management? 

Anthony Smith:  Yes. 

Audrey Berry:  It may, again our responsibility are for sites that are closed.  I think we both know that 

closing Hanford is a long time in the future.  And at that point in time, yes, it probably will come to Legacy 

Management.  So the important thing is that you work with EM people for the remedies.  Do we want to 

be involved?  We want to know what’s being decided.  We want to know what kind of decisions are being 

made.  Because we’ve got to inherit that, the same as you’ve got to inherit what happens to the land, or 

all of us need to inherit. 

Anthony Smith:  You see, from our point of view is that we’re going to be there for years and years and 

years and years and decades on decades on decades.  And from what I hear, you know 100, 200 years, 

that’s tops.  That’s nothing for us.   

Audrey Berry:  No, it isn’t.  It isn’t.  It isn’t to any of us. 

Anthony Smith:  And speaking of long-term stewardship, what are . . . 

Audrey Berry:  It’s your definition of long-term. 

Anthony Smith:  Yes. 

Audrey Berry:  Right.  I can’t disagree with you and like I said at this point, we look at 200 to 1000 years 

um, seems like a long time to us that have maybe 70, 80 years to live total.  Again, the important thing is 

what potential technology may be developed that can help us do a better job.  We’re looking for those 

solutions and hopefully we can find some that it’s going to put us in a better way of doing things than what 



Appendix D 

 -17-

we’re doing now.  But all I can say is it’s so important that we all communicate with each other, each of us 

take on our own responsibilities and work with each other to make sure those responsibilities are 

compatible with each other.  It sounds like pie in the sky but I think, I think you’ll find most people within at 

least the Legacy Management people, and I think a lot of federal government in general, we’re very 

sincere in wanting to work with the, all of the public, all of the stakeholders that do what’s right.  We just 

need help. 

Anthony Smith:  One other concern and that was in regard to your projects as funding.  You said I 

believe something in regards to we can bring out new technologies and we can bring out new 

methodologies and what not, but somebody’s out there waving a ticket around and they choose what gets 

funded and what doesn’t get funded.   

Audrey Berry:  I’m afraid that’s just part of the entire picture.  If we have all the money available to do 

what we would like there’d be a lot of taxpayers in this country that would not be too happy.  And the 

Department of Energy will go forward with its budget which rolls up into be part of the President’s budget.  

And then the Congress takes a look at that budget.  What we have asked for, how we anticipate spending 

it.  So once again, your key to getting things done and paid for will be your responsibility to work with your 

congressional delegations to help us get the money we need to do the work. 

Merv Tano:  Okay, we’ve got to move on.  We’ve got Matt and then Peter, and Barbara if you can hold 

onto your question, we’ll move on to Tom. 

Matthew Leivas:  I’ll make this quick cause I know it’s running late in time, but you made a comment 

about the Tuba City area, how you’re cooperating with Hopi and Navajo and I’m concerned why the San 

Juan Paiutes are not involved in this. 

Audrey Berry:  We did contact them quite some time ago.  I can’t remember the individual’s name, but 

we were told that he was not particularly interested in working with us on our piece, the actual Tuba City 

cell and groundwater.  What may have happened prior to our involvement which would have been out of 

the Albuquerque office, I’m sorry I don’t know the answer to that. 

Matthew Leivas:  Okay, but Tuba City area and Moenkopi Wash -- that was part of our traditional lands 

also for the Chemehuevis.   

Audrey Berry:  Moenkopi?  

Matthew Leivas:  Yes, the wash.  Chemehuevis resided in that area and planted and grew in that area.  

The San Juan Paiutes are a branch of our people.  But you know I’m also concerned about the Moab spill 

and the old Navajo spill.   

Audrey Berry:  Let me give you an individual’s name for the Moab.  He is the project manager for that 

project.  His name is Don Metzler.  His phone number is 970-248-7612.  And also his email, the same 

email address that is in here for Donna and myself, you can get to him through that email, it’s just 
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donald.metzler at the beginning.  And if you know of something or someone that we need to be working 

with on the Tuba City and Moenkopi, please let me know.  Thank you.  Norman Honi with the Hopi is who 

we work with on the Hopi tribe.  The Navajo is through the Navajo UMTRA in Window Rock.  And that’s 

Madelyn Roan Horse. 

Peter Adler:  Audrey, thank you for a good presentation.  I’m trying to imagine a group of grandchildren 

and great grandchildren of the people around this table meeting and they take up the questions we’re 

trying to grapple with and they say, let’s go find the institutional records of what went on in these places.  

Where do you anticipate 50 years from now people with, what would they find because so much of the 

knowledge right now is sort of connected to key specific people working in specific places whether they 

be yourselves in the field offices or stakeholders.  But 50 years from now, where would they go look? 

Audrey Berry:  Okay, very good question.  Thank you.  Um, LM, part of LM’s responsibility is for 

maintaining what we call pertinent records.  By that we mean historical type documents, decision 

documents with this type of thing.  There are laws that tell us what we need to maintain in the way of 

records.  We hold them for a certain period of time and then they go to the national archive record center, 

one of which is here in Colorado.  But Legacy Management will also be having, and we don’t have it 

established yet, we’re still in our infancy, but we will have a record center that will hold most, if not all of 

the records.  It’s a huge job and responsibility.  There is something like 30,000 cubic feet of records for 

Rocky Flats alone.  A cubic foot is exactly what I’m saying.  There are 30,000 square foot boxes of 

information.  That’s for one site.  Now, back to some of the smaller sites and particularly most of the sites 

in this booklet that I gave you, if you will go to the Legacy Management website, which is in my 

presentation, the last page, go to links, we have two things on the website that would be very helpful to all 

of you.  One of them is what’s called our GEMS.  That’s a good old government acronym standing for 

Geospatial Environmental Mapping System.  And on that site you will find, you go to the site, it’ll ask you 

for the site.  You go to the site that you want to look up.  And when you go to GEMS you’re going to see a 

data layer that shows you boundaries, fences, roads, wells, uh, what kind of inspection information’s 

available, what the latest inspection schedule is, then there’s another site on the LM website called 

“records.”  You can go there.  It will be an index and ____________ (inaudible) administrative record.  

The documents will list, be listed.  You go to the document you’re interested in, you can view it, you can 

print it, you can download it.  Now that’s for now.  What’s going to happen in the future.  Again, we don’t 

know what kind of technology’s coming along to help us.  But for now, that’s the type of thing that we 

have available.  I do have grandchildren that are very interested in what Grandma does and what’s going 

on and how they can find out things in the future.  We’re just going to have to do what the Native 

Americans have been so adept at and that is to story tell and continue passing on the information from 

generation to generation.  And I think it’s important that all of us do that.  Did that help, Peter? 

Peter Adler:  That was great, thank you. 
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Merv Tano:  I think, Peter, one of the things that you take a look at some of those records.  History 

doesn’t necessarily begin the first time a shovelful of dirt was taken to truck the site.  Some of these folks 

have some fairly decent historical archeological, anthropological records as part of it, but for I think for 

other sites though, you know there needs to be that kind of record keeping, those kind of records to 

develop the records that say okay, what was this place before?  And in some cases that is not as well 

developed as the kind of history of the day to day activities of a site’s operations.  Tom, before we start 

with you, we’ve got three folks that joined us.  Starting with Paul and moving toward the rim.  Can you 

introduce yourself? 

Paul Rickard:  Hello, my name’s Paul Rickard.  I’m a filmmaker from the Cree Territory in Northern 

Canada.  I’ve been working a lot in documentary filmmaking regarding social issues from native 

communities in Canada to look at cultural aspects.  For example like the Okemah Concept, which is 

basically a form of leadership program that is prevalent within Native Communities, especially among the 

Cree people for example.  I’m also currently working with a documentary series on aboriginal languages, 

which looks at the parts of aboriginal languages and the preservation of those languages in terms of also 

passing on the knowledge and cultural way of life.  So that’s my background. 

Mark Calamia:  Hello, I’m Mark Calamia.  I’m with Ethnographic Inquiry.  It’s a consulting firm that 

documents traditional cultural properties, sacred sites, areas for mitigation purposes.  I’m also an 

Assistant Professor Adjunct at the University of Colorado at Boulder.  My interests are primarily in 

community based initiatives for protecting cultural properties, sacred sites and cultural landscapes.  And 

I’m here to learn more about management of these special types of sites here and maybe contribute to 

what community based approaches might be available to facilitate that from my perspective.  Thank you.   

Ren Freeman:  Good morning.  Thank you for inviting me to the table, Merv.  My name is Ren Freeman 

and I am actually an observer here today in two capacities.  I am the Senior Diversity Specialist for CH2M 

Hill, and Ms. Berry has exampled two sites that are Legacy sites for my firm, which is a global 

environmental engineering consulting firm, and those sites are Rocky Flats and Mounds.  And currently 

we are the contractor for Hanford.  We were a contractor for Savannah River and various sites.  We’re 

the premier clean-up restoration for nuclear sites in the world at this point.  The second capacity is I’m 

also a commissioner for the Colorado Commission of Indian Affairs and I’m the at-large member, and so I 

have care and attention to all the activities and issues of the Indian people of Colorado and, more 

specifically, here today I am an observer for the ALP site, the Animas LaPlata, for the Ute tribes in our 

Four Corners area.  Thank you. 

Merv Tano:  Thank you.   

End of Session two. 

Session 3: What the National Research Council said about Long Term Stewardship — Thomas 
Leschine, Associate Professor School of Marine Affairs, University of Washington 
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Thomas Leschine:  I am very pleased to be here, to be invited back actually, after several years ago 

Merv invited me and I didn’t make it -- I turned out as a disembodied voice on the end of a telephone and 

I think you had pictures to look at.  So I brought the pictures again, but I’m not going to show them to you.  

I’ll give a set to Merv and I think they can be passed around.  Well I’m here as, in a way, a very different 

kind of person.  I’m a professor at the University of Washington and of course I’m wearing my storyteller 

clothes right now.  This is how I go to class, right.  And I, my entry into this world, is as a chairman of a 

National Research Council Committee whose report was written in the year 2000 where we tried very 

hard to get our arms around the big picture of long-term stewardship.  We were followed by another 

committee whose report came out in 2003 and just to cut to the, you know to cut to the chase, the 

committee in 2003 never got to finish its work because the Department de-funded it.  And I don’t know 

entirely why that happened, but I think what we were seeing was that it’s difficult to talk about long-term 

and open ended commitments in a world that doesn’t really operate that way because it really can’t.  In 

other words government operates in much more short term ways.  It operates by grants and contracts.  It 

operates within a bureaucracy and that’s the way it is and we have a Congress that provides 

appropriation.  So how do we square these two visions?  And I tried to think very hard about what the, 

you know, how the way I approach this as kind of a professor of environmental management relates to 

socio-cultural controls.  And basically I think the message is very simple.  Long-term stewardship has to 

be a long-term conversation.  It has to involve everybody relevant at the table.  The conversation has to 

go on as long as the hazard is present.  The conversation has to be open.  It has to be transparent, it has 

to be fair.  It has to be what they sometimes call competent, which means basically that the dialog has to 

really get to the heart of the technical matters and people’s visions of sort of the technical problems and 

sort of square those differing visions.  Because sometimes people are talking past each other.   

And I guess the talking past each other is another important point because I would say you know now I’m 

looking at this five years later because I really have not been involved with anything nuclear lately.  The 

conversations we’ve had have really been kind of failed conversations to date.  A study I did with a 

student of mine which would be highly relevant to Stuart was we examined the so-called, the thing they 

call for short the CRCIA --the Columbia River Comprehensive Impact Assessment -- which started out as 

a kind of dialog between the Department of Energy and the tribes and the Hanford Advisory Board, but 

the tribes were there in a much more visible way than they usually are in the dialog about Hanford.  But it 

kind of broke down.  And as it went on for several years, the Department sort of distanced itself from the 

dialog because it was going into places that, from the Department’s perspective, couldn’t really be dealt 

with in the ways that things are dealt with. 

So the question was, what are the risks to the Columbia River in the broadest possible way and can we 

define what those are and can we talk about them using the language of risk assessment?  So we didn’t 

get there, I would argue, through the CRCIA, although I think maybe it’s coming back again.  And so 

we’re not good at having this conversation.  So we’ve been talking about sites and I’m talking about a set 
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of principles and I’m actually a very visual person so I want to give you some images that I’ll use to tell my 

story through first of all, my own cultural tradition. 

I grew up, turned out I used to fish along the banks of the Ohio River in Western Pennsylvania, a half a 

mile as the crow would fly from one of the sites in this list in here, the FUSRAP site.  Not a tremendously 

hazardous site, but Aliquippa Forge, I grew up in a steel town in Western Pennsylvania.  The point is, my 

community you know, the steelworkers didn’t know that that site was there.  I was on 12 straight years of 

National Academy Committees, dealing with radioactive things and it was in year nine when a 

Department of Energy person like Audrey stuck an earlier version of this in my hand and I opened it up 

and I discovered that this site was there.  So I went and visited it, went across the Henry Mancini Bridge, 

proudest son of Aliquippa, Pennsylvania, remember him.  And there was . . . and children were playing in 

the street and there was an old industrial facility, no fences, probably not very hazardous in the scheme 

of things, but my community didn’t know, we forgot.  We were steelworkers, my Ukrainian and Italian 

grandparents came to work in the steel mills.  The steel industry was collapsing.  Our way of life was tied 

to a very different thing.  What was going on at that site, the hazard it represented relative to the other 

hazards to us wasn’t important enough for us to keep the memory alive.  So I bet if I went there today and 

did a survey of the people living right in the neighborhood called West Aliquippa where this building is 

right in the center of an old kind of neighborhood built in the 1940s and 50s for steelworkers, I bet that 

80% of the people I would talk to and maybe more, would not know that that site ever handled nuclear 

materials.  So memory and a tie to the activities that are affected by these sites is absolutely crucial to 

successful long-term stewardship.  

So the report that we did the summary of, which is in here, really focused on this idea that there was a 

general way to think about stewardship that cuts across all the bureaucratic lines.  Because really what’s 

true for the Bikini Atoll, Enewetak, and Amchitka which already I’ve cut across two different program 

offices and let’s go to the Maralinga lands in south Australia, so now I’m in a different governmental 

jurisdiction, I’m in a different nation.  The same basic principles have to apply there as apply at Hanford, 

and as apply at many other sites we’ve talked about.  There’s got to be a common dialogue because 

there’s a common kind of problem.  And we’re trying to figure out how to have that, and I think we’re not 

doing a very good job at it.   

Let’s talk about failures.  Because failure isn’t necessarily a disaster all the time, and in fact failure can be 

a good thing if you can learn from failure and if the failure that occurs isn’t too bad.  Audrey was talking 

about a site.  She didn’t mention the failure - Monticello, Utah.  I have here not the . . .  not some 

screaming environmental group, this is the audit report of the U.S. Department of Energy Office of 

Inspector General, castigating the Department for what it let happen at Monticello.  Now what happened 

is not very bad, but erosion ditches this deep started to develop across the waste cap.  Okay, and it didn’t 

get into the Red but it could have, didn’t, but what went wrong was an institutional community failure.  And 

the Department was castigated for the contract it wrote with the city in Monticello.  Because the city had 
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different ideas for this site the department encouraged.  It was going to turn it into a golf course.  The city 

was given five or so million dollars, but the city mismanaged that money.  It didn’t spend the money on 

the rehabilitation.  It seemed to change its mind about the golf course.  It’s not clear exactly what 

happened.  It’s clear they didn’t spend the money on the site and in fact, they started to build something 

and they stopped and they did the worst possible thing.  So they cleared off the land.  They made it 

unstable, then they went away.  What happens after that?  Erosion starts occurring.  So in other words 

there was kind of a partnership there and it’s an important aspect of the department’s relationship to 

communities to put things into productive use so there are laws that say to do that.  But this productive 

use vision was you know maybe, maybe a reasonable vision for the community.  But very badly executed 

so an unreasonable vision from that perspective.  And so we have this report saying you can’t do that.  

Now I would say basically if we can get started right in the future, then this is a good failure and failure 

can be a recipe for success right, if we learn from it.  But that’s what happened. 

Audrey Berry:  Tom, could I just add something to that, please.  Um, and thank you for bringing that up 

because that is a very good point of the Department trying to work with the community to do something 

good for everyone.  The actual transfer of the land went through the Department of Interior Lands to Park 

Program and DOE did not say you will build a golf course here.  It was an agreement that they would use 

the land for recreational uses in perpetuity.  It was the city that thought they wanted to put their golf 

course there and then things went a different direction but the point is in attempting to do something very 

beneficial for the community, as Tom says, it somewhat went awry.  So when you’re involved with a 

community you want to make sure that everybody’s communicating.  And that these types of failures 

don’t happen.  I just wanted to clarify that. 

Thomas Leschine:  Right, very good point.  That the goals and objectives were not unreasonable.  The 

partners were the right partners.  The partners have to be able to work together.  Land transfers at 

Hanford won’t be different.  We have a Hanford Reach National Monument that involves the U.S. Fish 

and Wildlife Service and we will have bids for constructive uses as well.   

Merv Tano:  Tom, thanks for that example because it really illustrates my bias, the reason why I have 

that bias.  Because if you look at for example the kind of the poster child of forgetting, which is Love 

Canal, uh,  

Thomas Leschine:  Great term. 

Merv Tano:  I mean this was not a corporation trying to pull the wool over poor people’s eyes.  This was 

an open and transparent deal that transferred the land to I think it was a school board.  Okay, with all 

kinds of restrictions in place.  But you know, I don’t know if it’s money talks, but certainly the vision of the 

school board changed and all of a sudden all of those restrictions went by the boards, and you know you 

had schools and then you had homes being built on this kind of site.  Which is why I included that short 

summary on the role of local governments to really illustrate how in a sense impoverished that view of 
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their responsibilities is.  It is basically the city planning department, the zoning folks, the land use folks 

and perhaps the city council.  Where’s the rest, where’s the rest of us?  Like Ronald Reagan said.  You 

know we’re part of that community, we’re part of that city, we’re part of the local government and all of a 

sudden we can become even more disenfranchised than we were when the feds had it. 

Thomas Leschine:  Let me tell you a story about another site that came up.  Moab, Utah.  David asked a 

great question about the long-term perspective.  And sort of when you’re doing modeling and things, how 

far down the road do you go?  So the National Academy Committee that followed the committee that I 

was the chair of was given the task of looking at this Moab site as a case study.  And what they 

concluded basically in a little report that they published, as a kind of an interim report on their study, was 

that the argument for leaving this big bit of mill tailings in the flood plain of the Colorado River was really 

not completely analyzed because you could imagine lots of scenarios of flooding that would move the pile 

downriver, at least parts of it and the Department had done modeling of what would happen if parts of the 

pile moved downriver, but the modeling was really not done well, probably not the best from the 

standpoint of what state of the art, hydro-geologic modeling is.  So the Department’s modeling took a kind 

of an average dose that would go downriver by spreading the material uniformly and correctly concluding 

that that average dose would not pose a significant risk.  But the hydrogeologists that the national 

academy brought in, and I’ve got to say I’m not one, but I read the report, they had a different conclusion.  

They said, well if you look at really how we can model these things today, you don’t get uniform 

distribution.  You get, you know we’re not about to, well I guess we already are, opening the gates on the 

Glenn Canyon Dam to do the experiment of redistributing the sediments.  When all is said and done piles 

of stuff, not uniformly sorted, end up in place downriver.  And in fact the modeling shows that lots of the 

beaches that would be the favored places for people to go would likely have the highest concentrations of 

the contaminant because of the unequal distribution that a better approach to modeling would show.  So 

in other words, the analysis wasn’t adequate and that’s very important because if we’re making decisions 

on the basis of, you know, maybe the best we could do at the time, but not the best that could be done 

later.  Those decisions have to be robust.  We have to be able to . . . there has to be room for 

forgiveness.  We shouldn’t have made a mistake so fatal that now we’re suffering consequences that we 

can’t, we can’t recover from.  Okay, so there’s a, a very important point about science there.  And by the 

way, this message was very unhappily received by the Department of Energy and it’s disturbing to a lot of 

us who have been in this National Academy world to see a study get terminated in mid-course.  And that 

study that produced that report was terminated in mid-course because as I was told, the Department was 

not ready for the message.   

Well, let me give you another image because it’s relevant to uh, so this would be a picture in my 

PowerPoint in my head.  Atomic testing at Bikini Atoll, because the story I just told you, same thing 

happened there in the 1970s.  The Bikini Islanders after, had they relinquished temporarily the right to live 

on Bikini Island because some 23, 24 nuclear atmospheric nuclear tests were done in the lagoon, 

devastated the place.  But believe it or not it was possible to think about resettlement when this was all 
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over.  And a group wanted to resettle in the late 1960s, did in the 1970s.  Some people went back, can’t 

remember how many, 167 or so maybe, but within a very short period of time these people started getting 

body burdens of radioactive cesium and stratium that were such that they had to be evacuated again.  So 

why were they allowed to settle is one question, but the good news is the problem was discovered before 

it became fatal.  Well, why they were allowed to settle in the first place was another bad sort of modeling 

story.   

The modeling that was done at the time, because this is the way science is, you know science kind of 

works by showing the science of the past is wrong.  So that’s what science, sometimes they call this 

falsifying.  That’s what scientists do.  They falsify the stuff in the past.  You don’t discover new truth, you 

say the old story is wrong.  So the old story was, we can do a mathematical model and things should be 

okay.  But it turned out the model was based on a kind of terrestrial soil chemistry and potassium is not 

available on a Pacific atoll the way it is on a terrestrial soil so it was the wrong model.  And if potassium’s 

not available and cesium 137 is, then cesium 137 is what the plants take up and guess which plant really 

liked cesium 137 -- coconut palm.  So the Bikini islanders who were sent back were told, don’t eat the 

coconuts because if there’s going to be a problem, we don’t think there will be a problem, could be the 

coconuts.  They ate the coconuts, okay.   

So what happened here besides the bad modeling?  We had a, a kind of a miscommunication across a 

cultural barrier, right.  Very serious miscommunication.  We thought if we just said that, or Department of 

Energy, Atomic Energy Agency people thought if we just said that, that would stick.  We didn’t understand 

how being in a place and not consuming the foods of that place to these people was not really being in 

that place.  So we learned that lesson the hard way but again you know we recovered from the potential 

disaster, why did we recover?  Because we didn’t trust one entity, one thing like the Department of 

Energy to take care of everything that needed to be taken care of.  The compact of free association, the 

fact that the Marshall Islands became a trust territory, had a lot of other stuff that went along with it and 

one of the things that went along with it was very good medical care and the people who went back to 

Bikini in particular, and I think some people may have gone to Enewetak, were required to do an annual 

medical exam.  That was a condition for going back.  The requirement wasn’t from the Atomic Energy 

Commission, it was out of the trust agreement.  Well, it was those medical exams that caught the 

problem.   

So there’s this thing called layering in institutional management.  In other words, the layers, redundancy, 

has to be there.  There has to be lots of ways to be protected, lots of ways for knowledge to be 

disseminated.  The point about the library and the documents and the 30,000 cubic feet did you say? . . . 

You know sometimes the critical thing in information is asking the question -- knowing that a question 

needs to be asked.  It might be there in the record somewhere, but you have to ask the question for the 

information, if it can be provided, or it won’t be.  So there’s clearly a place for oral tradition in this world of 

recordkeeping and record management.  It just has to be there because people who have stories about 



Appendix D 

 -25-

what happened, have to be asking concerned questions 50 years, 100 years, hundreds of years down 

the road.  And where will the concern come from to ask those questions?  All the records in the world 

won’t do that. 

Merv Tano:  I like the notion of redundancy, the fact that you design aircraft controls, aircraft with 

redundancy should the control mechanism fail.  So if one goes out the other will be intact.  So one of the 

things your example of Bikini really raises, and I think Stuart’s work in Risk helps as well, is because if we 

take a look at those folks in . . .  or relocated, they’re not doing great either.  You see they’re not.  They 

don’t have the cesium 137, but they’ve got diabetes, their kids are huffing gas, they’ve got all kinds of 

other diseases because they’re not eating what they want to eat, they can’t fish because there’s really no 

fishing there.  So you know, it’s not the fact that they’re not . . . their body burden of cesium 137 may not 

be high.  It doesn’t necessarily mean they’re living a good life.  And I think part of the analysis, the risk 

assessment I think has to consider those, the risks to those alternative scenarios as well.   

Thomas Leschine:  I think that’s a really good point and in fact, you know it’s like what did we mean by 

“stewardship.”  That’s a word that has so many different meanings.  And if you look at how the 

Department of Energy has used that word, you know they’re not actually that far away from what Merv 

just said.  Because on the one hand you know the reason we’re here, they’re using it to talk about 

protection from harm as long as there’s harm in the environment.  But if you look at things like the golf 

course, they call that productive reuse.  You know they have terms like re-industrialization, re--, in other 

words, they have accepted at times the idea that part of their duty is to kind of leave behind a healthy 

community.  Okay, that’s, I mean you wouldn’t be creating golf courses in places if you weren’t trying to 

do something for the community, right.  So the dialogue about just exactly what is the thing that makes 

the healthy community, I don’t think has been a very robust dialogue either.  Because if it’s tied to ideas of 

re-industrialization only, then you know you’re building the golf course because it makes it more attractive 

for the high tech industry to come in and that can be a benefit to all the citizens in the region because it 

produces jobs and that’s very important.  So we are, in a way, kind of thinking that way, but do we carry 

that thinking consistently to all sites?  You know because what we might do in Grand Junction is not 

necessarily what would fit, what we should do in Pacific Islands. 

I’ll leave you with one last image.  I’ll talk about technology, sort of technology success and failure 

because we are dependent on this idea of things like caps and so forth.  So I had in my slides, imagine a 

really green hill, the greenest hill you ever saw, it’s in Ireland, a little knoll.  And on the top of the hill 

there’s this great big stone monument about the size of, I’d say about the size of this room maybe.  And 

this is a place called New Grange that I visited on a trip to Ireland about five years ago.  And as I was 

walking up the hill to go to this place -- which turned out, it is a Neolithic passage tomb and it’s one of the 

oldest integrated still standing monuments ever left by humans; it’s 3200 years is one estimate of its, 

sorry, 3200 years before present, is the estimate of when it was constructed.  The people that 
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constructed it are pre-Celtic.  We have no idea who they were.  Nothing is known about the culture.  

There are some carvings in rocks, but virtually nothing is known. 

Well, as I’m walking up the hill I said to myself, my God, it’s a perfect RCRA waste cap.  There’s a big 

stone mound, rock all around, you know Resource Conservation and Recovery Act, and there it is, right 

here in Ireland.  And not only that, when the Irish tour guide took us on a tour inside the passage tomb, 

he said as far as experts can tell, no drop of water has ever penetrated this structure.  Now, we’re talking 

Ireland, right?  Rains all the time.  Even more than Eastern Washington where I’m from, and no drop of 

water has penetrated this structure.  If only the Department of Energy could build caps like that, right?  So 

here was a, you know an ancient civilization, long ago built a passage tomb by the way aligned so that on 

the winter solstice that’s the only day of the year where the sunlight passes to the back of the tomb.  We 

really have no idea who built it, but imagine they have very elaborate rules.  They had to have had a 

complex organization to build the thing, to maintain it apparently for several hundred years while they 

lived in this location, clearly they had rules about who got in and who didn’t, under what circumstances.  

But they’re vanished, right?  So in other words, we have a technological success.  We managed to build 

something that the Department of Energy would be proud of if they could build it today.  But we have a 

cultural failure.  We lost the culture.  We lost the vision, we lost the knowledge.  So we have a thing that 

had a function and yet by losing the culture around that function, we’ve lost really the sense of what that 

function was.  So I guess the lesson there is that you can’t just build technology, you have to maintain the 

kind of cultural connectiveness to the technology for the purpose for which it was intended.  So waste 

caps, as you know in the Monticello site, things are going to go wrong.  If you read, there’s a rather 

perverse professor of engineering named Henry Petoskey who has a book called Why Things Fail.  And 

he actually argues that you have to have failure to have success in engineering.  You keep building 

bridges, you’re making them longer and longer, lighter and lighter materials till they collapse.  Then, when 

a bridge collapses, you learn why it collapsed and you build better bridges from that point on.   

So we’re going to have to expect technological failures, and the good news is they’re already occurring in 

an alarming rate, right?  Love Canal, Monticello, but, we’ve got to have an ability to sort of carry those 

lessons forward and I don’t think it’ll just be a matter of engineers, technologists, and record keeping. 

End of Session three. 

Session 4: Role of Religious Institutions — Steven Alvarez; Cultural Education Director, Alaska Native 
Heritage Center 

Merv Tano:  What I’d like to do before we get to questions and comments on Tom’s piece, Steven, if you 

can do a little bit . . . Steven’s graciously consented to pinch-hit a bit for Brendolyn and speak a little bit 

about the role of religious institutions in this effort.   

Steven Alvarez:  Sure, and since I am pinch-hitting, I hope that I can maintain some kind of coherent 

logical line.  If I don’t, I apologize in advance.  Also I want to predicate anything that I say that is going to 

be more of a personal opinion as opposed to that of the church or any established religious organization.   
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I was raised a Roman Catholic, left the church when I was 18 to try to find more spiritual awareness and 

this was back in a time when there was an evangelical movement in this country towards Christianity and 

I was a part of that movement and became involved in church activity and church ministry through music 

as I am a professional musician.  I later, because my father was in the military and my grandparents left 

the reservation after World War I hoping to assimilate and find some kind of success, was never raised 

around my culture.  And my father, being a boarding school casualty still doesn’t have much to do with 

the culture.  So I had to take it upon myself to do, to research and discover and find where my roots were. 

I did that in college.  At the same time I was on this spiritual journey as a young Christian man.  And 

never once did I ever feel that the two were in conflict with each other.  Maybe because I was in denial to 

some aspect, but I don’t know.  And I still don’t.   

My spiritual journey as a Christian man led me to the Orthodox church, the Eastern Orthodox Church, 

which to many of you would be Greek, Russian.  There are many flavors of the Orthodox Church but they 

are all the same church.  The Russian Orthodox Church had a history of contact with native people in 

Alaska.  And in particular, there were a couple of holy men, monks, who were sent there to protect the 

native people from the Russian fur traders and the Russian-American company who were enslaving the 

Aleut and the Aleutic people.  So the church was sent as a means to not only evangelize the people, but 

also protect them from the dominant society that had come and basically conquered and enslaved them.   

Native American people have had a very, very long and bad history with evangelical and western 

Christianity.  For the most part Christian missionaries have come in and instead of trying to understand 

and learn about the spiritual life of native people, came in with an attitude that if it’s not what I believe, 

then it’s obviously wrong, and systematically set out to destroy it.  The doctrine of the Russian Orthodox 

Church, or the Orthodox Church universal is that it’s supposed to come into a culture and the church is 

supposed to enculturate itself, that it takes the time to learn about the native spiritual life and instead of 

destroying it, add to it for it to become more complete.  And in some aspects the Church has done that 

and in a lot of aspects it hasn’t. 

I believe strongly in both my Christian beliefs and my beliefs as a Native American.  I’m a sun dancer, I’ve 

had visions and dreams that are not at all related to Christianity and I’ve had priests who have 

encouraged me to continue my spiritual journey as a native.  Personally, I believe that in whatever 

environment the church is in that its position should be one of encouragement and empowerment, not 

one of judgment or dominance.  To most of the churches’ disgrace, they have failed to do that.  Do I 

believe that that makes Christianity wrong?  Personally, I say no.  I think the people who brought it to the 

Native Americans were wrong and it doesn’t shake my faith in my belief as a Christian man. 

Merv Tano:  Excuse me, Steve.  You know if we look back at the history of churches, of religion in this 

country, I can think of a couple of examples where churches really took a lead.  For example, in the anti-

slavery movement, the abolitionists were generally led by clergy.  And as you dealt with the Civil Rights 

issue in the 60s, actually late 50s and 60s, a lot of that came from churches.  You know is there a role for 
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that kind of spirit -- native spirituality in combination with Christian belief or any other kind of spiritual 

belief -- in the sense of taking the lead on an issue like this kind of long-life contamination, this kind of 

hazard, these kinds of dangers?   

Steven Alvarez:  I believe that each denomination would have to determine that for themselves.  

Personally I think that the church has established itself in many native areas and that many native people 

look to the church for that kind of leadership.  And I feel that if the church is in that position where they 

are providing direction, both spiritual and social direction for the people, then yes, they need to be in a 

position where they can use their resources and their position in the community to help bring that to light.  

You know religious institutions have to be careful that they don’t delve too deeply into the political arena.  

That, you know that’s brought about a number of problems and issues for whatever institutions have done 

that.  But I think that they need to, just as the Civil Rights movement did and the abolition movement did, 

they need to teach what is right.  I believe that above all that is their role, to be in a position of searching 

the truth, finding the truth, teaching that and encouraging the people that they have influence over to work 

towards doing what is right.  And of course land management has been something that native people 

have done since time immemorial.   

So personally I would have to say that if I was in a position of leading a flock of people that I would take 

up that banner and I would say, we have to do what’s right and the church needs to be in a position to 

utilize what resources it has to lead and to encourage those to take up the cause as well. 

Merv Tano:  Okay, if I may, Morrie, can I get you to perhaps do a little comment on the role of people’s 

spirituality as you deal with Waipahu, or sacred sites where perhaps some of these sites may be 

contaminated? 

Morrie Love:  Yeah, that’s one of the Maori environmental management practices was in fact to make 

sites that were contaminated tapu, or sacred.  Now that might seem a contradiction in terms.  But if you 

think about it, it makes a lot of sense.  That you have basically the role of tapu is to, is to actually exclude 

people from being in that particular area.  Now it might be for a variety of reasons.  It might be that 

someone was killed in that area, it might be that it’s used for religious purposes.  So you get this 

crossover between, so highly contaminated sites are made tapu, sacred.  And it works.  So it’s, I guess 

taking those things a little bit further. 

Merv Tano:  Ezekiel, can you comment on some of the Malawi situations? 

Ezekiel Kalipeni:  Yeah, we have bad sites and good sites in Malawi.  Not only in Malawi but I think in 

general in Africa.  And let me give examples like Professor Thomas Leschine has done over here.  Mount 

Kilimanjaro is the tallest mountain in Africa generally, rising to 19,000 feet or so.  The tribes that occupied 

the bottom of Mt. Kilimanjaro, they saw the snow and they thought it was silver.  This is the only mountain 

that _______________ _____________________________________ (inaudible) that has snow.  It 

snows up there.  So the chief say, wow, look at all that silver up there.  He sent a group of young men to 
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go get the silver.  If it’s up there, it’s up there, go get it.  So they went up.  By the time they were reaching 

the top they were very tired, there’s thin air up there.  One of them even got the silver.  It melted and then 

he died.  The others run down the mountain to tell the chief and that mountain became sacred.  They left 

the snow intact, alone.  Nobody ventured up there.  So something bad was up there.  Probably spirits of 

the gods or something of that sort.  The British came, they saw it and said nonsense.  We’ll go up there.  

The first ones went up there, they died.  But later on during the _______________ 

_____________________________________ (inaudible) era, it was opened up for tourism and they 

realized it was the thin air and they were bringing their oxygen and stuff like that but the snow began 

melting and there is no more snow there.  It’s no more beautiful anymore.  It was these foreigners that 

came from the UK.  Before that the mountain stood up in its majesty.  That’s one example.  

The other one is if you go in West Africa or even in Malawi, there is where you have the tsetse fly.  These 

are lush green areas of the river _______________ _____________________________________ 

(inaudible) that causes sleeping sickness, _______________ (medical name).  Nobody will venture into 

those areas.  They are bad sites.   

There are also areas where you find, it’s like something is wrong with that particular area.  That’s the area 

of bad spirits.  You don’t go to that area, but it’s a way of _______________ 

_____________________________________ (inaudible) forests.  And this is passed from one 

generation to the next generation.  So you find some areas are left intact.  Nobody goes in there.  If you 

go in there something bad is going to happen to you.  If a child is born with _______________ 

_____________________________________ (inaudible) they usually take that child and leave, leave 

him in the forest.  And that forest stays intact.  In Malawi deforestation is a major problem.  But you still 

see these groves.  There may be two acres or there may be 2,000 acres of pristine forest, but society 

says, don’t venture into that particular area.   

Alternatively you have also good sites which are sacred.  The places where we go to bury -- the 

graveyards -- to bury our dead.  In Malawi if you travel all over, if you see a pristine growth of trees, that is 

a graveyard.  You do not cut the trees, no matter whether they don’t have firewood, nobody would 

venture into a graveyard.  And by graveyard it might be two acres.  You see trees that are hundred years 

old.  And it will be standing over it.  It’s a sacred place.  But it’s a good space.  That’s where the spirits of 

the ancestors are.  That is their house, so you leave that alone.  So again, these are spiritual things that 

conserve resources.  Either have bad sites where experiences were terrible, people got diseases by 

getting into those sites.  You leave them alone, or you create good sites like the graveyards.  Everywhere 

you go in Malawi, and I have some pictures with me on PowerPoint which I would have shown you, but 

since we don’t have, _______________ _____________________________________ (inaudible).  If 

you travel in Malawi you’ll see the forestation all over the place.  But each village has this two acre area, 

or it has 2,000 acres where they go bury the dead and these are, the manifestation of them is trees.  

Huge trees.  Indigenous trees.  They have been left alone.  But elsewhere all the trees are gone. 
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Merv Tano:  Bill, do you have any examples of . . .  

William Wallace:  Along those same lines and I can relate with you, my friend, very, very, very you know 

carefully because, in a lot of different ways I’m beneficiary of a similar kind of heritage.  And again, for us 

in Hawaii, especially the islands that I come from, it was really the early Mormon missionaries that came 

there that had a very powerful impact on Hawaiian language, Hawaiian culture, Hawaiian music and how 

that would be preserved.  And on my islands, number one, they had come 30 years after the Calvinist 

missionaries arrived.  And the Calvinist missionaries responsibility was primarily you know again, baptize 

and save the heathens type of approach.  Whereby when the first Mormon missionaries came to Hawaii 

and my great, great, great grandfather was one of the first that was baptized in Maui, it was two 

missionaries living with the people learning the language, eating their foods and learning the customs.  

So that was the way it came down to me.  And so I’m like the seventh generation almost and my great 

grandfather was 110 when he died to the best of everybody’s recollection, and I grew up with him.  So I’m 

the beneficiary.  A lot of my friends you know ask me, do you struggle between principles of Hawaiian-

ness and principles of being a Mormon?  And I told them that never had been an issue with me from the 

time I was growing up until now.  And I said there was no distinction you know in my household anyway.  

And so with that I say ____________ (native language) and it’s good to be able to be here.   

But with our friend it’s the same thing.  Our mountains in Hawaii, Mt. Mauna Kea, for example, was 

looked upon as a dwelling place of our goddess.  There was a very, very important snow goddess to the 

Hawaiian people and that’s _________ (Hawaiian language).  And so for the Hawaiian people, when we 

journey there it was basically to obtain similar things -- flint and stone to make our adzes and our spears 

and things of that sort.  But it was always a very spiritual journey.  So we had things which we believed in 

as my brother here from Aotearoa mentioned, things that were tapu, or kapu as we would say, versus 

things which were noa, or things which were common.  You had those that had spiritual importance 

versus things that were very open to everyone to use.  Mt. Mauna Kea was one of those very, very 

special kapu you know places.  We would always ascend primarily for reasons of harvesting things that 

we would need, but we would always go with great reverence and respect.  Well, the big issue we face 

now, very similar are the large expansion of observatories which are on the top of Mt. Mauna Kea.  So 

these are very critical issues for us.  I mean how do we deal with those kinds of issues and my 

involvement with the voyaging families in Hawaii and being a captain of a voyaging canoe myself, has put 

a perspective on that and following the footsteps of my late cousin, Captain Clay Bertlemann, who 

passed away in January of this year, and he was the captain of the Makali’i voyaging canoe.  And we 

looked at those issues and we looked at the whole question of technology as well.  How do you 

incorporate a lot of that into what we do?  And the eyes of Mt. Mauna Kea began to become significant to 

us because of navigational importance.  Relationship between us and hoku, the stars, and all of those 

things that were in the heavens and those were the things that connected us with the land.  
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So I think, Merv, you know we have very similar kinds of concerns and the issues that you’ve been 

addressing and all of that has raised questions of the incorporation and the importance of listening to the 

voices of all, listening to the voices of people coming from those areas.  And as I’m sitting here, I’m still 

trying to find my connection to this discussion.  Because again, I’m looking at the reports and the 

Department of Energy and all of the things that they’ve done, and in a lot of ways you know the only thing 

I’ve heard is Bikini Atoll and some of these other things that have relevance.  But, I think there’s a strong 

sense of spiritual connectedness that I can sense and feel.  So thank you. 

Steven Alvarez:  If I can add one more, the Bible is full, especially the Old Testament, of sacred laws 

that were designed to protect the people from disease, sickness, to increase their health and to keep 

them away from what would harm them.  In traditional native cultures, you know staying away from 

graveyards, staying away from sacred sites, had a very strong spiritual aspect, but I’m sure that it was 

tied to a physical aspect as well.  You know you don’t want to be around decomposing bodies because 

you don’t know what’s going to happen to you physically.  What I would love to see is the church and 

universal, regardless of the denomination, you know take the time as the LDS did, to understand what 

native spirituality is.  To understand why it is, and then be able to bring to the table what they have to offer 

to give a more complete spiritual guidance.   

Merv Tano:  Let’s take the two comments and then we’re going to start a facilitated session dialogue.  

And in introducing that Bill, I’ll tell you why you’re here.  So let’s get Barbara and then Armand, and then 

we’ll start with the dialogue. 

Barbara Gonzales:  My first concern that I want to address is that I feel -- and I was raised a Roman 

Catholic and I was graduated from a Catholic school, got my degree from a Catholic university, college -- 

my concern is that Christianity has always been a unification force to overcome what they do not 

understand.  And I believe that this has been since time immemorial, if you want to look at it historically, 

taking the Romans for instance, the Christian Crusades that went on.  But in fact it didn’t stop there.  It 

came over the water and they encountered us.  With the Indian Pueblos in New Mexico, we have what I 

would call a dual co-existing religion that we, as Native Americans, have been taught that we set aside at 

appropriate times.  I have had to deal with that myself and tried to understand it as best I can.  What I’m 

dealing with now is my own children who will say to me, why do I have to be baptized?  And the best 

explanation that I could give to them is in order to be accepted in the modern world today, so you won’t 

be looked at as being without a god-based, you would have to go through this.  And their question was, 

well why do I need to?  I says because society will not accept you as just being a Native American.  

Society will accept and leave you alone as long as you have a Christian basis.  And with that in mind, a 

lot of the Indian people in New Mexico have a god-based system.  But during our different seasons, when 

religious activities take place, we set that aside.  And it is totally more or less ignored.  Because on our 

native perspective sides, we have always been told that no matter how much you can explain yourself to 

a non-Indian, they will never understand.  And, and this has always been true.  And up to this point, I 
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myself do not understand why there has never been a bridge of understanding from them to us, there has 

always been a bridge open from them, from us to them, but never them to us.  And for this reason, a lot of 

times the religious activities that take place in New Mexico in the different pueblos, the activities are not 

open to the non-Indian.  It is totally for Indian people alone.  Because then we do not have to explain.  

The self-explanation is there.  And with this, this is what I feel that for tribal members and pueblo people 

is that this is what holds us together is that this firm belief that we have that is instilled in us, and again, 

this is culturally based, but at the same time, I feel that because of Los Alamos being in our area which is 

very not typical with a lot of people, but if you recall the Cerro Grande fire that happened several years 

ago, I am also a hunter and I have hunted since I was a teenager and I value these sites on the mesas 

where Los Alamos is situated and the Sandra Rock, Jemez Mountain Range.  Again, just like the African 

sites and the sites in Hawaii, we have a mountain there that’s called Sycamore ____ (inaudible), and it is 

the tallest mountain.  If you ever look in Los Alamos, that’s the tallest mountain point that you’ll find on 

that particular range, is that when we were hunting, I was very proud to have been privileged to be a 

hunter and to be aware of these sites that were kept hidden.  You know and as we approached these 

sites we would give our offerings and to our ancestors that occupied this area.  But also when the Cerro 

Grande came about, this has brought on a new change and awareness to the non-native people because 

all of a sudden, all these sites that were sacred to us are now visible.  And what has happened is now is 

that now we have the environmental restoration coming in.  You know where does our religion play, what 

part do our religion and its significance play in the outside world?  You know because now what was once 

upon a time our ancestral lands, are not our ancestral land anymore.  It is now privately owned or Bureau 

of Land Management now owns or the lab has hold on it that we cannot go in and out anymore.  

This, I feel, that is a strong point is that as native people and you yourself are aware that our spirituality is 

in question a lot of times and where spirituality of an individual or a native tribe is concerned, we back 

away from it because when it’s sacred, that is how it remains.  And I think that no matter how much we 

talk and no matter what recommendations we might have is that there’s a barrier that always comes into 

play and we are restricted.  I don’t know how your tribe feels and I would like to know to what extent does 

your religion play in your Native American ceremonies or rights or whatever you have now? 

Steven Alvarez:  One of the things that I learned that was taught to me by a very holy  man was that it is 

not my place, nor is it anybody’s place to say where God, the Creator works or moves.  We cannot know 

or say what you’re doing is not of God, or what you’re doing is not right.  Nobody has that authority here 

on earth.  What we can say is that we know as members of the church where He is.  So to me, if you, 

where your path is and what you’re doing in your spiritual life is between you and your god, how you see 

him.  God as God in Christian form or as a native person, a Great Spirit, the Creator, how you want to call 

him.  It’s not up to me to, or anyone, to determine that that’s wrong or right.  And that has been, I think, 

what has caused so much issue.   
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Based on that, if I want to go and sweat, if I want to burn sage, if I want to fast for four days and seek a 

vision, or if I want to give a piece of my flesh in a Sun Dance as a means to pray and find my spiritual 

strength, nobody has the right to tell me that that’s wrong.  If I feel that I am working towards getting 

closer to my Creator, how I do that is my journey.   

Merv Tano:  Steve, but you go to the sweat based on the assumption that the water that’s used is clean.  

That it doesn’t contain the kind of contaminants that you inhale and make you less healthy than you were 

before going into the sweat lodge.  In the same way as you burn the sage and you inhale the smoke, the 

assumption is that this is sweet sage and it’s going to help purify me as opposed to perhaps being, taking 

up various kinds of contaminants and then releasing it so that you’re becoming exposed.  So it seems to 

me there’s that interplay there between religion and spirituality and the environment, if you will. 

Steven Alvarez:  Yeah, I think from a native perspective, I would use our sacred ceremonies as a means 

to force the government to act.  Because I think if we brought it from that direction that there would be 

more sensitivity on the part of Western thinking and if that was a means to which we could get more 

action done, then I would feel empowered to do that.  I don’t know if the Western churches, Christianity 

could do that because of the, it would be so easy for somebody to say, well you know separation of 

church and state.  That’s not government business.   

I think we, as native people, have certain rights that non-native people don’t have -- the ability to possess 

animal parts for ceremony.  I wouldn’t hesitate at all to use sacred native ceremonies as a vehicle to get 

the government to at least start a dialogue or to start, open their eyes for some action. 

Barbara Gonzales:  Case in point, my husband was charged with possession of eagle feathers several 

years ago.  I don’t know if you’ve heard of the Robert Gonzales vs. the Federal Government.  My 

husband won that case but to bring it out more to a point you know, a lot of native attitudes that we had to 

overcome and many we did not even get support from our tribal people within our own tribes.  We had to 

go to other sources in which to gather all the support that we can to back up this so-called federal 

religious use of feathers.  It saddens me that my husband and I and my whole family have to go through 

this process.  And it took thousands of dollars worth to win this case.  But in the end the impact of native 

people on their religious beliefs and the infringes that the federal government places on us and makes us 

bound to these situations is a sad case in which our own people do not stand up to have these rules and 

regulations and whatever enforced for our benefit.   

I think that as native people and to put it more bluntly, we need to support our own causes first.  Just like 

with the legacy waste and whatever we have now is that I feel that my own people do not understand that 

they must stand behind each other and to be forceful in carrying out these mandates that have come from 

Washington DC to be forceful and to stand our grounds firmly, that our religious beliefs do not, will not be 

set aside or overlooked.  But how can we when our own native people turn their heads, or close their ears 

and do not help each other?  You know this is a major concern, especially now that when we talk about 

Los Alamos site and being in a part of this advisory board that I have to deal with is that our own people 
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and those in the environmental capacities do not even attend these meetings.  It’s mind boggling and it’s 

understandable when people sit around in groups like this and talk about these issues, but it’s very sad 

when I go back home and I find that you know very few people are willing to listen to you or to listen to 

anybody else for that matter because they’re in their own little worlds and they refuse to, how do I say, 

make a noise when they step on the tree branch. 

Merv Tano:  I think that’s one of the issues we try to deal with over here is that because you get these 

remote sites.  You’ve got sites that will come on line as Legacy Management sites 25 years from now.  

So it’s easy to kind of forget about those things and think about the day-to-day press of business.  The 

challenge for us is how do we bring that, make that part of our lives?  Make that part of our priorities so 

that we’re the ones taking charge.  We’re the ones exercising some sort of control.  Armand? 

Armand Minthorn:  It’s not for anyone or any person to point their finger and say this and say that.  We 

at this table here can say that this is how we’ve been brought up and this is how we’ve been taught.  

What we do know is that there will never be a complete understanding of our way of life.  And that’s not 

our problem.  Part of the problem is for us to continue that way of life.  And some of the resources that we 

need are on these sites that are contaminated.  That’s the problem.  That’s part of the problem.   

We know at this table that there are certain elements in our cultures, in our ways of life that we don’t want 

anyone else to understand.  That’s for us and us only.  Because that’s how we’ve been taught and that’s 

what we can’t forget is how we’ve been taught.  Each one of us at this table can do the same thing -- just 

echo the words from the people before you.  We all can do that and we need to continue to do that.  I’m 

not going to say Native American this and Native American that because I don’t know about any other 

tribes.  What I do know is how I’ve been raised.  I know generally Indian tribes here in the United States 

will say the same thing.  What makes me is my food, my religion, my language and my blood.  That’s 

what makes me who I am.  And if you separate any of those components, there’s a risk.  And you can’t 

separate any of those.  They’re all one in the same thing.  And most of all, all of those elements are 

based on the land that we live on.  I can’t be separated from this land and my way of life cannot be 

separated from this land, just like my language and my songs.  They’re all one in the same thing.  The 

non-Indians are going to have to understand that there are things that they will never understand.  We 

know what sacred is because we live it everyday.  And that’s for us.  The songs that we sing, those are 

for us.   

Hanford, like most sites, cultural resources, sacred sites, archeological sites, burial sites are all at 

Hanford.  We have a sacred site called Gable Mountain.  We have known burial sites there and we still 

have burial sites that are still unknown which we don’t, do not want to divulge.  And this is where oral 

histories come in.  For my children and my great grandchildren that are coming yet.  They’re going to 

hear these histories.  They’re going to hear the words that were spoke before me so that they don’t forget 

where those burial sites are.   
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One of the problems we’re going to run into, or we are running into now at Hanford is contaminated 

human remains.  Radioactive human remains.  The DOE has their idea and their concepts on how to deal 

with contaminated human remains.  But we are the ones that will decide, not them.  We are the ones that 

will decide.  Sure, they have laws, National Historic Preservation Act that can help them.  Our Cultural 

Resources Protection Act that can help them.  Native American Repatriation Act that can help them, 

guide them with some kind of a process.  But we are the ones that will decide, not them.  We will.   

Human remains are sacred.  Period.  End of discussion.  Archeological sites are significant.  Period.  End 

of discussion.  We have now a proposal by Department of Energy to do some roadwork on Gable 

Mountain.  The question that they still are going to answer for us is how are you going to mitigate damage 

to a sacred site?  Well we’ve never done that before.  Well that’s not an excuse.  How are you going to 

mitigate the effect of sacredness on Gable Mountain?  Paul Golan’s, the Secretary’s, that’s the question 

that’s going to be answered by them.  But we will be the ones that will accept it or not accept it. 

As a final note Merv _______________ _____________________________________ (inaudible), in 

looking at the agenda, I thought at one point in the travel coming over here that something like this 

discussion would come up and it would have been very appropriate this morning if we would have 

opened up with a prayer.  And it would be very appropriate if we could do that in the morning.  But each 

one here, again, each one of you at this table, you’re an authority.  You’re an authority of what you know.  

My uncle always told me.  There’s two kinds of proud.  One that’s quiet and one that shouts.  But I just 

offer up them words, Merv.  It’s certainly not for anyone here to point fingers and say this and say that.  

But what we can say is this is who I am and this is what I’m going to do because this is how I was raised.  

That’s what we can say.  That’s all. 

Steven Alvarez:  Merv, I have to take off.  I just want to thank everybody here and wish you well in your 

continued discussion.  Thank you having me a part of both the film festival and this morning. 

Merv Tano:  Thank you, Steve.  Appreciate your comments.  (applause)  Thanks for the comment, 

Armand.  We should do that.  What we’d like to do is start thinking about this facilitated discussion and 

Armand’s point about the oral histories, about teaching kids, teaching our children.  I think it makes a 

great transition to what we should accomplish here.  We know we have these sites.  Some of them, quote 

unquote, “under the jurisdiction” of the folks at Legacy Management.  We know some of them are not, but 

that they may be.  But notwithstanding whether they fall under one part of the Department of Energy or 

another part of the Department of Energy or even whether they fall under the Department of Energy at all, 

or the Department of Defense, or the Department of Commerce, there’s still the same kind of processes, 

context that I think Tom talked about.   

So if we look at these issues and we say:  What do we owe our future generations as far as these sites 

are concerned?  How do we teach them about it?  What are our responsibilities to teach, what are our 

responsibilities to prepare our future generations to deal with these sites?  Because these sites are going 

to last a lot longer than any of us are going to live.  I mean the risk, the hazards of some of these sites are 
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going to extend beyond two or three of our lifetimes and even more.  So how do we deal with that?  So, 

Peter?   

End of Session Four. 

Session Five:  Facilitated Discussion:  What Do We Owe the Seventh Generation? — Peter Adler, 
President, The Keystone Center 

Peter Adler:  Janesse and I, our role really is to facility and moderate your discussions in a little different 

way than we’ve been talking.  And what we want to try to do is find that collective wisdom.   We each 

come with pieces of wisdom here and huge experience and from different places and different locales 

and the question is, what common themes can we bring together.  And Janesse by the way told you this 

morning that she said I’m her boss, but I just want to tell you that this is a woman who’s extraordinarily 

accomplished in facilitating some dialogs on clean ups at some very large sites including here in 

Colorado.  So you’re going to hear her weighing in and doing this.  We’re going to be doing this together.  

I’m going to start it, but you’ll hear Janesse coming in off and on and tomorrow she’ll be leading this 

cause I won’t be able to join you tomorrow. 

So our facilitation in this way is to make your discussion good and productive and as easy as we can and 

again, we’ve heard stories and we’ve gotten glimpses into each of, into many, not all of you and I hope all 

of you will speak and have that moment when you can contribute some ideas.  But we’ve heard some 

stories about you as people and about your people and about your places.  And so we’re going to try to 

work through a series of questions and we’re going to do it in passes.  We won’t come to conclusion right 

now.  We’re not going to try to come to a quick conclusion cause these are really difficult and important 

matters.  So we’ll have a similar discussion again late this afternoon in asking a very similar set of 

questions, and we’ll do that again tomorrow.  So we’re going to kind of circle around this and move 

around the discussion and move through it, and then we’ll come to our best conclusions as we can 

tomorrow at the end of the day. 

So here’s some of the questions that Janesse and I have that we thought would be useful if we can find 

the right wisdom from all of us.  One is, what really can we describe, some of the information and the 

knowledge and wisdom, and those are different things, that we want to pass down the line without 

violating any sacredness or of specific places?  What can we say about what we really want to pass down 

the line?  We’ve heard some hints of that. 

Second thing is, where are there opportunities to do that?  Where will we find opportunities to pass that 

wisdom and information down the line, either working together or working individually?  What themes can 

we pull out around there.   

What are some of the impediments?  We’ve heard a few of those, but it would be good if we can kind of 

bring those up in a, a thematic way.  What are those impediments?  What are those smaller ones and 

larger ones?  What are the ones that are similar, what are the ones that are different?  We heard that we 
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would be good if we could come out with guidance and recommendations to DOE regarding their policies 

and their resources.  Again, we’ve gotten a few glimpses and we’ll look for more.   

And then by the end of tomorrow, hopefully through these discussions we’ll be able to ask ourselves, are 

there some short term immediate practical steps going out of this meeting that we can take.  So those are 

the things that Janesse and I are, I don’t know if we have the right questions.  We think those are useful 

questions and we’ll let the discussions go where they might.   

So the first thing I’d like to do is ask you to step back from some of the individual, very heartfelt things that 

we’ve heard this morning and ask the question, what are the themes that are starting to come out?  What 

are the themes that might link some of the individual ideas that you’ve already raised?  So the floor is 

open and the only thing I’ll ask is that I really hope we can hear from people who have not spoken as well 

as those who have spoken.  So are there themes that are cutting through and across and linking and 

uniting what we’ve heard?  I think we’ve heard some.  Armand you did a good service in bringing some of 

those together.  The floor is open. 

Janesse is helping Merv keep track of all the signs that are going around, so she’s going to be doing that 

again. 

Ren Freeman:  I greet you in this comment as an Eastern Shoshone woman.  Growing up on my 

reservation in the Wind River and having had in my lifetime several impacts we spoke of so far.  And at 

one point, impressing on me the need for communication and awareness at two levels.  The local level 

first and foremost.  Returning home, I had been living in Alaska and I’d come down after about 9 months 

and returned home, was going up to um, my family’s fasting grounds and saw these signs posted.  You 

know you need to have permission etc., and it’s from my own tribe.  And so I thought, oh, that doesn’t 

apply to me.  I mean I’m a member.  This is my family’s um, homelands, etc.  Went up in there and was 

stopped by forest rangers and was pretty much just harassed.  And so went back and asked you know 

the offices there at the tribal office, when did this go out?  Because we have a newspaper, we have 

communication, etc.  There was no real communication even to our members at that time.  And I really 

thought you know, these are my people, this is my family, this is my home.  I would have appreciated you 

know awareness that this was necessary because I agreed that we needed the posting afterwards.  

Because we have petroglyphs up there and they had been stolen, some of our sacred sites.  My own 

fasting grounds had been tromped through by hikers, so I agreed with them, but as they need, I think, 

something that is desperately needed.  And I say this with hesitancy because I think this is a huge issue, 

is a standard form of communication.  I know with our councils, tribal councils, you know they turn over 

every few years and we lose a lot of ground and energy in getting things accomplished, but I’ve really 

seen in working throughout this world that we need some sort of standards to agree upon to pass that on 

so that from generation to generation we know what has been said.  We know our, our ways, you know 

dealing with something like this.  So to me, communication and awareness. 
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Peter Adler:  Can I just ask you, you mentioned there were two levels of communication and the first one 

sounded like it was very localized and very specific to a place.  But then there’s this second which I 

presume is a standard that would link many places together to doing something common.  Is that what 

you meant? 

Ren Freeman:  Yes, and I think that’s more along the lines of protocol.  Working as a commissioner, 

working in some national capacities and even with the company that I work with, I have a vested interest 

as an indigenous woman of this country, to seeing that appropriately we’ve heard tell that, well we’re the 

ones who have the open door.  You know when we work with agencies I see this on my own company’s 

sites.  I come in, I say did you ever once stop and go talk to the Ute people and invite them to the table 

first before walking in and handing them a plan that they should adopt.  So that’s my perception of how to 

create communication and awareness standards is that we get an agreement.  This is a sovereign 

protocol at that level that I think needs to be revisited, needs to be reenacted and adhered to that I see in 

this area of land management, environmental issues.  We don’t subscribe to.  And that’s an ancestral 

thing.  We as indigenous peoples throughout the world has been handed a solution and then a question 

now, what was your problem?  To me that’s what I know and I think that’s a piece of what I would 

recommend.  Let’s step back a minute.  Let’s go back to decency and, and protocol. 

Peter Adler:  Thank you, so that already tells us one set of themes about communication at multiple 

levels and we really, to take it to the next level we need to really think that through.  We might not get to 

that level, but at least we’ve identified it as a task.   

David Conrad:  From the discussion earlier this morning and some of the things that we’re doing at the 

National Tribal Environmental Council we’re planning a, a sustainable development conference with the 

Council of Energy Resource Tribes and really trying to get at what is tribal vision of sustainable 

development.  And so it hearkens back to some of these principles that people are talking about.  And to 

boil it down it’s like when the Christian church came in and said from this point forward we’re going to 

help you define what’s sacred.  And then the federal government comes in with them and they say well 

there’s a separation of church and state.  So it’s all being broken into pieces.  And when we, at my tribe 

you have to communicate a certain message about our ceremonies, you do it in a certain way and there’s 

a traditional way to do that and then basically for one thing, like at our dances, when you set the date you 

invite the other committees to dinner.  When you invite your committee to dinner and everything’s done 

around invitation to meals because the meals are a blessing as well, one of the most fundamental ones.   

But that’s how you communicate about traditional things.  How you communicate about governmental 

things is like this.  Oh, I didn’t get the memo, you know.  The town car doesn’t go around and talk about, it 

doesn’t go around and invite people to EIS meetings.  So there’s, the type of communication that’s 

appropriate for a certain type of activity and then the other part is kind of broken down and it doesn’t 

really work and so how do we, in talking about sustainable development, how do we reintroduce the 

sacredness to the rest of our lives?  How do we make a decision on which car to buy or which products to 
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bring onto the reservation in a way that you’re thinking about, maybe use some of the principles, like 

when you go hunting you use as much or all of the animal as possible because it’s a gift.  Do you see that 

in the same way when you go to McDonalds or do you see the food in the same way when you buy 

something and it comes with all the packaging?  How do you use all that?  Or do you just throw it away 

because it’s not sacred.  It’s not within that sacred world.  So how do you bring back the sacredness to 

every last bit of our lives is what we’re trying to get at with the sustainable development and try to develop 

a tribal vision of it.   

So maybe you make choices, but if you could recycle the cardboard and the plastics and then maybe you 

could create new housing materials by grinding them up, melting them together to make new particle 

board or I don’t know if that’s possible, but or other things.  How do you recycle and reuse every last bit of 

what you bring onto the reservation?  Or if the economic development piece of it, to make sure that 

everything that comes on, if you need to make economic headway with it, make sure that it goes off not 

as waste, but it goes off as a product.  And somebody has to buy it from you.  There’s this exchange. 

So going back to the principles of reciprocity and respect, how do we incorporate those and a native 

understanding of it, into everything else.  So maybe you don’t buy McDonalds because the trash is 

useless and we want everything to be used.  So it helps you in pollution prevention.  It could help you with 

a solid waste management.  How do you incorporate those principles into your everyday decision making.  

And it’s not, it would be specific to each tribe how they do it but we’re just trying to get out some of those 

ideas and like you say, some of those themes. 

Peter Adler:  I’m hoping others will speak to this same thing.  :Paul and then we’ll come to Jeanne, I see 

your sign up.   

Paul Rickard:  I guess one thing I always had trouble with in regards to working with the issues or 

approaches such as the environment all the reports that come out.  One of the questions it always comes 

down to is how do we get a report or information comes in these booklets to the community members?  A 

lot of community members are the people we want to reach don’t have access to these, they’re probably 

sitting in someone’s office, or like you said, we don’t, how do we get that information to the people.  Oh I 

forgot that report or whatever the reason, excuse may be, how do we get this information?  Nobody’s 

going to read this back home in their communities or in the communities or even in my communities 

where we deal with the Canadian government.  And so a lot of cases, when we talk about 

communications some stuff that goes on in my community for example, we have a radio station, we do a 

lot of stuff like this, we talk about needs and we talk about reports that are coming out.  This is what the 

government’s trying to do or a corporation in terms of mining and exploration for example.  And the other 

format that we do where I come from, especially with some of the work I do I think is to use the television 

and video medium to get the stories out there to try to explain to people in layman terms to the elders who 

we want the knowledge and information to gather about our sacred sites, our information in laymen 
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terms.  How do we do that?  That’s another way of translation of these booklets or the information of what 

people want to gather, how do we say that to our elders? 

In my community, people like my father don’t speak English.  They’re fluent Cree speakers and so for me 

or even for someone who’s more fluent than I am to try to relay that information over to them to explain in 

Cree terminology and knowledge of what people want or are talking about.  And that’s the other challenge 

that is happening within native communities, especially working with the elders, I think.   

So it’s how do we get that information out and I think one of the things, the role I think of for people like 

myself, artists who use the medium of media arts or communication, that we do play a significant role in 

our communities in bringing up issues or concerns that affect our communities.  You know there will 

either be issues about language, culture, you can talk about environmental issues or social issues or 

economic or health issues.  The stories that we do tend to reflect about some of the concerns and we try 

to bring that to a broader perspective in terms of our own communities but also in terms of the general 

population.  So I think that’s one place I think a lot of communities don’t rely on in terms of how do we use 

the artists or storytellers, filmmakers, playwrights in our communities to help get that information out to 

the communities. 

One of the things I say when I was in Montreal, there was this traveling group of actors that went around 

Canada that did this play called The Burning Vision.  It was basically looking at the effects of the uranium 

mining that went on in Northwest Territory near Yellow Knife in regards to the effects of the uranium 

mining and the pollution of what’s left behind.   So what they did, they had this traveling playwright show 

within the native communities to let people know this thing’s still going on, that the effects of that uranium 

from the ‘40s, ‘50s, ‘60s is still affecting people today in the communities.  So that’s one way of getting 

that information out to community members.  Instead of just writing reports or having it in a newsletter, 

let’s think about other alternatives to get that information out to people and I’m thinking that’s a vital area 

that some of the artists in the community could play. 

Also I guess that’s one of my major concerns when you talk about qualities, projects in terms of the 

environmental issues.  How do we get that information to the people.  I know like Barb says, in most 

cases some people sometimes, well there’s other important issues that are affecting communities that 

they’re trying to deal with, whether it be socio-economic issues that are more on the front line.  And a lot 

of times these stuff gets put in the back.  But how do we get them to be talked about?  

Just to give you an idea in terms of this whole idea of “stewardship.”  I know the terminology that they’re 

using here, but with the native communities as well, where I come from we use what is known as the 

Okemah system which is basically in a way, it depends on how you use the word, it basically means 

leader, teacher, knowledge or elder.  And the information that that person could provide or a way of 

dealing with things.  And one of the things that I did as a filmmaker was I did a documentary about my 

dad who is an Okemah for my family and talked about his role within the family structure and also within 

the community and talks about the role that he plays and the knowledge that he passes on and how 
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important that knowledge is.  So what happens is, I made this video, in fact it’s actually a film I made 

about 1998.  In my community that video is still being used as an example of how our leadership 

_________________ (inaudible) works in our community.  Even to this day people are still showing it at 

all these fairs.  They’re showing it at school screenings or school classrooms.  The video doesn’t 

necessarily give you everything, it’s not a dry cut you know this is what it is, but people talk about what it 

means to them within my family.  So again, the use of that kind of medium that can go longer than paper 

in terms of written words, something that you can actually visualize.  And I think that’s an important 

aspect to look into as well. 

Peter Adler:  So one of the themes coming up here which we heard echoing, you’re capturing it for us is 

the power of stories and we heard that in Tom’s presentation, we heard it in many of your presentations, 

many of you told short stories.  So it has to do with the stories, what are the stories that we need to pass 

on and tell both about what happened before these lands became contaminated as well as the story of 

the contamination and there may be other parts to it that we need to tell, other dimensions.  And then the 

question of how you transmit those.  There are many, many different ways and you put your finger, so 

there’s another set of themes in here to be explored as we go into the afternoon and into tomorrow. 

Jeanne Rubin:  You know one of the things that struck me listening to Audrey as she talked about the 

lack of federal funding, she talked about this legislated timeframe that’s ridiculously short, but that’s what 

was legislated and Tom talking about the committee he was involved with on long term stewardship that 

was defunded because the agency didn’t want to hear the message.  I’m probably just stating what’s 

painfully obvious to everyone, but the theme I see is the inadequacy of the government to protect 

communities. 

Peter Adler:  So that’s a theme to be highlighted and not lose that theme and keep it out and keep it out 

in the front.  Terrific.  Matt. 

Matthew Leivas:  You know everything that’s been discussed here this morning in the tribal 

perspectives, you know protecting the sacred and trying to preserve things for ourselves and our tribes 

and culture.  You know a lot of the properties of our native people talk about these things and how as 

time goes on we are to reveal some of these sacred things.  And working with the Department of Energy 

at the Nevada Test Site was part of the 28 tribes that associated with that.  There’s a lot of things that are 

being kept pretty much under wraps but it’s at the request of the tribes, it’s not to reveal any of this other 

information in regards to sacred sites within that area, within that reservation.  Just as well as 

_________________________________ (inaudible) Air Force Base.  There’s very many sites throughout 

that whole area and a lot of these things are in booklets now, but the things that are held sacred are not 

being published.  But as far as the communication gap goes, you know I think that’s what it is.  There’s 

communication link that’s missing from government to tribe directly and even though they say there’s 

memos or there’s announcements that come out, their respective leaders probably don’t think it’s too 

important or they may think it’s above them or beyond them to take part.  That’s what I feel when the 
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comment was made that San Juan was not a part of this, I know the culture and I know how they are that 

well, I don’t want to be involved in this.  You know if I’m involved I’m taking part in it.  So they kind of 

stand back and a little standoffish.  But as far as what we do in our tribe in reviving our songs, the sacred 

songs, the Salt Songs, we don’t go and tell the stories about every song.  But we would sing the songs.  

And over the last 10 years we’ve been asked to sing in church, Catholic church, just as the rite of 

passage, the last four songs which we feel is the most important cause it talks about the spirit crossing 

over.  And I explained this to the people that we sing to that we’ve had, we sang for Mexican people in 

Catholic church, our chief just recently sang in Las Vegas at a synagogue for a Jewish person, at 

________________ (inaudible), Nevada we sang for a non-Indian who was a judge for the county but it 

was her request to have the Salt Song because she had a close association with the Paiute people up in 

Wapa.  So we do these things, I guess ultimately out of love and respect and it gets back to the idea of no 

comparison between religion of Christianity and our way of life and the way we sing our songs and for 

what we sing about because we sing about what is life and we sing about the good things and we sing 

about the constellations, we sing about the spirit crossing over into the spirit world and what we’re doing.  

Psychologically I never knew what it was all about but they called it a ceremony, ugape, cry.  And that’s 

what it’s for, for people to release those emotions, anxieties so that they wouldn’t be penned up inside of 

them and they’d be sick and hurting forever.  They’d release these, release the emotions and you know it 

took me years to come to grip with exactly what I was and I made mention last night that we were in San 

Francisco at a language conference at the Redlands Institute and there were these psychiatrists there 

from throughout the country and having a retreat.  We were outside in the yard and we had a fire going 

and we were singing bird songs and we sang some Salt Songs and these people came out and a few of 

them were standing there.  They asked what are they doing?  What are you guys doing?  Well, we’re 

here for a language conference and we’re just having a good time, we’re just associating.  Well what are 

you singing about?  Well these are Salt Songs of our people and she wouldn’t explain what it was, but 

anyway they went back to where they were in their bungalow and there was a group of them in there with 

candles and they were chanting.  They had drums and ________________________________ 

(inaudible) and they were chanting.  And we didn’t know what they were chanting but my wife and them 

snuck over and they looked in and seen what they were doing but they explained to them that what they 

were doing was that in their practice, psychiatric practice that a lot of the people that they’re taking care of 

have problems, psychological problems because they feel like their body has been taken over by a spirit.  

Somewhere in their body there’s a porthole that the spirit, they allow the spirit to come in.  And you know 

it makes them do funny things or strange things and out of the ordinary and they’ve come to the 

conclusion this is what it is.  Spirits get manifested by a bad spirits and makes them do things.  I talked to 

my wife about this and my mother-in-law afterward and they said well, you know you think about what our 

people say.  We have taboos.  You don’t do this, you don’t do that at certain times you know because if 

you don’t listen to us and you do these things there’s going to be repercussions.  And that’s the spirits.  

So wow, makes sense.  Our people were smarter than what I thought.  They knew how the human mind 
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worked and they knew they knew what to do and what not to do.  We’re singing 

_____________________ (inaudible), we sang about the sacred sites in the mountains and there’s 

things you can do and things you cannot do.   

And I think that’s the message that people don’t understand.  And I’m going to do a presentation in a 

while that’s going to more or less sum up some of these things I just mentioned, but the Colorado River is 

very sacred to all of our people out there in the Southwest and the lifeblood of all of Southern California 

but when it became contaminated with ammonium perchlorate, from Henderson, Nevada, there was only 

one small newspaper article in the Arizona Republic, about that big.  Just a blurb, so we took that 

newspaper article and called the Department of Energy and called everybody we could, all the 

environmental organizations that we could and you know we rallied and we got them to call a conference 

in Henderson, Nevada, and that was the first, but it brought the attention to the people because we 

focused on the water because all of Southern California is provided by water by the Metropolitan Water 

District Act from Lake Havasu.  Phoenix, Arizona, Tucson is provided water through the Central Arizona 

project.  All the rest of the valley down through Parker, Blythe, Imperial, Sabula, Yuma and down to 

Mexico gets the same contaminated water. 

And that’s why I asked the question about _____________________ (inaudible) Spill, because there is 

contamination there, radioactive contamination in the river already.  And the second spill just magnified, 

intensified.  So we cherish that river.  We respect it, it’s very sacred.  It’s the lifeblood of Mother Earth.  

Ammonium perchlorate, hexavalent chromium, uranium mill tailings, sewage. 

Peter Adler:  Thank you, Matt.  I could never do justice to all the things that were in there but I heard a 

couple that maybe are worth us noting.  One had to do with one we’ve heard before that there are things 

that can’t be said.  There’s things, there’s knowledge that’s sacred, special and cannot be spoken and 

somehow ensuring that that gets understood, particularly when you’re talking to non-native Americans 

and non-Hawaiians, that becomes really important and, and non-Maori.  I mean in all of our context.  And 

then the other one was the healing thing and so I don’t know how we’ll work those in and where they’ll 

come, but I just, and there were many others in there too, but those are two that just . . . 

Matthew Leivas:  The primary is just communication, understanding.  I think that’s been voiced. 

Peter Adler:  Good, thank you.  Morrie. 

Morris Te Whiti Love:  I guess some of the themes that I see if you want to say they’re probably self-

evident, but in Maori terms we talk about _________ (native language) which is simply people of the land.  

And if you have a look at who holds and still holds the long term relationship with site, with the area, it is 

the indigenous people.  And we had an interesting debate in our country because one of the European 

politicians said because he came from a certain area and he lived there most of his life that he was 

__________ (native language).  And that by that virtue the question I would ask is he going to be, or are 
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his descendants going to be __________ (native language) of that area in a 1000 years time?  And the 

answer is pretty surely not.   

So the sort of coming to the theme of long term stewardship in Maori terms, we have a term kaitiakitanga 

or guardians and what is important is their strongly developed sense of place and of those relationships 

and how that sense of place can manifest itself.  There’s been a pretty severe disruption of that, 160 

years of colonization.  We don’t have reserves of any sort so we maintain our relationship with our entire 

tribal areas.  And frankly the impact of the church.  I mean it’s interesting how persistent traditional belief 

is.  But the churches were, I’m talking European churches, were very instrumental in trying to remove all 

of those notions.  So for example and you have all these carvings and things like that, were not okay in 

the Christian ear.  So our people went and buried them in the swamp and now people are digging them 

up as some sort of unique find.  Because to an extent, not only did they bury them, but they actually lost 

the memory of where they were buried.  So to an extent we have a process of recovery of memory.  But 

there’s aids that we have to that.  One already mentioned is song.  We have what many people call war 

dances, in fact the (native language) is just a means of communication and so we have (native language) 

today that talk about alcoholism, they talk about methamphetamine matters in the traditional form but in 

terms of the modern situation.   

We of course are a nuclear free country so it’s difficult for me to talk about some of the issues here 

because I lack the understanding of a number of those things.  Nonetheless I think you know that the key 

to long term relationship might be found in governments, governments are very, very short term and 

transitory things.  Local governments are equally short term and transitory.  So who is going to keep 

those things alive and what are the methodologies nowadays?  In the past ours was simply an oral 

tradition and in oral tradition in fact what you find is that themes don’t shift.  The themes stay consistent.  

In a written tradition they actually shift.  There is a drift.   

Now how do you replace really an oral tradition now in a world where it’s almost impossible to maintain 

that?  I don’t know but it’s something I think that we need to wrestle with.  We’ve actually learned to 

coexist between a non-Christian religion and a Christian religion.  We’ve provided variants of Christianity 

that some Christians have some difficulty with, but it’s a way of maintaining culture and maintaining 

identity and knowledge in a reasonably pristine form.  But I guess there’s not much in a way of solutions, 

but I think some themes coming through. 

Peter Adler:  I just want to again capture a few of those ideas because some of these are subtle 

variations of other things and I’m not worried about trying to connect them all yet.  As we circle through 

these we’ll find the right connections between them, but you talked about recovery of memory and ways 

of doing that and that you’ve either learned or rediscovered and we’ve got things to learn from the Maori.  

And second was another piece of this thematically is the identification of new memories of current 

problems that we couldn’t look to the past for but those will become part of the stream that goes ahead.  

So real interesting variations on that.  And then the third piece that we’ve heard now is how we can’t 
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really look to government to do this.  Their lives are too short.  They just don’t have that collective 

wisdom, so we’re not going to find, probably won’t find the big answers in government.  We may find 

some things that we can influence in them, but we won’t find the answers there.  Bill. 

William K. Wallace:  Thank you, first of all really appreciate all of the comments that I’ve heard today.  

And I do want to express my feeling and my appreciation of great love and aloha for all of those that sit 

around this table.  And as I sat and I listened to my brother right across from me at this angle to share his 

thoughts and his feelings, my heart resonated in so many different ways and when I listened there’s 

questions there.  It was interesting because this has been a very tough journey for me to come to.  Most 

of the times when I’m asked to participate in a conference I can sit at my computer and whack away at 

topics and thoughts and (native language) and ideas to share, but I need to let you know that this is the 

very first conference that I’ve ever been to where I couldn’t write anything.  I had to take a break.  I had to 

take some time out and it was in my preparation for my journey to come that I think a lot of that was made 

known to me.   

And one of the things that came across in the comment that my sister made this morning that resonated 

very strongly with me is all of us who sit around these tables here are on a journey.  We’re on some kind 

of a journey and island people, whether we’re island people or whether we’re plains people or whatever 

people we are, that’s one of the realities of our life is that we’re on a journey.  We have different things, 

different resources that allow us to do that journey, to finish the journey or to start the journey.  And 

sometimes the vehicles that we are on change over time and process of that journey.  The Hawaiians, we 

have what we call a (native language).  Some of our friends, our cousins to the south in Aotearoa call is 

waka, but it’s a canoe.  And our people never looked at the ocean as anything that separated us.  But we 

looked at it with great respect and great love just like I’m sure you look at your plains, your rolling lands 

and your hills and your mountains.  But these were all part of our ancestors.   

So I think one of the areas is to be able to define the kind of journey that we are on.  And as we look at 

that issue concerning what kind of journey are we on, then we need to look at it and try to think about 

what kind of vehicle, if we have the canoe.  Like for me I was born and raised on a very small island 

Molokai.  And I’ll talk to you a little bit about that this afternoon in my presentation.  But on Molokai our 

vehicle of transportation back when I was growing up was either to walk or ride a horse.  And so those 

things have stuck in my life but I think one of the areas is to really try to identify what kind of journey are 

we on?  And the thing, the reality is that whether it’s a journey that’s going to happen here in Colorado, or 

in New Mexico, or in Utah, or in Arizona, it will affect all of us.  And so when you look at it, it’s almost like 

being on a canoe out in the middle of the ocean, thousands of miles away from land and what we usually 

say to our people is that there’s no such thing as a free ride.  Every single person that’s on the canoe has 

a job.  (native language) responsibility.  One person messes up and the entire canoe can sink and all 

people on that canoe can die.  And so likewise when you look at it in terms of how it applies to us, you 

know our Hawaiian genealogies tell us that before our people came to the lands that we settled, we came 
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from a place called (native language).  The great land to the east.  Different from where anthropologists 

say we came.  But (native language), (native language) and the Mauis would say (native language) were 

the lands of our ancestors.  So my presence here today with you is a recognition that all of you that are 

here are my elder brothers and my elder sisters.  And this really one of the ancient homelands of all of 

our people.  So when we talk about defining journeys that we are on, these things become significant I 

think.   

The other thing also deals with, I’ve been involved over the last few years with a very, very good friend of 

mine that I knew almost 50 years ago.  And that’s Dr. Lionel Bordeaux.  Lionel and I are Lakota brothers.  

My Lakota name is (native language).  And when we were sitting at a conference together, Lionel made 

the statement and I’ll never forget it, and this is when we were all being told that well there’s a lot of 

money, a lot of opportunity and different kind of educational programs, blah, blah, blah, but it looks as 

though you can only do this, this and that, but only a few groups.  And he said very basically it is either all 

of us or none of us.  And that comment has stuck in my mind you know for such a long time.   

And the other thing is again when back to what my sister had mentioned and I’ll just close on this.   It is 

important for us to also listen and remember the voices of our elders and the voices of our puna, those 

that have come before us.  Because I had such a difficult time trying to get ready for this trip, the last thing 

that I did before I got on the airplane, well actually while I was sitting at the airport in Honolulu, was I 

called my dad (native language).  He’s 80 years old.  His health is diminishing.  But is the, what we call 

the (native language) or the head of our family.  He’s also the senior elder on the island of Molokai.  And I 

told him where I was coming.  And I asked for his permission to be here.  He not only gave me his 

permission, but he gave me his blessings.  And he said to me, he said, “Son, when you go there and you 

visit our brothers and our sisters in Denver, you let them know that we here in Hawaii, we pray for them 

everyday.  When the sun comes up, when the sun sets. And you let them know that we here in Hawaii we 

love them too.”  And so for me being here, I finally realized I was getting ready to get on the plane why I 

needed to be here because the reality of what we do has a tremendous impact no matter where we live, 

no matter how we feel about ourselves, the reality is, we live on an island and that island is (native 

language) Mother Earth.  We’re one of many planets that float in the galaxy.  And if we do not know how 

to take care of the resources that we have, which many of our ancestry knew, we will all die.   

And so with that in mind it was quite an important thing and I share that because if we can identify the 

journey that we’re on and we all work together and help each other out and learn our duties and our 

responsibility, we can have a successful journey.  Thank you. 

Peter Adler:  Thank you, Bill.  Important metaphors for us about journeys, about vehicles, about 

relationships that transcend our own locales.  Real powerful stuff.  We’ve got a couple more people and 

then I know we’re close to lunch so we’ll go there.  So we’re going to go to Barbara, Tom, and then Merv.  

Merv we’ll leave you the last word before we head to lunch. 

Merv Tano:  Okay, put the burden on me, right? 
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Barbara Gonzales:  One of the things I would like to stress is that you know, oral tradition promotes 

memory.  Oral tradition promotes songs and dances that we enact in our tribal ceremonies.  Oral 

tradition, I feel, retains in our bloodline a mechanism to remember things by.  But also I would like to state 

that memory is different from mobility.  Memory promotes stability that we as native people so readily 

understands.  Whenever I sit on my advisory board I try and promote this awareness to my members 

because a lot of them, they might have a secure job as long as their programs are in existence.  And I try 

and reinforce because as native people we are non-mobile.  What decisions they make for us affects us 

from here to whenever.  I’ve had people that I’ve encountered in conferences where they would laugh 

about situations that you know that cause certain reactions health wise in individuals.  I participated in a 

open public forum type of session in White Rock, New Mexico, where they were having open discussions 

about the Whip Site Roots.  They brought in all these Eastern, Western mentality people from the 

universities and they stated, and they made their cases known about what they have learned from their 

information gathering.  They were applauded.  Unfortunately my time to speak on the microphone didn’t 

come up until all the news media left.  I was shaking. I was debating within myself, should I speak my 

mind or should I just keep quiet?  I called upon my ancestors to give me the strength to voice my opinion.  

I looked at those speakers straight in the face and I told them, how dare you laugh and you leave us with 

these diseases.  Our future children will suffer.  How dare you sit there and smile at me and say to me I’m 

catching the next plane.  What decisions we make here does not affect me.  How dare you say that 

whatever waste that was left that you will not feel, but I will feel as a mother, as a grandmother, as a 

caretaker for this land that we hold sacred.  How dare you say and you have the nerve to be smiling and 

leaning and patting each others on the back because this legacy waste that was left here for us to 

encounter and to deal with is forever.  Our lands were not like this when you came.  Our lands will never 

be the same.  Our lands are what we have to give to our children.  What we leave as historical evidence 

for our generations to come.  I resent you coming here and giving this type of information and then to 

have the nerve to say I live thousands of miles away and yet I live here and I’m the one to deal with these 

situations daily if not for generations to come.   

And they just all looked at me and some of them, many of them didn’t know what to say.  And mind you, 

there were people standing outside this public facility and I was one of them sitting outside because there 

was no more room for the people in the inside.  And this always brings to mind memory promotes 

stability.  And this is what native people have is that they are non-mobile.  They are stable and we suffer 

the consequences.  Non-Indian society have always been mobile.  Take for instance the situation in Iraq.  

I’ve had sons, I have had one son that was in the Desert Storm over there when that was happening and 

I’m sure that we have had relatives that have been there.  It takes a certain type of person to stand up 

and voice your opinions.  Right now when we talk about it you never know the consequences of what the 

war is going to bring to this Iraqian people, to the people in Jerusalem or wherever we are fighting now 

and I feel that as being voices, native voices that we as a key role is that whatever our songs and our 

dances promote, this gives us courage and this type of memory that is instilled in our children lives on 
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forever.  And just like a lot of other natives here, you know through our songs and dances, this is what is 

keeping our traditions alive is that to be able to sing and dance, to enact these dances which no matter 

where you are, no matter what native area you come from, it’s that as you’re about to go into these 

enactments of what has happened to our people, that it becomes something that is instilled in our body.  

And as we enact this we come, not only in memory from this point of this human body but those that have 

gone before us and those that will come after us.  We enact this and it’s a spiritual quality that I feel that 

unless we deal with spirituality of individuals or the tribes and how their beliefs go, that we as individuals 

are memories.  We’ll be tarnished if we do not incorporate the native beliefs and attitudes that I believe 

DOE can somehow, through their programming can initiate this process.   

I know within my own tribe there’s a cultural environmentalist now that are trying to take the role.  But I 

think the DOE and the federal government can somehow put a voice in our tribal leaders and again we 

talk about papers, is that somehow, somewhere there should be mandates written to where if a tribal 

leader or a tribal person or whatever that speaks for the tribe, that whenever they take something back 

home with them, that it will be a part of what the DOE has made as a requirement.  So that they can 

become something that we can fall back on.  And I know with communications the way they are in tribal 

areas, you know you can send tribal leaders anywhere, but no matter what they learn, if it stays in that 

human mind and doesn’t go beyond that point, it doesn’t fit anybody else.  And I feel that DOE has this 

responsibility that if they’re going to write papers and they’re going to say this is what’s going to happen in 

their particular situation, there should be papers done and written up so that 50 years from now, if this 

cleanup isn’t done, we want to see it on a piece of paper 50 years from now that somewhere in that 

particular situation there is a piece of paper, fly out that says this should have been done.  What wasn’t it 

done?  And that to make sure that it’s enforced.   

Technology has its limits.  I’ve run into that problem having trying to do reproduction of my artwork where 

it was put on a certain type of disks.  Now those machines are no longer in existence.  So where does 

that leave me?  The same with computers?  Where does that leave tribal people.  We need something 

more stable than machinery that tells us we’ve got it in file in DC somewhere.  It’s just like all the tribal 

treaties.  Where are they?  Where are they?  In fact ____________________ (inaudible) Pueblo was the 

last case heard in the federal courts where our cases where in there for like almost close to 200 years or 

so on our land deeds.  Right now DOE has returned some of our lands.  But being aware of the situation 

that has arisen, because of that land trade, it’s in a contaminated area, though we are told it is clean.  It 

makes me wonder why this particular canyon was returned to us if it was clean.  Why are there 

stipulations that it can be only used as such.  It makes you wonder.  Where are these papers in 

Washington DC.  Growing up, I was telling my husband, you know growing up this land that was turned 

over to our tribe, I’ve always understood that it was ours and then to find out when I grew, a couple years 

ago that it was never really ours.  But now because of legislation it has been returned to us.  And I was 

telling my husband, I don’t think it was ever land that DOE controlled to begin with.  And like I stated, I 
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think there needs to be some sort of written so that years from now our children can have something to 

fall back on.  Thank you. 

Peter Adler:  Barbara, I made some notes and there were four things that I heard you say.  There were 

many more things, but there were four that started to connect some dots for me and one was the power 

of memory in its relationship to stability.  Those who stay.  Those who are there, those who will be there.  

And those two are really connected.  And then there’s something about writing as much as can be written 

because we know some things can’t be written.  So for those who aren’t there.  So those will be there so 

we can access those in form.  So they form a record for later on that we can go back to and then the 

fourth piece of that that I heard you talk about was something about courage and the courage to bring 

these things forth indeed.  Strong and tough about them.  Thank you for those.  Tom and then Merv and 

then lunch. 

Thomas Leschine:  Boy, I’d better be brief.  I will be.  This has been really mind expanding for me to sit 

and listen to all of you and I realize I can’t speak with your profundity because I don’t really have your 

cultural tie, but maybe I have the advantage of being an outsider a bit.  And so I can keep thinking as 

you’re talking.  That’s a little bit like something I have heard or experienced.  And so I thought maybe in 

the spirit of sort of the part of Peter’s task was the opportunities and maybe the constraints, and to tell 

you what came up in my mind that’s sort of like what you’re talking about but maybe a little bit like it, so 

it’s good news but not so much so there’s bad news too.  First of all, in my world, people are talking 

amazingly about something called community based management for natural resources.  And in the 

marine world, you may or may not know there was a big federally appointed commission on ocean policy 

that’s been three years studying what to do about ocean resources and there’s this really strong idea 

called community based management and the ideas for community based management are not in the big 

federal world at all.  They’re coming out of you know examples around the world.  And in fact, I just 

wanted, as Mr. Wallace was talking, I was at a meeting last week where someone put up on a 

PowerPoint presentation, a picture of a place in Hawaii and referred to it as an ______ (native language) 

if I got that about right, sort of the connected land and water.  _________ (native language)  That’s the 

one.  So the speaker basically, who is a member of the ocean policy commission said this is what we’re 

trying to get to.  This embraces the idea of community based management and the question is, how do 

we bring all our resources to bear and do something like that?  So in other words there’s somebody out 

there who sees a world that you see much better than, I’ll say we because I’m an outsider see it, and they 

think it’s a good idea.  

Another thing, another point that I think probably makes you mad mostly when you see it, but there are 

Anglos going around talking about healing and healing the land and a lot of this is maybe what we might 

think of as New Age, and yes, these are the people who you walk out your door and there they are 

wanting to burn incense and have a ceremony on your reservation.  But I took a trip down to Hanford 

Reach of the Columbia River with a group.  I was a little skeptical but it was amazing in a way because 
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they really were dedicating that group, that trip to the idea of healing and talking about what’s there, what 

used to be there, you know sort of the whole cycle to the point where they were saying, well maybe the 

nuclear fuel cycle is yet another cycle on the landscape.  Trying hard to sort of adopt a different language.  

I think another thing, as much as what I’ve realized as you’re all talking about this centrality of religious 

practice and ideas.  I realized that what was important to me about the religion part, just so we don’t lose 

sight of it, is the durability.  When we were the National Research Council Committee, we were looking 

for what are durable institutions.  And we had a Jesuit from Georgetown University come to one of our 

meetings who was kind of an expert on Catholic churches as an institution.  And one of the things that he 

said that was very interesting is it’s not really our ability to stay constant through time.  It’s our strength 

speaking of the Catholic church, but he said it was our ability to recover from our mistakes and boy have 

we made some big ones.  And to more or less end up back on the same path.  So that if you look at 

thousands of years of Catholic church, it’s still kind of the same religious cultural, spiritual um, location in 

the world, but having been through unspeakable stuff, really bad things and we’re having one right now, 

aren’t we. 

And then I guess even, and this will be my last point, I think maybe what’s sort of good news from one of 

the oddest of all worlds.  My wife has a cousin who’s a PhD student and she’s studying folkloric tradition.  

And she’s studying this bizarre thing that’s sort of taken off in this country, mostly sponsored by 

evangelical religions and originally it was called, One Dies Every 15 Minutes.  And what it was about was 

teenage drunk driving.  So what’s happened is these kind of morality plays have evolved that are mostly 

sponsored by evangelical people, but they just offer a script kind of to a community and communities take 

that script and do with it what they want.  They present it, and they present a sort of an allegory.  There’s 

the girlfriend and the weeping parents and the, and they bring in the drug use and they bring in the 

abortion angle because they don’t like that much either.  They do whatever they want with it but as my 

wife’s cousin pointed out in her PhD dissertation, they are completely embracing a folkloric tradition.  

They don’t know that’s what they’re doing, but that’s what they’re doing.  So I’m trying to see good news 

in that because there are people that are willing to sort of embrace an oral tradition and pass it forward in 

an oral sort of way.  It’s got no, no government connection much at all.  It’s basically something that 

happens in a high school.  It’s trying to reach the audience and all we’re doing is putting on a play and 

saying you know there’s a moral message in that play.  Please learn from that, this play that message. 

So in a way to me the good news is that there’s maybe some commonality out there that suggests maybe 

that everybody else is actually coming around to your point of view but it’s pretty hard to see, let’s admit it, 

but maybe. 

Peter Adler:  Thanks, Tom.  Lots of great ideas on there, again dot connecting going on and the 

durability of institutions.  We’ll come back and talk some more about those things.  Merv. 

Merv Tano:  I have three words.  One is place, it’s been referenced earlier by other folks.  Bill, that song 

about Pauoa Valley, is that ________________ (inaudible)?  And it tells about this flower that grows in 
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Pauoa Valley where I grew up in Honolulu.  And I was talking to Morrie earlier this week saying that but 

for the picture of that flower on the elementary school, and but for that song, you would hardly know that 

Pauoa Valley was known for its lehua blossoms.  Because when I was growing up, not in my view at 

least, not that long ago, the stuff was just all over the place.  I mean that flower was all over the place.  

But not so today.  But we know that because of the song.  And we know about _________ (native 

language), the river, the mossy waters because of the song.  Because what used to be, what was 

essentially a free flowing river that made incredible sounds when it rained because the boulders would 

come down from the valley, from the mountain and just church against each other.  You no longer hear 

that and it’s, so it’s a different place, but you have a memory of that because of the song to some extent.  

But place is important for lots of native peoples.  Most native people; I would even go so far as to say 

“all.”  And so we tell stories about a place, we sing songs about a place, we go to places to tell stories 

and to sing songs.  I guess the word then is place and how do we embrace these places even though 

they might be at this point less than habitable. 

The other word I have is flexibility or maybe the real word is inflexibility.  Because if you look at how we 

used to do things, just even the US government, now the Bonneville Power Administration hired Woodie 

Guthrie to write songs about the Grand Cooley Dam.  Now, folks along the Columbia River may not think 

so highly of the Grand Cooley Dam, okay, but they hired him and he generated at least a dozen songs 

about the Grand Cooley Dam singing its praises.  The US government in the depths of the Depression 

hired artists to adorn public buildings to show the greatness of this country.  They hired writers to write 

about places about the states.  But we now kind of channelize that through the National Endowment for 

the Arts and we channel it through the National Endowment for the Humanities and so you look at that 

kind of, if you will, kind of celebration or the mechanisms for memorializing.  They become the kulilana, as 

Bill said, the responsibility of a discreet federal agency.  So we’re not generally going to see the 

Department of Energy hire Bunky Echo-Hawk to do something about Rocky Flats or Hanford.  They’re not 

going to hire Rob Schmidt to do a cartoon, a comic book about Yucca Mountain and yet maybe they 

should.  I think it’s kind of the flexibility or inflexibility depending on how you want to view it that I think is a 

major theme.   

And then the last one is preparation.  I mean I used to be a Boy Scout and the whole idea is to be 

prepared.  What’s frightening now is what I view as a kind of a lack of preparation.  We don’t have the 

kinds of pipelines in the technical fields and the scientific fields, the engineering fields that we need to 

deal with cleanup.  I was talking to somebody from MIT who said he’s in the nuclear engineering 

department there, he said, nuclear engineers are telling their kids keep away.  Keep away from this 

business because there’s no future in it and yet we need them.  And we’re not going to have them when it 

comes time to develop the technology.  So I’ll stop there. 

Peter Adler:  Terrific themes.  The last thing and then we go to lunch and that is, I just want to remind 

you of the kind of questions, that these aren’t permanent questions for us, but again we’re going to try 
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and circle through these and see if we can come up with some answers to the best we can in this 

meeting.  One is, what is the information, knowledge and wisdom that we want to pass down the line to 

future generations.  That’s the first one.  And those three things are very different from each other, 

information, knowledge and wisdom.  Second thing is, what are those, particularly those socio-cultural 

opportunities, to pass those that knowledge, information and wisdom down, either together or individually.  

Third, what are the impediments.  What are the big barriers that we’ve got to overcome in order to do 

that?  Fourth, what guidance can we give to DOE and we’ve already heard the seeds of some of those 

ideas.  And fifth, what are the things we can do going out the door, practical things, next steps.  And we’re 

going to push those along, but we’ll keep trying to work the themes and see what bubbles up by the end 

of this meeting.   

I just want to thank everybody.  We’re learning a huge amount, Janesse and I.  This is a very soulful 

conversation and out of that is coming some real powerful ideas that I think we’ll find great traction.  Merv, 

lunch, right there, right? 

Merv Tano:  I’ve asked Bill to bless the food. 

Peter Adler:  Terrific. 

William K. Wallace:  If you folks don’t mind, we’ve been sitting down altogether and we haven’t really 

come together as a group and being that Merv asked me to offer the (native language), the prayer, I 

come and I ask our people from this place if that’s okay with them, I’d be more than honored to do so but 

I’d like to ask all of us to stand from where we are and come to the inside of this place and all join 

together in a circle please.   

(off mike) 

End of Session Five. 

Session Six: Working Lunch—Kaitiakitanga — Morris Te Whiti Love; Wellington Tenths Trust and 
Palmerston North Maori Reserves 

Morris Te Whiti Love:  . . . . and Maori were Aotearoa, only around a thousand years.  It’s only a 

thousand years that in fact we paddled in different directions from our close relations that you’ve probably 

seen, went northwards to Hawaii.  For those who went eastwards to ____________(inaudible) Easter 

Island, they are close relations and they share a lot of these things because in the island hopping, at 

times of the Polynesians, much of this thinking was developed.  So on arriving in Aotearoa, it was a little 

different from the Pacific Islands and new ways had to be developed.  Nonetheless many of these are 

common throughout the Pacific.   

I’ll go back to those examples I wanted to talk about because it seems to have been topical this week is 

about whales.  We just had the film at the festival, Whale Rider.  And what that was talking about was a 

tradition and a connection between people and the whales.  And in fact, a theme that probably isn’t 

immediately visible to all, but behind that film is this notion of kaitiaki and the old man in the film, the girl 
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used the term paka, which is a, it’s a sort of form of endearment address.  It isn’t actually an endearing 

term, but nonetheless he, and if you’ve seen that film, he was the embodiment really of that kaitiaki, 

almost caught out of time.   He belonged to an old world that was in much closer connection with the 

world for instance of the whale.  And the ability to communicate but also to know really those things, for 

example whale beachings aren’t new.  And tribes would view those in two ways.  And where you have 

major whale strandings, then the attempts were made to move the leaders of the whales back out to sea.  

But the other side of that and still an action of kaitiaki was that that was also a bounty.  It was actually a 

gift.  And it was a gift from the gods for the people and the whales that couldn’t be refloated and that 

stayed there would be used.  And so you get I guess this action where kaitiaki is not just a 

preservationist, someone who, or the actions aren’t just simply to preserve that but it’s to a particular 

point.  And the point is that you can use the resource.  And this is one of the concepts which comes at 

odds often with conservation groups and so on.  And you will know issues here, but are broadly terms as 

cultural harvest. 

There will always be that tension.  But my view is that much of what is now modern day conservation is 

quite different from the role of kaitiaki and kaitiakitanga.  Nonetheless it had some elements in common 

that I think can teach us all.   

I was just reminded and I can’t remember who was speaking but I think it might have been Tom, of a 

saying that we have and it goes like this.  _______________________ (Maori language).  What it says is 

though man will disappear the land will persist.  The land will persist.  And I guess that’s sort of 

symbolizes in some ways what we’re looking at here is that we have to recognize that our time on earth is 

short, but the land persists.  And we need to exercise our thinking in that very long term sense which is 

really the theme of this.   

So kaitiaki could be quite specific in that you’re looking at a particular species, but not in isolation really 

from all of those things around that influence.  And so there’s a need for a great deal of learning.  I think 

we have unlearned a lot of things, for example about whales.  New Zealand had a period of very intense 

whaling, whaling to the point where many of the large whales were almost completely obliterated and I’ll 

keep on this theme but one of the tribes now runs a whale watch tour business.  So they actually take 

tourists out to see these.  Now some purists would say well, that can’t be an exercise of kaitiakitanga.  

And I would say, yes it is.  And it’s this, it’s a modern form of that.  But provided they get to understand 

and moderate their activities such that the whales aren’t essentially disturbed, and things are done 

carefully, what taking people out to see whales does is get them to understand and to not have people 

view these as something in a picture but in fact seeing them and being close to them increases the 

understanding and so develops really the role of the kaitiaki.  So I think those give some examples of 

what we’re doing.  

Kaitiakitanga though doesn’t just relate to animals and plants but equally relates to those more intangible 

things.  So for example, there are kaitiaki of the language.  And we were just talking about one of those 
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Timothy ________ (native language), who has dedicated his whole life to the language.  He’s dedicated it 

in a way that includes modernization of the language.  So taking that so that it can be as modern a 

language as possible to deal with modern circumstance to the point where now we teach science, we 

teach math, we teach computer science and all of those things in Maori without any trouble, without any 

trouble.  Now some purists would say the guardian of the language should preserve it in its old original 

form.  Well the reality is nobody even speaks Maori from the 19th century anymore.  And 19th century 

Maori was different from 18th century Maori and was different again from Maori people then.  So in fact 

what Timothy is doing is carrying on that tradition which says you keep this alive by allowing it to develop 

and grow.  And so with the whole raft of traditions and that exercise of really guarding and keeping is not 

one of guarding and keeping something only in its original form.  But there are pitfalls in that and it means 

that you have understand these things very well. And maybe whale watching is not as good as it ought to 

be.  But I think that in those situations we all need to learn, change and grow in those sorts of things.   

We went a few steps further in terms of kaitiakitanga and I say we collectively in terms of New Zealand.  

We reformed our resource management laws and in the law in resource management, in the purposes 

and principles section of the resource management act in terms of what decision makers need to 

consider in making a decision, one of them is the exercise of kaitiakitanga.  Now how is that played out?  

Well the reality is I suspect is it’s a matter, although it’s been in the act for about 13 years, the thinking is 

still developing and in terms of how it interplays with legislation.  Is it possible to do these things under the 

umbrella of legislation, I don’t know.  But I guess in those situations we’re attempting to do that.   

I guess one of the ironies for me was, there was a great debate over the ownership of our foreshores and 

seabeds in the last year.  And the government became a little surprised because the assumption was that 

the government, and in New Zealand it’s embodied in a thing called the Crown, that the Crown owned all 

the forehore and seabed.  But unfortunately our highest court came to a decision that said well, actually 

that’s not what your law says.  And it’s possible that Maori might own the foreshore and seabed which as 

you can imagine caused a great furor in the country that somehow Maori would close off the beaches and 

people wouldn’t be able to go and have their summer holiday down at the beach -- or would have to pay 

to get onto the beach.  So the government then has brought in a piece of legislation saying, yes, the 

Crown does own the foreshore and seabed.  Maori by god, you might have thought you owned it but you 

don’t because we have parliamentary sovereignty, it can overrule any court and parliaments can do 

whatever they like through legislation.  But in the next act which was passed this last week enters that 

term again, kaitiakitanga.  And so it’ll be interesting to see in terms of our legislation how that might 

evolve in terms of our foreshores and seabeds because that’s an area where the exercise of kaitiakitanga 

has moved from the earliest times.  So Maori exercised kaitiakitanga but let me tell you there will be some 

pressures in some areas when there’s an attempt to move there. 

So that’s really all I wanted to say about kaitiakitanga and that exercise of guardianship.  It applies in the 

forest.  It applies with respect to water.  It is sorely stretched in the modern circumstance and kaitiaki 
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have a hard job and will have to change.  I met a game officer.  We have fisheries officers and things like 

that who go out and look after these resources.  They, in part, exercise kaitiakitanga but not in a pure 

sense.  Who should be kaitiaki?  Can it be other than in our circumstance, other than Maori?  Well in the 

legislation we say quite specifically that the only people who can exercise the (native language), that is 

the people of the land of that particular area.  So it’s quite specific.  Will that change over time?  Probably.  

But at the moment that was always the traditional understanding.  You looked after your area and that 

was your responsibility.  And if other people came and they came to plunder your resources, then that 

was an exercise of (native language).  Your job is to defend that.  So that has that sort of quite specific 

thing about it being an exercise with respect to a certain place as Merv was mentioning earlier has been 

probably and will remain a very important part of that exercise.  But I think I’ll leave that there and 

perhaps open it for questions. 

Q: (inaudible-off mike) 

Absolutely.  And at times that was what was required.  And welfare was a matter of allegiances and if you 

had a big force to contend with then you’d go in terms of your relationship and you extend that 

relationship until you’ve got a comparable force.  But that was the way that, I mean that’s how you exert 

that control and ensure that others don’t plunder your resource.   

Ezekiel Kalipeni:  Crown of New Zealand, how do the Maori defend themselves from others coming in, 

exploiting their resources? 

Morris Te Whiti Love:  The change is now, one of them you see, is that there is a legislative tool that can 

be used.  It extends beyond that.  And now we have what are called Trigger Claim settlements and in 

those settlements there is an actual recognition that a particular grouping has authority over a particular 

area.  So you can have quite strong now legislated force because they object to the use of force of arms.  

But perhaps I should tell you one little story.  We have a group of young guys.  And they our customary 

fisheries team and we have a lot of people coming to illegally fish.  The government can’t control them.  

The policing can’t control them so these guys go down and they go around the village and they say, well 

who wants a new witzert?  And all these guys, yeah, yeah, I want a new witzert.  So they get them the 

vehicle, they go down the coast, they find these guys illegally fishing, those guys hand over their 

witzerts(?) to these guys and hand over their fish and go away.  And so that’s an exercise I guess of 

kaitiakitanga.  Now look, the law doesn’t like this and government’s don’t like it, but let me tell you it’s 

effective.   

Barbara Gonzales:  I’m not aware of how your tribal systems are run, but is that under one government 

or are these little separate villages?  Do they have their own tribal seat or what?   

Morrie Love:  Difficult question.  Each tribal group has its own, essentially its own autonomy.  Some have 

government structures.  We have a sort of mix a traditional leadership which is genealogically handed 

down as well as sort of more modern forms of governments and the interplay of those is interesting.  How 
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many tribes are there?  Probably around 70 throughout the whole country.  Some of them have much 

larger territories than others.  Some of them are relatively small groups.  The group I come from are about 

15,000 people.  Not all of them in that area.  Some of them live in Australia.  Some of them even live in 

the United States as I understand, but nonetheless they connected, they maintain their rights, they come 

back, they can exercise those.  So yeah, that’s more or less the, we’re all under the umbrella of a central 

government in New Zealand.  Maori all speak the same language, slight dialect differences, so all of 

those tribes can understand each other pretty easily.  So although there’s differences, there’s a number 

of things that we share. 

Merv Tano:  You’ve got one treaty as well. 

Morri Love:  We’ve got one treaty that was, it’s called A Treaty of Cession.  Some of these signed in 

1840 across the entire country which engages all the tribes.  So it’s one relationship with the government.   

Merv Tano:  Okay, Tom and then Mark. 

Thomas Leschine:  This is very interesting concept, kaitiaki is steward, the steward or the guardian 

basically and there’s a disgruntled member of the NRC Committee No. 2, the one that got fired by the 

Department of Energy who has an article circulating.  This is Todd LaPorte from Berkeley.  He’s a ratherly 

doubtable political scientist and his article, the short title of it is View from the Stewardee.  And his point is 

that who gets to be a steward?  And as you’re talking here of course you’re always talking about 

respected member of the committee, someone who’s local, has the local knowledge, or someone we 

appoint you know to be our steward, someone we trust, someone who has the power and authority.  So 

his article is about whether the Department of Energy can meet the conditions to these selected as a 

steward and basically this long article goes on at great length about why it does not.  And it’s almost like 

you’re looking for a money manager which is a form of steward, right?  You manage my retirement fund.  

Well people will come at you asking you, we’d like to manage your money for you.  And of course his 

point is that we treat that choice of a money manager as one of the most important choices we’re going to 

make if we’re going to go down that route because of the consequences of picking the wrong person.  But 

in a sense, the person who makes the offer is the one who causes you to always step back and say why 

you?  Why are you asking me whether you could be my steward.  So his article is basically making the 

point that the Department of Energy is essentially coming with a very poor portfolio statement and 

essentially saying we are your stewards and that in his view it all comes down to conflict between their 

idea that they’re the right people to do that and any right thing persons or communities decision process 

of who we would actually pick to fill that role.  So I think that’s interesting.  Because as you were talking I 

hear that motion coming out.  Trust, local honored person in the community. 

Morrie Love:  We’d had an interesting discussion about the different between guardianship and 

stewardship.  The way I see it is that stewardship is where you manage something on someone else’s 

behalf.  Guardianship, that’s quite a different matter.  So who becomes the guardian really?  You know 
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they first have to have that essential knowledge and they need not have an (inaudible) knowledge of then 

in all the times that was handed down from one to the other.  I have to accept that role and it’s a role of 

having, once you’re in you can’t be out of there.  It’s a role forever and the obligation is that you hand that 

role along to those ____________(inaudible) issues.  You’ve got to have that close attention with the 

resource.  You can’t sit in Washington DC and manage something in Colorado.  There’s a whole lot of 

those things that I think are part of it.  But it’s a very interesting question and one that in time we’ll need to 

grapple with a little more.  But that’s the thinking that we have.  

Merv Tano:  Okay, Mark and then Ezekiel. 

Mark Calamia:  Thank you very much.  I’ve been working with (off mike) ____________(inaudible)  

Merv Tano:  Mark, can you speak into the mike? 

Mark Calamia:  Okay, is that better?  And right now Fiji is in the process of actually rewriting their 

customary fishing laws.  And it’s very similar, their history to what you have described in terms of how the 

indigenous peoples there were pretty much dispossessed of their four shore rights and the sea bed.  At 

the moment the Crown owns the sea bad and the resources therein.  The Fijians only have fishing rights.  

That may be changing very soon, however with current redrafting of some laws that will return all 

ownership rights, it’ll be simple to the native populations there.  And that has brought up some major 

questions regarding tourism, eco-tourism and more recently the establishment of community based 

marine protected areas.  And my question is in Maori land is the issue of community based marine 

protected areas also coming up as an issue in light of this possible repossession of native four shore 

areas? 

Morrie Love:  We have a slightly different jurisdiction situation where those are managed under our 

fisheries.  It’s one of these things with jurisdictions kind of split resources.  But the fisheries resource 

which includes fishing, sea ____________(inaudible) is managed under the fisheries legislation and yes, 

there is an ability to have areas over which Maori can have a bylaw responsibility.  So reduced bylaws 

under there.  Actually one of the drivers behind the foreshore seabed debate was the use of our sea bed 

for agriculture, the location of agricultural sights taking it a step further.  And that’s in part where some of 

those roles and exercises of kaitiakitanga, but yeah so there are very interesting jurisdictional questions 

that I’ve had a look at, and talked with the Fijians about their situation and I think they’ve probably got a 

much easier road than we’ve had.  We make up 15% of the population of New Zealand so the problem 

with democracies is that they’re always returning.  But nonetheless we have a significant amount of 

political power.  It’s just sometimes you get those flash issues that like the foreshore and seabed which 

really get our general population quite upset when situations don’t turn out exactly as they thought they 

would. 

Ezekiel Kalipeni:  I had a similar question on the proportion of the Maori to the larger settler population 

from Europe and how the two interface and whether you, by experiencing the same difference as the 
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Indians over here in terms of ____________(inaudible) being in your territories or something of that sort.  

Cause all we have talked about was preservation of resources.  But how about industries that pollute the 

environment?  Where are those in relation to your territories? 

Morrie Love:  Our population is now quite integrated into the general population, so we need to have a 

say in all of those things.  Industries pollution and things like that are all coming under the resource 

management so they all come under that broad rubric and to date, Maori have had quite a significant say 

in those issues.  But it varies.  I’m not familiar enough with matters in North America to make sort of close 

comparisons with that, but in a general sense we have a significant influence on the legislature.  We have 

a ______(inaudible) legislature.  It’s very simple.  So there’s just one federal system, no states, nothing 

else and just one house.  So it’s all pretty simple.  For example in our house of representatives, there are 

120 members, 15 of those are Maori.  And but they’re in different parties.  They’re not, they don’t usually 

vote as one particular ________(inaudible).  But nonetheless there is _________ (inaudible) power and 

there is regulatory power through resource management, through fisheries, and through some of the 

other resources.  The other side that we have that’s not happening here is the claim settlement process.  

And the conclusion of the claim settlement process is a piece of legislation which goes through the house 

settlement act and in that act you can actually specify some of those things in terms of your authority over 

particular areas.  Now it’s not generous but ____________(inaudible) to negotiate with government 

arrangements within the set of parameters and to be able to legislate with them, trial by trial which might 

seem a difficult way to go about things.  But I think it does work for us. 

Merv Tano:  Okay, thank you Morrie.  (applause)  Ms. McGuire, would you introduce yourself?   

Rose Marie McGuire:  I’m Rose Marie McGuire and I’m ______(inaudible) from South Dakota and I work 

with the Denver Public Schools Indian Education Program.  Jeanne and Merv invited me in case there’s 

questions or concerns or have some input in curriculum development as far as the schools are 

concerned, public schools particularly.   

Merv Tano:  Thank you.  She was a great help with our Film Festival. 

Rose Marie McGuire:  Oh, yeah, on Friday our Denver Public Schools American Indian Public School 

kids attended the film festival.  They enjoyed it.  In fact I went to a powwow on Saturday night.  They were 

asking, how can we make something like that.  

End of Session Six. 

Session Seven:  Storytellers, Dancers, Artists, and Singers at Kaitiaki — Robert Schmidt, Publisher, 
Blue Corn Comics 

Merv Tano:  We’re ready to start again and in the back of your briefing book is a fascinating seven-page 

Story for the Ages by Rob Schmidt, and Mike Dorma and Kurt Hathaway, so with that we’d like to start off 

with Rob and then move on to Bunky and then we’ve got Matt.  If we can hold off on the questions until all 

three of them are finished. 
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Rob Schmidt:  Okay, well let me just give you some of my background.  I’m Rob Schmidt and my little 

publishing company’s called Blue Corn Comics.  We’ve done two comic books.  We’ve done more stories 

on the web.  We’re working on more stories in print.  These are my own stories, they’re kind of superhero 

adventure stories.  Lately I’ve gotten the idea also to use my skills and my company to help other 

organizations like IIIRM.  For instance, we have a couple of projects underway.  We’re talking to one 

band of Chippewa Indians.  We want to do a dual language one in English and Ojibwa to help them 

preserve their language and get kids reading again just because it’s obviously a format that may be 

attractive to kids whereas they wouldn’t read a textbook, they wouldn’t read a novel, but they’re willing to 

sit down for five minutes and go through a comic book. 

Another thing that we’re talking about for instance is doing a comic about the code talkers because they 

have the Windtalkers movie that didn’t really, it told Nicholas Cage’s story but no the wind talker’s story, 

so to capture the real life adventures of what the code talkers went through.  I have no native background 

myself, but I have studied the issues, studied the native issues for quite a long time and I’m trying to get, I 

have and am still trying to get native people involved wherever I can in this business; writers, artists.  I 

have a board of advisors who I pass all my scripts by and all my ideas and I consult with them and they 

educate me and correct me if I’m wrong.   

People always ask me why I do a comic book about Native Americans and I’ve just been fascinated by 

these, by a lot of political, cultural, social issues.  The environment, energy, economic development, 

religion.  We’re in the middle of cultural wars as some people call it, healthcare, education and I just 

realized that Native Americans were really involved in all these issues very deeply.  And of course racism 

and all the historical things that have gone on, slavery and genocide.  And it just seemed to me 

fascinating that we have this kind of like different culture imbedded in the middle of the United States and 

people don’t really know about it.  They just think the Indians are all way out there in the desert 

somewhere, maybe they’re all extinct.  It’s like 5 of them left somewhere in the reservation.  And actually 

they’re obviously still thriving and growing and they have such a different take on a lot of issues.  It’s such 

a contest to the mainstream American culture.  The whole idea of looking ahead 7 generations and then 

being stewards of the environment and thinking in terms of a community rather than an individual.  Those 

are all very interesting ideas and stand in marked contrast to what the typical American mindset is.   

And so I thought it would just be great to do a comic that brought forth those values and contrasted them 

with the dominant American mindset.  I was kind of inspired by a quote that I saw, I think it was the 500 

nations documentary.  There’s this guy called Tall Oak, he’s a Narragansset, and I don’t have the exact 

quote, but he basically said, the reason that we’ve survived for 500 years is to become like a witness to 

all the things that have gone on in America.  We’re still here to offer our alternative perspective on issues 

that are still current.  And so I count them as my touchtone.  That’s why I call it multi-cultural comics 

featuring Native Americans.  I just want to contrast the native perspective on various issues with the 

American perspective, the mainstream perspective.   
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And so for instance in the very first comic book that we did, it contains a fictional version of the Peabody 

Mine Case in Northern Arizona where they’re fighting with the tribe to try to protect the water, the water 

sources and the mine is using this water as a slurry to transport the coal.  And the government’s kind of 

taken the mine side and protected the mines at the expense of the tribe’s interest. 

I’m also asked why do this as a comic book as opposed to something else and I’m a writer as a 

background.  I’m a freelance writer in my real life when I’m not doing comic books, but I’m also visually 

oriented and so it’s a good meld for me.  I can write the stories.  I’m not actually a good enough artist to 

do it myself.  I have to hire artists to do it but I can think visually and sort of lay out how the story should 

go and then the artist can implement it.  And I just think comics are a very interesting medium.  Reading 

is declining, people aren’t reading as many books nowadays and even if organizations put out reports, 

they’re not going to get out to the public.  People don’t want to read long reports.  They want to reposition 

papers, background papers and that’s very hard to get information in that format.  Newspaper reading is 

declining.  On the other hand, movies are very popular and movies I think have been called like the D-

medium of the 20th century and in my mind a comic book is kind of like a good compromise between a 

written text version, an article or a background paper in a movie.  It’s an article you can do very cheaply, 

a few hundred dollars, hire a writer and do it and just write an article but people may not read it whereas 

the movie is going to cost you hundreds of thousands of dollars, or millions of dollars even, so a comic 

book is a good way you can do those for a few thousand dollars and tell a very visually dynamic exciting 

sort of story that people will be interested and they can read it pretty quickly.  So it’s a good compromise.  

It’s a way to get a visually exciting and dynamic sort of story into a lot of hands pretty cheaply. 

And one thing I appreciate about comics, it’s a variation of popular culture and I think it’s very important 

we talked a lot today about doing storytelling and getting the arts involved and I really feel strongly that 

the popular culture is one avenue for getting a message out.  For instance, if you think about the whole 

history of Native Americans, a lot of, maybe the majority or most or all of the image that we have of Native 

Americans has been shaped by the popular culture, starting with the Wild West shows, the Pope novels, 

the western movies featuring John Wayne of course, the Lone Ranger and Tonto and more recently 

things like Dances With Wolves.  That’s probably the most people’s predominate exposure to Indians in 

the last 10 or 20 years.  They know what they saw in Dances with Wolves or maybe Pocahontas and so 

these things have a very powerful sort of influence.  Most people still think back to the Western movies 

they see as kids and that’s their vision of what an Indian is.  They don’t know anything about what’s going 

on in meetings like this or anywhere else in the country.  But they do know what they saw in an old movie 

somewhere.  So a popular culture created this image and it’s just lasted for years and years so it’s a very 

powerful sort of lasting influence that almost nothing can dissuade or destroy.  It’s very hard to kill that 

image once it’s created.  So it’s a very powerful medium for good or evil. 

I’m also, on the nuclear side, I just wanted to point out some things like Dr. Strangelove or later on China 

Syndrome had a very powerful influence.  I think, I don’t remember exactly, but it seemed to me nuclear 
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energy was considered sort of benign for awhile, but then once people got the idea that it could melt 

down and go through the center of the earth, that they got kind of scared of it and it was no longer 

considered neutral.  It’s sort of like a dangerous sort of poisonous technology that we have to be very 

cautious about which is a good thing.  But a movie probably had an important role in creating that mindset 

towards nuclear energy. 

Anyway, for this particular story, I decided to do it about Yucca Mountain and I know that’s not strictly 

speaking an energy legacy waste site, but I just thought it was, this is just a sample of how you can use 

the medium to tell a story.  So it didn’t have to be exactly on the subject.  It does have, of course, related 

issues of the waste being toxic for 10,000, tens of thousands of years.  It is on land that was formerly, or 

in some cases they still consider it native land.  That’s in dispute of course.  And it was very politicized.  

The President is taking issues on it, and it’s also very visually interesting, the idea of burying things under 

the mountain like treasure, whereas some sites it may be a little harder to come up with a good story just 

because it’s out on a plain somewhere, or stored in the back lot.  But this had a lot of elements that just 

made it an interesting story for me.  You know it has the earthquake, the earthquake vulnerability, and the 

prone, it could be stolen or when it’s being transported there could be dangerous spills, there’s terrorists 

threats of it being sabotaged or taken away.  And so the structure is just two characters watching a 

documentary and then they start talking about it and one of them actually creates two versions of the 

story, like two myths.  Kind of stories we’ve been talking about making, taking a sacred sort of thing and 

making it into a story.  And one is a traditional story that a tribe might have told hundreds of years ago, 

and one is a modern story, kind of a superhero action, mentor story, but both making kind of the same 

point in saying there’s now nuclear waste buried there and we need to remember that for as long as 

necessary until it’s no longer a danger.  And then they talk about the whole issue of storytelling, so it’s a 

story within a story.  They talk about the issue, why storytelling is a good way to remember these things 

for thousands of years.  How things like the Bible and Noah’s ark and things like that, we remember those 

things long after the factual basis for these stories disappear.  We remember the story itself and the 

message inherent in the story.   

And so I guess I would conclude by saying that it’s a very valuable method to remember things, to convey 

things, to get a popular sort of thing, a story, a comic book, a movie for instance, cartoon, a video game, 

all these things I would recommend as alternatives or ways to get messages out to a lot of people who 

are not going to be reading position papers, textbooks.  They’re not going to be watching documentaries 

on public television.  There’s a whole mass of people out there who are just, they’re not that intellectual.  

They’re not interested in a lot of news, but if you put it into a popular entertainment format, well they may 

consider it.  They may go to the movies, they may pick up a video game, they may watch cartoons on 

their TV and they may pick up a comic book.  So they may get the message in one form or another and 

it’s a way to get kids in too because they’re not going to be reading a lot of heavy fact based materials, 

but if it’s in an entertainment form, they’ll pick it up, they’ll spend 5 or 10 minutes on it and then they’ll get 

the message hopefully.  
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If it’s in a fictional format, that’s a good reason for the fictional format.  I think you do want to tell a story.  

You don’t want to hit them over the head with the message.  You want to make it entertaining, you want 

to create characters that they can then enjoy and give them a conflict with climax and an epilogue.  So 

you definitely don’t want to hit them over the head with the message, you want to give them an 

entertaining sort of story and give them a reason to come back for more entertainment with more 

messages, kind of subtly woven within.  You don’t want to hit them in the head with that. 

I just want to make a few points on what we were talking about earlier. I have a couple extra thoughts on 

all the discussion coming in earlier.  One thing we should keep in mind is that a lot of these places that 

we’re talking about our businesses.  They are, our whole system is a capitalist system.  These are profit 

making nuclear organizations, doing nuclear power plants, sort of doing mines that have tailings leftover 

and perhaps there’s a way to get them to take responsibility, or we need to try to get them to take some 

responsibility for these problems that they’ve created basically, either by giving them incentives to make a 

profit or make more money or not to lose money or a penalty if they don’t follow up with what they’re 

supposed to do.  And there’s some good points about government.  I mean it’s very hard to get 

government involved.  They did fund the artists like Merv was saying earlier.  Nowadays I’d be, I’d be 

worried if they had a budget item saying comic books for nuclear waste.  That would cause a big scandal 

and like get canceled very quickly.  But there’s, hopefully there’s a role for government.  I like the idea of 

doing parallel things and redundancies so that this message is going out in multiple channels and you’re 

not relying on the government, and you’re not relying on the business.  It’s going through the schools, the 

churches, I know.  I think I read somewhere that the evangelical churches are now starting to think about 

the message of Jesus which was not just cutting taxes and making government smaller but actually 

taking care of the poor.  I think they’re actually starting to talk about the environment, taking care of the 

environment and so people are becoming aware.  And schools is obviously a way to do it, the media and 

also the arts.  So there’s various channels and I think if we pursue as many of these challenges as we 

can, we’ll be safer, we’ll have more chance of getting that message across to the people who need to 

hear it.  That’s all. 

Merv Tano:  Thank you. 

Rob Schmidt:  Read the story whenever you can, if you haven’t read it already. 

Merv Tano:  Bunky? 

Bunky Echo-Hawk:  (speaking off mike) I’d just like to thank you again for this opportunity.  My father is 

an attorney, Walter Echo-Hawk.  He gave me the choice when I was a young guy to go to college for. . .  

to be a young attorney or a lawyer.  And I chose ____________(inaudible).  I feel obligated 

____________(inaudible) the name that he gave me and the Pawnee in a way are 

____________(inaudible) if they give somebody their name you have to live up to your deeds.   
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Merv Tano:  I’ve got to say something.  Jeanne and I went to Boulder to see this art exhibit by Bunky 

Echo-Hawk.  I said boy, you know, I’ve known Bunky for years, I didn’t know he was an artist.  So we got 

over there and we’re waiting for him to show up and he never shows up.  I finally asked somebody, 

“where’s Bunky?”  They say, oh, he’s right there.  I’m . . .  he’s not Bunky.  But we did end up with this 

piece.   

Bunky Echo-Hawk:  I’m handing out this artist statement of mine and has an attached artist resume.  

And it’s from a project I did a series of work called The Gas Mask as Medicine.  And it’s a very eerie 

series as you can tell from the cover.  It’s all these Indians wearing gas masks and it’s sort of an 

adaptation of cultures.  I believe that all of our Indian cultures on some level had adapted throughout the 

times, even before colonization.  We had to adapt to other tribes to the climates, to anything you can 

imagine and I have a, this belief that, that uh, Indian art used to be contemporary.  Paintings by 

Remington, artists like of that nature, portrayed us at one time as a living contemporary person and a 

hundred years went by and that’s how we are still commonly portrayed.  And so I took it upon myself to 

go against the grain as an artist and continue the tradition of being a mirror for our people and our culture.  

And you know I believe that our form of dress isn’t the same, even our traditional clothing is modern and 

contemporary.  We don’t have the same problems that we had 100 years ago, or 200 years ago.  And our 

problems are immediate and they are real and dangerous.  And so that’s the perspective.  I go with for 

my pain and it’s kind of a passion.  I was hoping Rob would have talked about more of his website.  He 

has a stereotype of the Mount Contest on his website and people email in these articles about stereotype 

of Indians.  When I’m feeling stumped and I can’t bring myself to go into my studio, I’ll pop up his website, 

read a couple of those and get really angry, and then I’ll be able to work.   

So I appreciate that work and it’s kind of a direction that I’m wanting to go with Indian art.  When 

somebody thinks of Indian art, they might think of Santa Fe or they might think of like the older style, like 

Remington’s and all that stuff and my goal is to break those barriers and to bring my message to the non-

Indian world, to the world of collectors that might not have any interest in Indian art whatsoever.  I think 

that’s where some change could happen.  

So along those lines this is one of my paintings I brought in.  I don’t know if you guys can all see this 

here.  And it speaks about a few items, it speaks about an exclusion of Indian people in the media.  When 

was the last time anybody saw any Indian on a Larry King Live.  When has any of our issues been the 

central theme running 24 hours around the clock on CNN?  Never.  I think by creating images like this 

forces some people to acknowledge that exclusion and it forces people to maybe rethink the status of 

who Indian people are now.  But doing this sort of artwork, and I’ll have more later at the reception, but by 

doing this contemporary work, I’m hoping to peak people’s interest on how we are today as a people and 

some of our issues that face us today.  I think the image that I’m sick of seeing the most is the end of the 

trail image.  The defeated tired warrior with really bad American posture on a horse.  And I want to be 

able to change that and I think a big part of using art for awareness and for education is networking.  If 
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everybody in this room decided to curate an art show for example, where are you from, you know and we 

all go home, back to our own communities.  That’s thousands of people being able to see some new art, 

some new ideas visually and it’s something that is just a powerful message. 

I have recently been able to take part in an exhibition in Frankfurt, Germany, at the Museum of World 

Culture and they have an exhibition called News from Red America.  And they chose for their exhibition 

pieces the front pages of like Indian Country Today and Native Peoples Magazine and framed it in these 

really huge frames.  And this exhibition opened up and people came from all over Europe, to Frankfurt, 

Germany, this little museum on the river and they frankly became very pissed off.  They had this notion of 

who Indians are, or were and when they read all these magazine and newspaper title pages, they 

realized that we’re very much alive today and we have everything that a modern person has.  And they 

were, it challenged their notion of who we are.  It made them reckon with our identity and with our issues, 

our presence.  And to me that was a very powerful opportunity to be a part of that exhibition and to anger 

some Europeans.   

So I would just I guess urge, you know every time I, when we were having the conversation earlier, the 

discussion, a lot of, everybody was coming up with these really great ideas and my only contribution 

would be just to continue to network and have this kind of a wholesome networking where it’s helping 

each other out.  I’m currently a board member for the Denver Indian Center.  We’re a 501-C3, a non-profit 

and I know how hard it is to fundraise, to run these organizations.  But at the same time I think if we could 

rely on each other and promote each other and everything it would create a number-less amount of 

possibilities.  So with that I just want to thank you for your time and everything.  (applause) 

Matthew Leivas:  Good afternoon again.  It’s a fantastic day today and I’m so proud to be here and being 

invited by Jeanne and Merv cause it’s been something I’ve been doing for some time working with them.  

I’m always happy to come to the conferences and work the roundtables.  But this year for my 

____________(inaudible) in the Institute, it’s very special.  Very special because for one we talked about 

all these things are happening in our country today and a lot of things that we face day to day, and a lot of 

things that we walk into not knowing what is out there, things like nuclear waste, contamination, and the 

things that I do in my personal time, I sing the Salt Songs.  I am the cofounder of an organization called 

Salt Song Project which was organized several years ago by my cofounder Vivienne Jake from the 

Kaibab tribe, and myself, we formed this organization so we can promote and preserve our sacred songs, 

the Salt Songs.  We sing them at funerals and memorials and special occasions at times.  However I’ve 

had second thoughts about this lately because of an incident that happened at a gathering and it was as 

if watching a movie about Jesus and him going to his temple and seeing all these vendors everywhere 

and all this noise and commotion and people sitting in the front wanting to hear songs and we couldn’t 

sing the songs properly.  And the songs that we were singing, they weren’t reaching the people because 

of the noise and all the distractions.  So I think this is going to be one of the last times that I’ll be singing 

publicly one of the Salt Songs. 
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But this song that I wrote is similar to a Salt Song and the reason it came about is because of the things 

that we are experiencing today in our daily walk in life and as I mentioned all the things that we face in 

our day to day contamination of the river, pollution of the water, pollution of the air, pollution of the 

mountains, destruction of the forests, raping of Mother Earth.  So, our Salt Songs are sacred and 

traditional and they stem back for hundreds as far as I know.  But they sing about the trials of two sisters 

who went to a cave called Avenova, at the mouth of the Bill Williams River, a sacred cave where they 

learned the songs of the Salt Songs.  And they traveled the Salt Song trail up the Colorado River, the 

Mohave Territory, back by the Walapai Mountains and almost to its point of origin and then back north 

again across the Colorado River, went through the Walapai Mountains, Walapai reservation.  When up to 

the Kaibab Plateau, up to Cedar City, St. George, Utah, Kaibab of course and back on round to Nevada, 

to Moapa, Las Vegas, Mt. Charleston on down through the Mohave Desert all the way out to the Pacific 

Ocean, down by San Diego and back south of the Salten Sea on the Chocolate Mountains coming 

eastward to the Colorado River and traveling northward along the river and crossing the river near 

Parker, Arizona, near the Riverside Mountains and continuing the trail through the Escrugen Mesquite 

Mountains and continuing on north by Black Mountain, all the way up to its origin, it’s point of origin.  And 

we estimated some thousand mile journey.  Within the journey they sing about all these different sacred 

sites that they visit and the things they experience there.  And the midnight song, they have evening song 

and midnight song, we sing from sundown to sunup.  But when we sing the midnight song it’s a cry song 

because the two sisters separating, one goes north and one goes south.   

So we break at midnight after we sing the song and then we continue on after we socialize and rest, we 

continue the journey for the spirit.  And we’re singing for the deceased, we’re singing for the family.  

That’s why I mentioned earlier about our songs and the meaning behind them, the whole entire purpose 

of the ceremony, the ugape, the cry, is to release those emotions, release that stress and anxiety within 

ones self and to help that deceased person on his journey and taking on the Salt Song Trail, the story of 

life.   

When we get to Mt. Charleston where the two sisters separated, there’s two pillars up there that 

represent these two sisters.  And didn’t know about this until just this past summer.  We’re going to be 

making a sojourn up to that site, but the songs just continue on throughout the night and morning and in 

the morning, before the sun comes up the song picks up tempo and it sings about the spirit.  And the 

spirit, it has to cross over and the spirit is talking through us and through the people telling what it sees 

and what it wants to do.  It sees what’s on the other side in the spirit world and how badly it wants to go.  

It can see their loved ones.  It can see the beauty.  I mentioned earlier about no comparison between 

Christianity of heaven and our traditional belief because we believe the same thing.  So they sing about 

this and they describe what they see and the relatives and everybody waving and the songs start picking 

up tempo, the last four songs.  And these people, the spirit wants to go so bad that they see it and they 

can taste and they’re salivating at the mouth that they want to go.  So the song picks up tempo then and 

we end the song, or the sun comes up by the last song, the ceremony is the burn, where we burn 
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personal belongings of the individual.  And that’s the end of our ceremonial, then we go through the 

burial. 

But as I mentioned earlier, because of all these things that are happening in our world today and the 

things we face in our day to day life we thought was important to have a new song.  So I wrote a song 

about the things we’ve been experiencing over these years and I want to sing it for everybody here and 

especially for the institute.  And it goes something like this.  When I wrote this song I wrote it out 

phonetically and that’s the way I’ve learned the first three songs I’ve done.  We got to learn the first three 

songs of our Salt Song, I started singing the songs in 1992.  And now we sing the songs all night.  Our 

traditional chief, Larry Eddy, from the Chemeheuvi band in Parker, he describes the songs and tonight is 

the first night that they’re having a meeting and they’re describing all the different songs and telling the 

story.  So he’s invited people from all the different reservations, the Chemehuevis to come and take part.   

[Matthew’s Song] 

The song that I just sang I wrote from my heart and the translation I wrote for the first verse: 

Please don’t be offended, please don’t be offended.   

What have you done?  What have you done white man?   

You killed the soil, you killed the water.  

You killed the mountains.  You killed the people.   

What have you done?  What have you done white man?   

You didn’t listen, you didn’t hear, you didn’t see, you didn’t understand.   

What have you done?  What have you done haiku?   

Our people are sick, your people are sick.   

All our people are sick by the bad spirit we’re all sick.   

What have you done?  What have you done, white man?   

In light of this roundtable, and from my people, the Chemehuevi people, the Nuwuvi people of lower 

Colorado River I sing this song to honor everybody and to help spread the message and as the woman 

was sitting here, I forget her name, but when she was sitting here this morning and what she represents 

is government and government doesn’t listen.  We’ve been talking these stories for years and nobody’s 

listening.  They’re not taking their time to comprehend what we’re doing, they’re not taking the time to 

understand us as native people, indigenous people and its land.  So it’s an outcry to listen and 

understand, know who we are.  We know who you are and we know what has been done.  Now it’s time 

for a change and that’s why I mentioned earlier about prophesy.  The prophesies are being fulfilled 

everyday and this year as much by the, it’s dedicated to the women, all women of all races of all 

nationalities.  It’s a very special year.  It’s part of the 52 year cycle as recognized on the Aztec calendar. 

Fantastic things are going to be happening within this year for all our people, but the women are in the 

forefront, the Peace and Dignity Journey brought that message to us this year and they continue their run 
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and met down in Argentina this year.  Doing all the sacred staffs and the sacred prayers and the feathers 

from all the indigenous people who took part from North and South America.  And I have a special 

connection, a relationship with our people across the border because my great grandfather was Opada, 

came from a village called Venchez, south of Tucson, this ____________(inaudible) desert.  The other 

part of my life is Nuwuvi, Chemehuevi.  But I still have a tie with my relatives in Mexico.   

So I sing these songs and I talk about peace and daily journeys because in 1992 we had commemorated 

the 500 years of living in darkness as the prophesy of ____________(inaudible).  And his prophesy that 

our people will in darkness for 500 years and after 500 years we will have a birth of knowledge and our 

people will walk in the light again.  So with that, I want to thank you all.  (native language). (applause). 

Merv Tano:  Any questions for these three gentlemen?  Comments?  Commentary? Ezekiel. 

Ezekiel Kalipeni:  I wanted to ask the artist for the CNN thing over there.  Have there been not some 

folks like Sitting Bull, contemporary Sitting Bulls, maybe request an audience with 

____________(inaudible).  I know it would be nice to sell that over to CNN.  They might give you a few 

thousand bucks.   

Bunky Echo-Hawk:  I’ll give you a commission. (laughter). 

Merv Tano:  I’ve got a comment.  It seems to me, it looks like comics and the visual arts, other 

expressive arts, the point was made that it was really powerful.  And I think part of that power is to in a 

sense portray native peoples in powerful roles.  So that for example if we’re dealing with long term 

stewardship, legacy management and we’re dealing with the development of new technologies that 

involves chemistry or engineering, to portray those scientists and engineers as Indian, seems to me says 

a couple of things.  One it says to the young folks . . .  you know I’m one of those guys who grew up on 

classic comics in lieu of a well-rounded liberalized education.  For you all who don’t know classic comics 

you missed a real treat.   

But it says to people, to young people this is what you can be.  And this is good stuff, and it is powerful 

stuff with high mana kinds of positions.  And in a sense it starts making the mainstream society aware 

that we’ve got folks like this, right now working in Los Alamos.  The kids that are working for Stuart and 

are working for the folks over at Nez Perce.  I mean they’re, they’re young scientists, young technicians.  

So I really like these media and my hope is that we can somehow convince the powers that be, whether 

it’s a foundation, whether it’s a government agency or whomever, or industry that this is the kind of stuff 

that’s needed to situate ourselves for the future.   

David Conrad:  I just wanted to add onto that and just I guess give everybody encouragement to keep 

doing what you’re doing.  I know from some of my past experience we held an art contest for our national 

conference poster to address a certain theme and it was conserving harmony and creation and 

empowering tribal nations. And a number of students from the Institution of American Artists in Santa Fe 

participated in that.  So that was really exciting to see what they came up with and none of it was just a 
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painting of an eagle or just a buffalo.  It was really modern things and it was very inspiring to see that.  So 

I really enjoy your work.  I think you also did the Narf annual report.  Is that your work in there as well?  

And also with the power of the songs, I was tribal liaison for the mayor of Seattle a few years ago and the 

mayor’s office really took it upon themselves to get involved.  There was a piece of property that 

transferred over from the military to the city and at the time it was in the 70s and urban native 

communities stormed that fort, Fort Lawton and occupied a piece of it and got an agreement for a 99 year 

lease, renewable for another 99 years and they had a master plan to build these buildings as a 

community center for the native community in the city.  And one building was built.  And then they tried to, 

just a couple years ago, tried to get the plans approved to do another building, part of the master plan, 

combine all the things into one building and the community around the old fort had forgotten the promise 

and fought it and the mayor’s office really took a leadership role in honoring that agreement and 

mediating between a very wealth community that had grown up around this open space which is a 

premium in Seattle and worked out an agreement.  And the urban community represented by the United 

Indians of all Tribes Foundation commissioned an honor song for the mayor’s office to mark that event or 

that stepping up and honoring that commitment.  So that was a really powerful experience and the mayor 

actually went to the major urban pow wow there and danced on that song and accepted that song and the 

Seattle TV did a little documentary about it, but just to mark that.  And I think he acted in the right way and 

respected that pow wow tradition at least in accepting the song and seeing it through to the end and not 

just pulling people together and then not participating after that.   

So it was really interesting but it used that song to mark history and really started to create a community 

around that song because it was for this office and created this bond between the urban Indian 

community and the mayor’s office.  And the people who know about it and dance on that song are going 

to be, part of the idea was to bring people together around this type of event in marking the history.  So it 

was very interesting.  So I wanted to be a part of that. But all these things.  People’s lives are whole and 

the involve art and language and songs and just to say that we’re dealing with this issue and therefore art 

can’t be part of it, it really separates it and marginalizes the people’s ability to discuss the issues.  So I 

just want to say that. 

Merv Tano:  It’s saying basically, Bunky, what are you doing?  You have no role here.  You know the 

scientist engineer.  So we’ve got Barbara and then Anthony and then Mike. 

Barbara Gonzales:  I was just wondering if you have done any presentation with the public school 

system here in Denver or have you been asked to? 

Bunky Echo-Hawk:  Not yet.  It was just kind of in the last two years started focusing on the career 

aspect of my art.  So it’s kind of a new area.  But I’ve been involved with the Boulder County School 

District previously with my writing.  I’m also a poet and a playwright so I’ve done quite a few workshops 

series with the schools and stuff like that. 
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Barbara Gonzales:  I think with young children being an educator, that pictures make a lot of difference 

and you don’t even have to say the words, but these images that the students can take home with them 

can also be reflected of what might be going on behind the scenes.  Because a lot of, I feel that as urban 

Indians that live away from the reservation, they see a different side of their Indianness whereas those 

that live on the reservations are confined by what their traditional roles are.  I think it’s a worthwhile 

adventure to maybe lend yourself to the school systems and open yourselves up to other avenues as 

well.  Matt, Chemehuevi, are you from, what area are you from? 

Matthew Leivas:  I’m from Chemehuevi Valley.  Do you know where Lake Havasu City is? We’re right 

across the river. 

Barbara Gonzales:  Okay, I’m familiar with that.  I had a great uncle that lived there and died there.  His 

name was Ralph Foible. 

Matthew Leivas:  Knew him very well.  I called him the Wizard. 

Barbara Gonzales:  The Wizard. 

Matthew Leivas:  He can repair anything. 

Barbara Gonzales:  Yeah, yeah.  He was a boat master and I don’t, fixer, I don’t know whatever he did in 

his lifetime.  

Matthew Leivas:  Yeah, knew him very well. 

Merv Tano:  Anthony? 

Anthony Smith:  First off I’d like to thank our two presenters here, our three presenters here for bringing 

in visual and audio presentations.  I thought that was really neat, something you don’t really see in 

meetings nowadays.  So coming back to cultural resources, and on that not our ERWM, Environmental 

Restoration and Waste Management Program, their attempts to get some feedback on some land issues 

dealing with Hanford are concerns we tried to present the information to get instate put together, an 

instate vision.  And one of the things they did was they went to culture camp to talk to children.  And they 

presented their information about the Hanford nuclear site and what it was done and kind of the instate 

that probably they would like to see it as, you know years on down the road.  And instead of having them 

come back with words, they had them draw pictures.  And it was really neat to see because they came 

back and they had Hanford site, 2028, this is where culture camp will be next year or the year after.   Or 

you know some kids that have got more of a contemporary mind where they put malls in there, shopping 

malls and whatnot.  But it was just their interpretation of how they would like to see it in that lifetime.  And 

I thought that was pretty neat.  Using visual media is probably the best way.  Using our resources that we 

have learned to pass down from generations to generations, even through storytelling, it’s, it’s invaluable.  

There’s no replacement for it.  You can read a story in a book but you still won’t get the full effect that you 

will when you’re getting stories told to you. Because there may be gestures or voices or certain ways of 
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telling, even like in some of our coyote stories we use a string to tell a story.  We have string tricks to help 

visualize just all I’ve got to say. 

Mike Livingston:  I wanted to thank Rob and Bunky and Matt for your presentations this after.  They 

were all very, very powerful.  I wanted to mention a documentary that aired on PBS a few weeks ago in 

Alaska that really reminded me of the whole symposium and the topics and particularly of Bunky’s talk.  It 

started out about a young man who was kind of given an ultimatum to go to college and he got into 

college and was bored and started doodling.  And he got more interested in doodling than college and did 

an art book and tried to get it published and couldn’t.  But eventually he did get it published and he, we 

don’t realize it but he had some real strong political messages.  In the 1930s he used his art skills to talk 

against Adolph Hitler.  In the 1970s he used his art skills to talk against getting President Nixon kicked out 

of, or getting President Nixon kicked out of office.  And towards his later years he used his doodling skills 

to talk about taking better care of the environment.  The name of the documentary was The Political Life 

of Dr. Seuss.  And we quite often just think of him as someone who wanted to educate, teach us the 

ABCs, but he also used his skills to talk about stopping down, cutting down so many trees.  Anyone 

happen to have seen that documentary?  Particularly for educators who want to inspire people to learn art 

skills you might take a look at that, The Political Life of Dr. Seuss.   

And I just wanted to say that I’m brand new to a lot of this stuff.  You’ve really inspired me about films.  

When I get back to the Preble Off Islands I want to start an indigenous film festival there so I’m going to 

be asking all your help on where to find these films and then I want to learn more about nuclear waste in 

the Aleutians so again I’m going to be asking for your help.  So thank you all for what you’ve shared with 

me.   

Rose Marie McGuire:  Thanks, Bunky for the presentation and the art you presented today.  And Rob, I 

just wanted to mention that I’ve been working with children, students, youth for the last four years, worked 

in a hospital before then as a nurse, but now that I see that our students are not, like you say, are not 

readers like we were when we were growing up in school, so we have to listen to their voice on the media 

on the things they need to learn.  And from what I’m learning from comic books, there are many comic 

books out there and there’s some from ____________(inaudible) the ____________(inaudible) tribe.  

There’s a good series too.  And we have presented these books, these comic books to our students and 

they are reading and they’re able to look at it and contrast and do some critical thinking.  So I think for our 

people, our indigenous students, I think it would be a medium or a way and when I get back into the office 

I’m going to turn on your website and look at it.  And we do have courses, the Denver Public Schools, we 

have Lakota language course at high school level and we have an anthropology class and we have an 

American Indian history class which we were able to get after much politicking with the board, the school 

board.  We were able to get these courses, but they are taught by American Indian teachers.  And what 

we we’re able to do is introduce some of these topics in those classes.  And I can’t honestly say that they 

will be across the board in all the schools, but I can say that we, with our Indian students, we’re trying our 
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best to give them materials, medium, things that, educational materials that they will be able to process in 

their own, in their own culture, in their own storytelling.  And we bring storytellers in too as well.  In 

anthropology class, last year we partnered with the Museum of Nature and Science and we had one 

student from one of the pueblos come in.  He knew three languages, two Pueblo languages, Tee-wa, and 

I can’t remember the other in English, but he was able to tell his stories in his way and contrast them with 

an educated anthropologist which was really great.  And this brought our students out.  It’s a way to 

educate all our students and I think we have to go beyond the traditional way of educating our students. 

Merv Tano:  There’s a term that’s used that I can’t stand.  It’s called dumbing-down.  I just hate that term 

because you’ve got age appropriate, culturally appropriate, gender appropriate means of communication.  

And just because I like to read those briefing books and NRC reports on long term stewardship doesn’t 

make me any better to someone who gets that information out of a comic book that Rob Schmidt puts 

together. 

Rose Marie McGuire:  Like I said, it really disturbs me at times.  Educators look at students and there’s 

only one way of teaching students.  There’s multiple ways and multiple intelligence.  But anyway, I’ll halt. 

Jeanne Rubin:  Can I just add a comment.  I had occasion to meet with Rose a little while ago on the film 

festival and I saw she had this tall stack of books and I thought I’m going to get some good reading 

material or at least some good ideas for reading material.  And I walked over and there’s a big X on the 

front cover of the top one.  Don’t use.  So with all the badly written stuff that she’s screened. 

Rose Marie McGuire:  Yeah, I tried to check most of the books, things that come in with other people, 

with other indigenous people and different tribes.  We just X them out.  I mean we don’t, not that they’re 

not used, I mean . . . teachers have that freedom to use what they want.  

Merv Tano:  We need to move to Stuart, but before that we’ve got Jim Woolford from US Environmental 

Protection Agency.  Would you like to introduce yourself, sir? 

Jim Woolford:  Thank you Merv.  I’m Jim Woolford.  I’m Director of the Federal Facilities Restoration and 

Reuse Office.  That is the chief national policy office out of the federal government for oversight of the 

Department of Energy, Department of Defense of the clean-ups that are going nationally.  I apologize for 

my tardiness but United Airlines canceled my flights and then it took awhile to get here once I did get 

here.  But I’m glad to be here and just happy to be here right now.  So thank you very much. 

End of Session Seven. 

Session Eight:  What’s At Stake for Indian Tribes — Stuart Harris; Environmental Sciences and 
Technologies Program, Confederated Tribes of the Umatilla Indian Reservation 

Stuart Harris:  I’m just going to read off my slides and you guys are just going to have to bear with me, 

but that’s okay.  There’s lots of different ways to learn and lots of different ways . . . (laugh).  You guys are 

very serious people.   
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My title is Preparing for Legacy Management and What’s At Stake for Indian Tribes.  My first slide, I’m 

going to just read my slides off to you, they show labor legislate and council together for the interest of 

future generations.  This is a Hatanasani (?) quote I thought was pretty important in the front because this 

is what actually this all boils down to is what we’re doing is that we’re building information into a group of 

people for future generations.  All the things that you’re learning today you’re going to carry with you and 

you’re going to talk about this.  You’re going to talk about the picture and you’re going to talk about the 

songs and you’re going to talk about exactly what is the topic about long-term stewardship and what we 

are.  And so what my presentation is going to be about , it’s kind of a reality check here.  I deal with the 

federal government and I deal with a budget and I deal with people managing people.  And the fact of the 

matter is is that one of the sites I’m working on is perhaps one of the most polluted sites in all of North 

America.  And if some of the reports from some of my scientists are true, it could be a really, really bad, 

bad thing.  And it could be as bad as we may be considering the evacuation of cities for groundwater 

pollution.  We don’t know yet, but that’s the kinds of things I have to think about.  I also have to think 

about giving advice to people like Mr. Minthorn over there because he’s one of our ruling governor type 

people.  He’s on the board of trustees.  And when pollution issues come across my desk, I necessarily 

have to keep him informed in the best way and shortest time as possible.  And I like some of the formats 

we’ve been seeing.   

I got an email from a friend that says PowerPoint is the language of the uninformed.  Not the informed 

and it’s more interesting to me to be able to read things and be able to see it in a little different format 

than the way that the government has been coaching us with PowerPoint.  

At any rate, one of the things in my shop that we’re trying to protect are these things called tribal lifeways.  

Because they’re inseparable from the ecology.  And when we’re talking about long term stewardship, the 

recognition that the people that are from the land, the people that are from the island, the people that are 

from the catchments, which is an ecological term, the rainshed, watershed catchments.  They are of the 

land and they know how it operates and that’s important.  It’s important because the people that aren’t 

from here, they bring with them their own way of looking at things and they bring with them their way of 

managing the resources.  And an example of that that is one of the most important ones that I know of is 

that when you cut yourself on your arm, the deal is that your skin which is just one unit is open and you 

can get an infection.   And it’s just like putting a road through a forest in a complete ecological unit.  You 

can kill the whole thing.  And yet we go about in deforestation and pollution and development and even 

nuclear waste is ravaging the lands.  And we’re forced to deal with these things and then there’re multiple 

competing bad things and then you add onto the top of that the fact that some of these things may be 

around for tens of thousands of years.  It’s very complicated. 

The other thing in the tribal lifeways I’m probably going to talk about a little bit is that our tribal science is 

derived from the traditions that people have brought back from thousands of years.  And it’s gone through 

the same type of development as Indo-European or European science has.  It started out as just an idea 
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and then some people got together and they started thinking of ways to see if it was a real idea and then 

it became a hypothesis and they use that hypothesis to prove some things and eventually it became a 

theory.  And of course the theory was used to prove other hypotheses and other theories and then 

eventually it became law.  Well we have a law.  All the tribal people that I know have laws from their land 

and these laws are things that are spoken.  They’re spoken from generation to generation.  That’s what 

I’ve been told.  

So we have a law.  We have laws that have been proven.  Proven as good as any Indo-European 

science can do things.  And yet we are still told time after time again, well you know we need to have you 

write it down.  We need to have you go out and do some more science to prove what you already know.  

Because we don’t believe you.  And that’s a fact.   

A lot of these laws that we have are based upon observation from the elders and evaluation of what 

happens by the elders.  And they’re repeatable and very viable.  But they’re caught up by these teachings 

and stories and that is an important distinction and so early on when we were talking at the very 

beginning and we were saying in the introduction, we were talking about how the government doesn’t 

seem to want to listen to us and it’s like it’s a pity that they didn’t get the email, that there was a cultural 

event happening down at the tribe over there.  And so the communication has to be stronger and better 

for us to actually take what we’re doing here today and use it in the next 10 to 15 to 30 years.   

At any rate one of the things as I think about what is at stake?  You have to understand that there’s got to 

be something at stake.  Why would all these people be like we’re getting on groups, we’re going to 

meetings a lot of times for free if something wasn’t at stake.  Well in my humble opinion these things that 

I’m going to talk about here, like our lives, our culture, our heritage, our way of life, our natural resources 

and our culture quality of life, that’s at stake for us.  And that’s important to me because well, you know 

it’s like our elders have told us, that’s what they tell us and they say, they stand up in front of everybody 

and they say, I heard these things when I was a kid and they were told to my grandparents when they 

was kids and so on and so on.  And as far as anybody can remember these things that we’re told, they’re 

supposed to be true and that’s why we bring these things down forth to the kids because that’s my job.  

We belong to, not just the present but the past and the future.  And so recognition of culture is important 

and I’m really glad we have people here who are well steeped in their particular culture.   

So what we do as scientists in my shop, we have to look at things like that one phrase I said earlier, what 

is cultural quality of life?  This has become a big thing in America in the decision context, especially with 

the war in Iraq.  They talk about how the people lost their power and their water and stuff and they’re 

saying their quality of life is bad.  And it’s like well, what about their cultural quality of life.  And it’s 

something to think about because when we talked about damaging the ecosystem and then we talked 

about rebuilding it, and we’re spending billions of dollars over there, well what about the stuff that they 

were rebuilding from World War II still?  I mean even in France they’re still digging up bombs from World 

War I and they’re still killing people, kids even.  And so these wars and stuff that have happened, we 
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have to consider the fact that the costs to do the war have to be balanced with an equity issue for cross 

generations and it’s got to be a useful thing.  That generations that are known to come, they have to be 

able to address the issues the same way that the people that were in their fervor to do the right thing for 

America or for France or whatever, to be able to do the things that they needed to do to get the job done.  

And in the history since I’ve been working with Hanford and the Department of Energy, I cannot say that 

that is the fact.  I mean we have seen less money coming for us to do our jobs.  And yet, a group of guys 

with bachelors degrees can go out and have a plan.  They can get $40 million to do something stupid that 

they didn’t even ask us about.  And I did say that word, stupid.  I don’t use that word at home because 

I’ve got children. 

So at any rate, we talk about things as a scientist like for instance, at the Hanford site we have a shrub 

step habitat and we talk about ethanol habitats and we talk about how the man have lived on the land and 

how the man lived with the river and the things that we eat.  And there’s all these foods that our people 

used to go get and we hear stories from our elders and we have it on tape.  We have video archiving 

guys in my shop and they’ve talked to elders that have said they were there when their families were 

kicked off and told never to come back.  And we never got compensation for that.  And the compensation 

for land after you take it is one of those things that the government is supposed to like honor.  And so 

when we talk about rebuilding a habitat we say it’s this much money and then they say well we don’t have 

any money.   We think about that, well what was the just value of that land.   

And it’s important not only for my shop because I get to pay the guys, but it’s also important for the fact 

that if our grandchildren and great grandchildren are going to go back to the lands that they have food to 

eat.  And there used to be buffalo there, there used to be elk and deer and antelope.  All these cool things 

and they’ve all been killed off and so we think that it’s probably a good thing to try to bring them back but 

that costs money.  Money is what really is the religion of America today.  It’s pretty important to recognize 

that. 

The other things that we have to also consider with the money and the redeployment of our resources in 

order to effect some sort of solution on the Hanford site is the fact that we’ve got to consider the fact that 

a lot of these chemicals are multiplying in the food chain.  And it’s not just radio nuclide, it’s in metals.  But 

it’s also chemicals too because this was a chemical processing system.  And we have information that 

said that pollution from the tanks in the central 200 area of the Hanford site reached the river 6 years after 

the tanks were put into place.  And then they kept pouring liquid waste into those tanks for some 15, 20 

years after the tanks, they knew that the stuff had reached the river.  And then they’re claiming, oh, well 

we really just poured it on the land.  It wasn’t a leaking tank and we can prove it.   

And so I’ve got these real brainy dudes that work for me but I passed calculus with Bs and I’m not really 

stupid myself and so I call them on everything they do and we look at the numbers and we add them up 

again and again and we realized that yeah, maybe more than 40 metric tons of plutonium is on the 

surface at the Hanford site.  That’s pretty intense when you think about it because that stuff’s going to be 
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around for a long time.  And you think about the associated byproducts that come with it too, uranium, 

lorium, ruthenium, things like that.  Some of them pretty active and they’re going to be around there for a 

long, long time, and they’re spreading out.  They’re spreading out every day we talk about it.  And yet, 

every time we turn around they want to do another study.   

And so as a risk assessor and that’s one of the things that I do best, I’m a risk assessor, we talk about 

how these pollution things cross into the threshold of being in the environment and then how they get into 

people.  And when we do the calculations and when I first started these calculations it was all on a hand 

spreadsheet and it was tedious, but we got like Excel spreadsheet now so it’s a little easier, but the thing 

is that now we can take that information and give it to the GIS guy and then they can put risk isoplus on a 

map and we can tell basically where and where you can’t go based upon increasing risk and it’s pretty 

neat.  But also it’s kind of sobering because of the fact there are huge components of the Columbia Basin 

are now what I would consider to be threatened and possibly for millions of years. 

And this all is tied to something that I’ve been working on for a long time called subsistence use and I’m a 

subsistence hunter and I do appreciate the food we eat and thank you, Merv, it was really good.  I think 

about the people that I ate today.  It’s something I think about everyday when Armand was talking about 

living your life everyday, if he really mean it there’s Indians all over America that think about their, what do 

you call it, the spiritual connection to earth and to god everyday.  They think about, it’s like better than like 

Hindu’s I guess.  A mosquito, you kill a mosquito and it’s like oooh.  But people talk about their food all 

the time in Indian country because food is sacred. 

I have this thing here, it’s another quote, it’s from Black Hawk.  He’s a Sock(?) after the War of 1812 and 

it says, “In consequence of the improvements of the intruders on our fields, we found considerable 

difficulty to the ground to plant the little corn.”  We’re finding the same thing where we live.  Finding a little 

bit of difficulty to get our stuff so we can gather our food because of development and pollution.   

I’m going to talk for a little bit about a timeframe now.  What is the timeframe for what is called legacy 

management?  When you’re talking about radio nuclide, chemical processing and radio nuclide pollution 

we’re talking for a little bit of time here.  It only took one lifetime to contaminate our homeland and natural 

cultural and eco-cultural resources.  And I’ve got some things that I did from risk management that will be 

in the handouts.  We were there for 10,000 years or 400 generations and it took one generation.  And it’s 

going to be there for 10,000 years or 400 generations.  That’s a little slide I built.  But the thing is is that 

we know because I’m a risk assessor, what the risks to the people are going to be.  And the fact of the 

matter is that when we see those caps, remember those cap that they were on those slides that that lady 

showed.  You guys remember that?  A big white cap?  I think it’s in your slide.  Do you guys all remember 

that.  It’s a monument, big monument and then some other fellow was talking about a capped thing that 

had breached in some little town somewhere.  Everybody remember that?  Well when that happens and 

that happened less than a lifetime didn’t it?  Wasn’t that in less than a lifetime?  I think so.  Well we’re 

talking about things that are going to be lasting 10,000 years.  And we haven’t built anything, not anything 
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that has really withstood any length of time at all.  I mean some of the older folks that are around in 

Mesopotamia did.  But it was pretty dry. 

And so what I’m able to do with my shop of guys is I’m able to look at all the different types of projects 

that are going on and I can basically tell which ones are going to be like the things we have to focus on 

for a year or two.  Because like they’re not doing their job or they’re not spending enough time on it 

because they’re driving the risks down enough or cleaning it up enough.  And these are kind of the details 

as a director that Armand doesn’t get to see on a day to day basis because he’s got to make bigger 

decisions.  And when he talks about how clean is clean, then for me that’s an indication that it’s got to be 

clean enough for future generations.  But it’s got to be clean enough for all of our kids.  And so when I tell 

my guys to look at the numbers and say, well, how good of a job is it if they reduce the load to this much, 

and they say, well, you know it looks like you’re going to have unacceptable pollution stream.  And 

because we have all these different things we’ve got to add together; transportation risk, processing risk, 

secondary waste risk, not to mention just simple things like we have these things called coolant 

evaporators and they have this water that cools liquids down, but see it picks up small amounts of radio 

nuclides and then they take this water and nobody’s ever asked if it’s okay to do something with it.  They 

just simply either put it back in the river or they inject it into the ground.  And it’s important to be involved.  

It’s important to be there talking to these people and adding up all these different components of 

whatever is happening on the site to fit it into what I call the Indian holistic perspective.  Because if 

everything is going to move someday and it gets into your food you’ve got to be aware of what it is and 

where it’s gone.   

There’s this fellow named Kanna Satego, he’s an Iroquois in the 1740s and he said this, “We know our 

lands are now becoming more valuable.  We are sensible that the land is everlasting and the few goods 

we received for it are soon worn out and gone.”  See there was really a bunch of wise people back in the 

olden days and they really said some really good things and so I’m using them today.  That’s what I did. 

So how do you know if you’re making decisions based upon your long term perspective or whether you’re 

going to make decisions based upon something that’s really much more short term?  What we need is 

long term planning.  The Subjibwa guy and if anyone’s Subjibwa no offense.  Chief Omeal Nakage, I read 

his name and he said, “I am not against employment.  It is a good thing, but the most important thing we 

must take into consideration is the land around us.  It is also our income and that we must not make 

decisions that might destroy it.”  Hey guys, wake up.  That’s what I want to say right now.  Is wake up.  

American society has ruined chunks of land and it’s in our land and we’ve got to do something about it.  

So in order to understand whether or not you’re making a short term or a long term stewardship decision 

you have to consider what are the decision tools that are being in place so that you can make sure that 

you’re evaluating all of the available options.   

So you have an environmental problem.  What are you going to use?  Are you going to use a rule based 

decision making, technology based, risk based, compliance based, health based, standard based, value 
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based, budget based?  All of these have different times of outcomes.  For instance the rule based it’s 

follow this procedure.  The technology based is using the best available technology.  Risk based is 

achieve this risk level.  Compliance based is achieve a compliance, but typically no more.  Health based 

is achieve this health status, standard based is achieve this concentration, values based is satisfy this 

principle and budget based is spend this much money.   

How many people are aware that most of the work that’s done in America is actually budget based?  I 

think everybody.  So what we’re trying to go to is using an ecological based approach.  Where all the 

things that are important for us to be able to use in the ecology are put onto a communications format and 

that’s why I like some of the things that we saw today because they’re communication tools and then to 

put those on the board and have everybody come around and talk about it.  Because it’s important for 

people to talk about what’s important in our lives, especially tribal nations that have fiduciary or trust 

resources. 

Merv Tano:  Excuse me, Stuart.  To what extent do the kinds of techniques that you might be suggesting 

integrate concerns about if you will, political risk.  Because these, whether it’s budget based, or 

technology based or standard based, they all have the possibility of placing the tribe in conflict with 

federal government, state governments, local governments and therefore putting the tribes sovereignty at 

risk.  Several of these approaches also tend to in a sense de-legitimize some of the tribal perspectives, 

the tribal recommendations which is a risk of its own.  How do these get incorporated? 

Stuart Harris:  That’s a good question, Merv, and we are very fortunate in the fact that here today I can 

honestly tell you that people in this room are ahead of EPA, DOE or the Department of Defense in 

determining how to develop long term stewardship.  Things I’ve heard today are years in advance of 

some of the thinking I’ve heard on long term stewardship.  For all those things, elements that you were 

talking about.  And so just because I’m in a good mood, (laugh) I’m going to tell you how you’re going to 

do it.  You’ve got to build new tools.   

Female??:  Bow and arrow? 

Stuart Harris:  Hey, poison works good on an arrow.  Uh you know fact of the matter is that because I’ve 

been working on this for like 12 years, I’ve been doing a lot of work on it, what we need to do is combine 

some older tools that have been proven for what they’re worth, but knowing of course that they have 

baggage, knowing of course that they have flaws, and for instance like risk assessment.  Man, I’ve been 

to battle on risk assessment for years, but then there’s also this other thing out there called the 

precautionary principle.  Do no more harm than you have to do.  Okay, everybody aware of that one?  

There’s another one called the alternatives assessment and you can use this in front of a risk 

assessment.  And then there’s another one we’re working on called an environmental justice or equity 

assessment.  And that’s evaluation of the monies that you’re using now versus what it cost to build it.  All 

four of these things together would be a useful tool if people wanted to work on something like that to 

build something like a stewardship or legacy assessment type of tool.   
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All these things by themselves are good, but they use them independently and in isolation of everything 

else.  And you hear across the nation people talking about brown fields, people talking about 

development, people talking about sustainable development.  People talking about nuclear waste, people 

talking about government budgets.  You hear them talking about all these things and nobody ever talks to 

each other about what you can do if you put them all together.  So yeah, Merv, I think that you’re 

absolutely right.  A lot of these things do diminish people’s rights, people’s treaty rights.  I think they do 

but a sheer fact that the tools that they’re using are incomplete.  And so if we took a long look at what 

tools we do have and then see how we could mix and match them together, I think that we could make 

something useful. 

Pawnee ____________(inaudible), 1762 said this, “Your nation supposes that we, like the white people, 

cannot live without bread and pork and beer.  But you ought to know that He, the Great Spirit and master 

of life has provided for us in these spacious lakes and woody mountains.”  What kind of tool are we 

talking about?  Well, I do have on these slides which I’m not going to read them all but I’m going to go 

briefly over them, a bunch of elements which we could put together for assessing things like instates, for 

eco-cultural risk metrics, for blending risk assessments in environmental justice processes to make 

environmental justice based risk assessments.  We do have lists of legal drivers which we’ve compiled 

which we can use and for the language to put these things together for the preambles.  Things like 

federal fiduciary trust obligations and treaties between Indian nations and US government and then 

protection laws and access laws and environmental justice.  Executive orders, things like that.   

Oren Lions, he said in 1977, “I must warn you that the Creator made us all equal with one another, and 

not only human beings but all life is equal.  The equality of our life is what you must understand.  

Economics and technology may assist you but they will also destroy you if you don’t use the principles of 

equality.  Profit and loss will mean nothing to your future generations.”  Are we going to challenge 

ourselves with doing something that’s based more on continuously sustainable types of behavior that our 

grandfathers and grandmothers told us about or are we going to be economic based?   

The next point I need to make is about evaluating disproportionate impacts.  I did a little bit of work in 

environmental justice for quite awhile, brown fields and evaluating them and environmental justice in 

American Indian country.  And how do you evaluate a disproportionate health impacts when you’re near a 

polluted site and the people have been there for a couple generations?  Who bears the greatest exposure 

burden?  Who’s the most sensitive and who’s at the most risk?  What about the tribe’s resources?  How 

do you evaluate disproportionate impacts on our tribe’s resources?  Whose resources are affected the 

most?  Whose are the most censored or endangered?  What about evaluating the disproportionate 

impacts on tribe’s culture?  Well, only a tribe can do that, but what the key point is on evaluating 

disproportionate impacts on tribes and tribal people and tribal resources is not who or what or when, but 

the proportion is important.  What proportion of a tribe is affected by the contamination or action?  If the 
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resource is contaminated the whole tribe potentially can be exposed and that’s important to note.  It 

wouldn’t be just Johnny over there, Freddy catch the fish.  It’s everybody else that they trade fish with. 

One of my in-laws said this quote, “Treat all men alike, give them all an even chance to live and grow.  

The earth is the mother of all people and all people should have equal rights upon it.”  It was an in-law.  

His name was Joseph.   

Long term decision metrics must be more comprehensive and inclusive or holistic.  So what I have here is 

listed on one of these sites here and you’ll be able to read it.  It’s an example of culturist metrics.  And 

then I describe in the next site how you can move from numerical metrics to a resource geographic or 

ecosystem focus.  And see these things are all tools which we can put together to build a better tool 

called long term stewardship assessment. 

For example, if we took an ecosystem approach and we had some values upfront that everybody 

understood such as all natural resources are cultural resources.  And then we could work from that point 

and then we could talk about things like well what does it mean about the contamination of environmental 

media?  What does it mean about eco-toxicity or habitat quality or landscapes, you know sacred 

geographies.  What does it mean?  And we can talk about those things and put those things and make 

them into metrics where we can measure them across the years or over geographic bases.   

And so you can construct scales.  Normalized to human health, we can construct temporal spatial metrics 

such as lost acre years.  We can evaluate ethno-habitat or cultural ecosystem ____________(inaudible).  

We can map cultural ecosystem stories showing how eco-cultural webs and links between resources, 

activities and exposures.  We can do all these things now that we have an interactive GIS stuff. 

So when we prepare for legacy management and we’re building the technical capacity within the tribes, 

we’ve got to be able to use our cultural tools to preserve the information over geologic timeframes.  And 

so you have to develop things like science departments.  You have to develop things like schools to 

educate the children. You have to develop things like research projects that benefit your resources.  So 

for example, we have heard our elders talk about things like the fact that there were mezuzah floods 

around.  You know some 16,000 years ago and the elders, they knew about these floods a long time ago.  

They were huge catastrophic floods in our area.  And they had stories about those things and they said 

even where they went to escape the floods and there’s even stories about what happened.  But you know 

modern science didn’t prove this until less than 50 years ago.  And then we have stories about, and 

words and cultural things about things like elephants and what they were and then we had fossils that 

confirmed this that have been in our own backyard.  Had green ____________(inaudible) so they were 

actually getting the marrow out of the mammoth bones.   

So when we talk to our people and our elders say, well we know how much we eat and we know what we 

eat and we know when we eat it, we take it as fact because they do, they live the life, but why is it every 
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time we come back there’s a communication problem and we’re always asked to recalculate that or 

reverify that so that we can put it into a regulation?  It’s communication, it’s a communication problem.   

So at any rate, wrapping up, our people have been around for a long, long, long time.  They’ve learned to 

live with ecology and they expect to be around for a long, long, long time.  Using the cultural context as a 

basis for developing a set of tools for managing pollution problems, whether they be radioactive problems 

or urban sprawl problems or things like that, water management problems, is what my goal is to do where 

I live and I think it would be useful to go home and think about it and then get a hold of Merv and ask if 

he’d put together something to do something about it.  That’s all. 

Merv Tano:   Thanks, Stuart.  Any questions?  Comments?  Barbara? 

Barbara Gonzales:  In my advisory board I always hear about the Hanford site.  What do you know 

about that advisory board and how it’s run?  From what I understood that there are over 30 members of 

the advisory board and they’re comprised of the different states surrounding it and that you have a 

representative on the board that sits, that is non-Indian, but reports back to the tribe.  What do you know 

about the advisory board? 

Stuart Harris:  Okay, the Hanford Advisory Board is a public, it’s a bacca(?) chartered board.  And we 

have what’s called, we’re not voting members, we’re ex-officio.  So we can go and listen and give advice, 

whatever like that.  But because it’s a public board and I work for a tribal government we don’t carry a 

seat on the board.  If individual members wanted to be on the board I couldn’t stop them.  But that’s the 

reason why, that’s what I can speak to.  We don’t have a position on the board because we’re ex-officio.  

But you know what, when we show up, like when Armand says we need to tell these guys you’ve got to 

do this and we go, they listen.  Because these boards, they meet all the time and then when we go and 

we say, hey, you should do this, because we have a pretty good reputation for working hard and 

producing good work, they respect what we do.  So we have an impact. 

Barbara Gonzales:  Because I was under the understanding that there was a person paid to sit on the 

board.  That person reports back to the tribe what happens at the board and in that capacity it was a good 

advisory board.  And this was like put up to, I mean from what I could understand and what they were 

trying to tell me is that this was a model board.  

Stuart Harris:  I wish I could get paid to go sit on the board.  No, I don’t think so.  The other thing is, the 

second part of your question is that model.  I mean these guys have had their fights with the DOE local 

guys and they’ve had their funding be cut because the Department of Energy doesn’t necessarily like to 

hear that they’re not cleaning up enough.  That maybe their plans are stupid.  I’m saying that because I’m 

just mean.  But you know it’s like why would you want to dig something up and clean it up to industrial 

level when you know that just for a little bit more you can clean it up to residential level and if you spend a 

couple bucks, not pennies you could clean it up to you know a subsistence level and then you could put it 

back.  Why clean it up a little bit and then walk away?  And so long term stewardship in a lot of places 
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where DOE is working and managing its contractors is cleaning up the minimum it can do.  And then 

wanting to walk away and that’s just what we see.  It’s not what we suspect, it’s what we see.  And so 

we’re always fighting them to put up the numbers for what they’re really doing and why,. . . well for 

instance, the average burial ground worker who goes to work and he works an 8 hour day, he has the full 

OSHA safety equipment that he wears and all the training that you can throw at him.  And he’s got team 

members that are with him and all the best equipment you could buy.  He works on the average about 2½ 

hours a day because most of the time it’s spent getting in his suit, getting checked, going to work for that 

little bit of time and then ooh, it’s break time.  So he’s got to get out of his suit and see every time he gets 

into his suit or out of his suit they’ve got secondary waste that they’ve got to deal with.  So we’re 

generating huge amounts of all this secondary waste that we’ve got to deal with.  They have no idea what 

to do with it.  But 2½ hours.  And the guy gets paid big bucks.  And that’s the American way.  And so if 

you criticize that you’re criticizing America.  Just remember that. 

Barbara Gonzales:  I criticize it.  

Thomas Leschine:  I have a question for Stuart, an opinion.  This idea that has come out in the last 

couple of years through the Bush Administration, this document called the Top to Bottom Review.  It 

made this argument that it’s better not to clean up some sights so that they’re valuable for ecological 

protection.  In other words, if you clean up to a residential standard, the argument goes you’ll get 

residence.  And if you get residence you lose natural values on the site.  So this is what the, I think the 

original document was called From Waste to Wilderness.  And basically argument a very perverse kind of 

argument that some of the best wildlife and ecological values found on the planet today are in places that 

are contaminated because the contamination has prevented humans from moving in and developing and 

turning things into golf courses.  And so this is an argument that’s being used at I guess, Rocky Flats, is 

maybe the prime site where this is being used where we’re leading surface plutonium contamination.  

That would not really permit residence, but it’s fine if you’re going to call it a wildlife refuge and let the 

deer and the elk roam.  So what’s your feeling about that?  Is that a good thing or a bad thing?  Because 

it seems to be a major piece of the current administration’s policy toward cleanup. 

Merv Tano:  Well, I’ve got my own opinions on that.  Do you want me to take a crack at it?   

Stuart Harris:  Well I’ve got mine too.  First of all, Mr. Leschine, yeah.  Merv’s got really, I guess, definite 

opinions about this, but so do I.  I’ll go second. 

Merv Tano:  It relates to my question of political risk.  Because if you clean up to residential then it’s 

going to be transferred over with no restrictions to some local development authority that’s going to be 

composed of local government officials and build we must.  Whereas if you have the residual 

contamination and you maintain or you retain some sort of nexus connection between the site and the 

Department of Energy or the Department of Defense, all of a sudden tree relationships come into play, all 

of a sudden trust obligations come into play and the tribes have a much, in a sense, a stronger hand in 
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deciding the future use.  The current activities and the future use to the site.  So it is perverse.  But that’s 

my view. 

David Conrad:  Sorry for jumping in, it’s also, it assumes that the value of the wildlife and the habitat is 

for viewing.  You’re not going to eat it.  If you’re not going to dig roots there, that you’re not going to make 

baskets or fish or any of that stuff, so yeah, it makes sense in suburban Denver because that’s what the 

value is.  It’s wildlife and that’s great.  You have this open area.  That’s the true nature of wilderness is 

that it is wild and devoid of human interaction.  But that’s not the tribal view of that. 

Stuart Harris:  One of my uncles in the Korean War took a shot in his right hip area.  Anyway, they didn’t 

send him home.  He actually had to stay and fight but it lodged a particle in there in his right hip area.  

And they decided that for the purposes of this American soldier fighting in the Korean War that his life 

expectancy probably wouldn’t be very long so they just said leave it in.  It healed over.  And towards the 

end of his life, because he was in a wheelchair, complicating problems with diabetes and things like that, 

it got inflamed again.  And they had to go in and it cost a hell of a lot, excuse my language, it cost a heck 

of a lot more to do it the second time than it did the first time.  Because your body’s, that’s the way the 

earth is to us.  And so I guess my point is what we talked about in review is that it’s a pretty old thing and 

I’m not sure if it’s going to happen with the new secretary, that was a grumbling thing.  But when you 

leave things in the ground for now and then you go about your business and you decide to cleanup later, 

even if you have better technology it’s going to cost more.  And in the meantime the stuff that’s in the 

ground is going to move so you’ve got to characterize that.  So you’re going to add a little more.  And then 

if people have been exposed, then you’ve got to deal with their health problems so it’s going to cost even 

a little more.  And like what Dave was saying here, you know if you’re just doing it to look at the stuff here 

that’s one good thing.  And that may be good for the moon cause you’re just looking at the moon, but it 

isn’t good for anything here on earth.  And if the people that are doing the cleanup, and god forbid they’re 

the same people that built the bomb, we need to get rid of them.  They need to get a cleaning crew in 

there and not a nuclear bomb building crew.  That’s part of the problem with the changing of the guard at 

Hanford is that the people that they could just switch over and do a cleanup job even though they didn’t 

have the right tools or the right experience and things like that.  And so we’ve seen a lot of waste just on 

this Top to Bottom Review thing because we heard about it before too.  I mean these things come in 

cycles.  So my opinion of it is that why don’t they let us do the environmental management work and they 

can just go back to DC.  We’ll take the $2 billion a year and we’ll do a good job.  That’s my opinion. 

Jim Woolford:  Just quickly about the Hanford Advisory Board.  It is between 30 and 40 people.  They’re 

all, it’s a fact they basically serve as volunteers.  They have to do financial disclosure and everything that 

goes with being a federal advisory committee.  I am, actually I sent an email to the EPA folks that work 

there to find out who are the tribal representatives if any on SSAB.  I know at one time there were some.  

I just don’t know the current status.  And my knowledge is several years old. 

Female??:  They’re non-native. 
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Jim Woolford:  I just have a question though for Stuart.  How would thing be different at Hanford if we 

followed your way as opposed to the 8 other whatever value based, you know all the other based ways.  

How would things be different and how do you see things being different? 

Stuart Harris:  You mean like if I was the king. 

Jim Woolford:  Sure.  I mean you said you would take on the $2 billion a year.  What decisions would be 

different?  What would be happening differently?  The What If game. 

Stuart Harris:  Well, there are some parts that of the work that are going on that are good, the planning 

parts.  Some of it are good.  For instance you know, remediating some of the immediate threats and risks 

first.  Or recognizing what those are is one of the things I’d do differently.  Recognizing what is an 

immediate health risk or an immediate environmental risk.  Second thing that I’d do is I’d probably invest 

some money in getting different contractors.  The good old boys have been around for awhile.  I mean 

Westinghouse, Halliburton and I’m not sure which is which but anyhow . . .  

Jim Woolford:  Bechtel. 

Stuart Harris:  Yeah, Bechtel, but the modeling is getting a lot better.  The sampling regimes that they’re 

doing are not really much any better because it still costs oh, millions of dollars to run a sample of 

contaminated dirt.  The other thing is that the people that are the trustees and that’s something I didn’t 

talk about, the natural resource trustees actually have the heavyweight under CIRCLA to do what we 

need to do and they’re not being funded at all, so I’d put more money into what the trustees want 

because they have to do things by the law.  And I guess the federal contracting rules that they’re running 

under, I guess I would take a close look at that and I would renegotiate my union contracts because just 

for ____________(inaudible) now, they have a 210% overhead rate.  So for like any dollar you want to 

spend on any project it’s like 3 dollars, or 3 dollars and 10 cents.  

Jim Woolford:  Now bring that back to your cultural based, and what I’m thinking is how would your 

cultural based approach lead to different outcomes?  I understand the management is different, but would 

there be different, how would the cleanup decisions be different? 

Stuart Harris:  Oh, well . . .  

Merv Tano:  May I interject and kind of ask some questions that might bring more focus to it?  For 

example, are you happy with the current rate of expenditure and the development of the new 

technologies of the environmental technologies? 

Stuart Harris:  No. 

Merv Tano:  Would you then, how would you invest the monies into the technology development and 

how would you want to see the new technologies developed? 

Stuart Harris:  A giant chunk of money goes toward protecting workers, right? 
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Jim Woolford:  Right. 

Stuart Harris:  Well guess what, in this day and age we have robots.  We have remote control and you 

can put a remote control on a tank or a caterpillar or a crawler.  You can remove worker risk for a bunch 

of this stuff and yet they still insist on putting workers in the line of fire for this kind of stuff.  You could 

shave off a giant chunk of money, just by doing just that.  And if the equipment breaks down, hey, treat it 

like all the rest of the waste.  The second thing is, and this is really important, while I agree that we’ve got 

to put the high level waste somewhere and the mixed waste somewhere and we’ve got to do something 

with low level waste, but the people that are going to be involved with the receiving of the waste, whether 

they leave it there or whether they put it somewhere else, they need to have a full say in where it goes 

and how much that’s going to cost and how they can protect themselves.  Where I live, the transitivity of 

the water through the aquifers is much higher than Yucca Mountain.  I’m not saying Yucca Mountain is 

the right place.  The decision to put stuff at Yucca Mountain was a political decision, not a scientific based 

one.  It should have gone where there’s crystalline bedrock, where there’s no groundwater.  And guess 

where that is?  That’s where all the politicians live.  So, you know. 

Male??:  There are politicians everywhere.  

Stuart Harris:  Well yeah, but see the bottom line is where the greatest majority of them are, that’s where 

you would put this.  That isn’t a good solution for those guys cause you know that’s their land.  So they 

want to put it somewhere else.  So you’re next best decision has got to be better make your systems 

doubly redundant.  So instead of just putting it in glass and then putting it in stainless steel, you’re going 

to have to put it in two stainless steels.  Then you’re going to have to build a system that’s going to 

actually be so big and massive that it will last for as long as the stuff is harmful.  And then people got to 

pay for what’s going on and we’re spending way too much money right now in the infrastructure, on the 

insurance and lawyers and not enough money on actually doing work. 

Merv Tano:  Let me ask another follow-up where folks from Nez Perce and Umatilla as well.  In terms of 

the kinds of concerns and recommendations that Tom had, i.e., that says incorporating a legacy 

management perspective in environmental management, are you all happy that that is occurring?  And if 

it is not occurring what kinds of changes would you like to see there? 

Stuart Harris:  Well I know what I’m going to say is I worked with Herman Rueben a long time ago and 

he worked on this thing called a Future Site Uses Working Group.  And they decided a long time ago 

what their value were based upon what they knew and they were very good values based objectives.  

And we just threw that aside like it was nothing and a bunch of people put a whole bunch of thought into 

that.  And one of the things that they talked about was not, it was using the precautionary principle in not 

doing anymore harm than you have to to clean something up.  And right now the way the current situation 

is is that they want to just designate certain areas as areas where we’re just going to sacrifice stuff.  But 

by doing that they’re precluding the option of actually cleaning up the things that are underneath that.  
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And we’re not talking about a great distance either, only a couple hundred feet.  I mean the Bingham Pit 

Mine is pretty deep.  It’s like a mile or something like that.  So we can dig pretty deep.  Humans can do a 

lot of different things.  And yet they’re using the excuse, and I heard Armand say this the other day, don’t 

use the excuse that we’re here, not to do work.  And I’ve heard them say you know it’s like oh, you know 

all of a sudden this land is all sacred and we can’t clean it up because it’s too sacred.  And I’ve heard 

them say that.  I’ve also heard them say things like the pollution hasn’t reached the groundwater and yet 

we know it has.  And so as a realist, we have to make hard decisions, but you’ve got to make them and 

you’ve got to get it done.  So containment, those issues, you’ve got to deal with them and got to be cost 

effective and you’ve got to remove the highest risk stuff first and you’ve got to deal with it and you’ve got 

to put it in the most stable form you can.  And you’ve got to get all the people involved. 

Merv Tano:  We’re running a bit late, but is there more?   

Anthony Smith:  Well Stuart covered most of that pretty good and he just likes to ramble on and on I 

guess.  But yeah, in terms of long term stewardship or legacy management to EM we have real big 

concerns, especially we already, like Stuart knows, we already know it has hit groundwater so we’re 

looking at the effort and we’re trying to project maybe where it will go and whatnot.  And just the culture 

aspects of it on the land and the area, it has that much effect to us, adverse effect to our culture.  Not 

much more I can add to what Stuart had said. 

Barbara Gonzales:  I feel as far as risk management for the Los Alamos area they’re not doing enough 

and contradictory to what I’ve been told, an advisory board and I’ve gone on a trip where the tribe went 

and they were told something else.  Being that I overhead the situation being presented to the advisory 

board I caught myself and telling myself, wait a minute, this story don’t actually jive.  They’re telling the 

tribe one thing and yet when we sit on the board they’re saying something else.  This concerns a plume 

that has developed on T-54 and at borders set on the Alfonzo Reservation.  The plume consisted of some 

sort of gases that were emitted from the containers that were buried in this particular site and now that 

particular site has almost run out of space.  I believe their load capacity would be reached in 2005 or so 

but now they, again, lengthened that time as far as legacy waste is concerned.  There are not too many 

people, especially tribal members that are saying move it.  You know here we have WIPP sites in New 

Mexico that is supposed to handle low level waste and the transportation of it was halted a couple of 

months ago, several months ago because people in management in Los Alamos that supposedly had the 

know-how on how to pack these in the true pack containers that WIPP site uses to transport material 

didn’t pack it right.  They didn’t do certain tests and the shipment was refused.  Therefore the shipment 

did not go through for several months and it has not as of yet, today.  What my concern is this plume that 

developed is right over the fence on our borderline.  What we were told is there was fence put on there, 

on our advisory board, that there were vents placed in the canyon walls.  This is like a large ridge area.  

Vents places on the canyon walls that were projecting on the sides.  When the tribe was given a tour of 

this particularly T-54 area, they were saying that there were no vents put on the side.  That the vents 
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were all coming from up on top so that the vapor can be released up on top.  I was just dumbfounded to 

think that why are they saying one thing and meaning the other.  Meaning that how as we as native 

people can trust what somebody else is telling us.  Just like you were implying, I think we need to have 

our own people perhaps be a part of the teams that work dealing with these.  I’m sure that there are 

qualified individuals within the Indian nation that could probably handle the situation to bring this 

prospective point of view to say that wait a minute, there are people that are living like a half mile from 

that area where this T-54 is and it’s white rock.  We do hunting within that perimeter of our Indian 

reservation and this particular area is called sacred area for us because our ancestors lived there.  There 

are still sacred sites there.  And we do our hunting there because it’s only a little restricted area.  We 

don’t have very many land sites and with that in mind, for me this risk management or whatever that 

should happen faster or sooner is not happening fast enough.  Because now we’re dealing with the 

legacy waste that was put in this pit some years ago.  But the Northern New Mexico Advisory Board is 

going to hold a forum on T-54 perhaps in March sometime to try and get the public more aware that there 

is going to be an expansion taking place on this T-54 that will open new pit services in which to bury low 

level waste.  I’ve been encouraging people, as many as those that I come in contact with, to actually 

visually see this area to know what people are referring to.  Because it looks different seeing it actually on 

site.  It looks different when you’re seeing it on a piece of paper.  It sounds different when you hear 

somebody else talking.  But when it implies to perhaps the health risk involved in the local communities, 

and to be more vulgar about it, shit doesn’t flow up, it flows down.  So what is happening now is from the 

T-54 area, it has penetrated the water level, but nobody is willing to voice this opinion that there is 

contamination.   

What I’m fearful of is that as it travels down in some parts it has reached the Rio Grande River.  When it 

reaches the Rio Grande River it’s going to affect the native population downstream.  But what has also 

happened to compound this issue is that when the Saragrande Fire happened, all the residue that occurs 

now from the rain water run off is pooling in certain areas and there’s no way of measuring the harm that 

it can do and there was just a man that gave a presentation to us not too long ago.  And my question to 

him was, how soon will you know the results of this, the rainwater contamination that’s coming down.  

And he says, oh, we’ll just wait for the rain to come.   

Male??:  Merv, I can answer that just because I know a little bit about the system.  There’s a thing that 

happens every year for the next year’s budget.  It’s called the project baseline summary.  And all the 

project managers are submitting proposals to get money from the local Los Alamos, go to a meeting and 

then they give their best pitch to the management for their project.  And as an advisory group, you guys 

should insist on being there to participate because you’ll find that that’s where you can cut out a lot of the 

BS and people wanting to do studies and things like this when you have a treaty need.  You need to be 

there but see the thing is that I participated in this for several years on and off.  It’s really time consuming 

and it takes a lot of effort and you have to have people that are willing, that know the technologies and 

stuff that they’re presenting and you have to be able to get in there and roll up your sleeves and be able 
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to talk about whether or not the cost effectiveness of program manager’s project is really what we should 

be spending our money on.  And when they roll it all up, they roll it all up into a bigger budget.  There’s a 

cutoff line, okay.  Well that cutoff line there’s usually 20 or 30 different projects that won’t get funded and 

then maybe one of those things like the sampling of those pooling areas where you’re talking about might 

be one of those projects.  You have then, because you’re part of the system, don’t think that you’re selling 

out or anything, but that you’re in there.  You might have the influence to be able to boost that up above 

that line.  So that’s one effective way of using the system to your advantage as an advisory board 

member.  That’s just what I know. 

Barbara Gonzales:  Thank you. 

Merv Tano:  Stuart does make a good point in terms of the kind of cost that’s imposed upon the 

stakeholder because there’s a multitude of technologies that might be in play to weigh one against the 

other or to decide which tribal interest is best advanced by which project.  It’s not easy, not easy.  Why 

don’t we take 5 minutes and then come back for Uncle Bill’s presentation.  Sorry 

____________(inaudible), go ahead. 

Male??:  I just had something really quick and it’s basically a guy talks about the Nez Perce experience 

with the risk and the system’s approach and technology assessment or technology priorities and it seems 

like the federal government and cleanup operations invested, built as much budget as it can and then say 

you know are we going to be able to make it to a goal within a reasonable amount of time, 10 years or 20 

years or something like that.  And then when they say, okay, now we’ve got to walk away from it.  Or you 

know we can’t maintain this long term focus on cleanup.  Maybe there’s a way to, if you took a Hanford 

site for an example, address the immediate risks.  And when I was working for Nez Perce, our position 

was that we wanted zero risk.  And people would say, they’d throw up their hands in the air, roll their eyes 

and say that it’s just unattainable.  It’s impossible.  And the point was that the Nez Perce people needed 

to outlive plutonium or plutonium contamination.  So the timeframe could be 10,000 years.  So if you 

address the immediate risks, invest in technology, if you can pull the contaminated groundwater out and 

store it somehow while you invest in the technology to be able to address it, in the long term it maintains 

the integrity of the wilderness because it’s still too unsafe.  There’s still risk inherent with this site, but it’s 

mainly now, it’s a new technology development site that you’ve addressed the most immediate risk and 

now you have 10,000 years to develop a solution.  Because if you wanted zero risk, and you’ve 

addressed immediate risk, invest in the technology to make these things not rely on natural attenuation or 

dilution in the natural system because those things take other systems out of use.  They destroy the 

tribe’s ability to use that environment.  And in the meantime when the city of Seattle used to, or would 

dam a river, that mean so much elk habitat was lost in that watershed.  They’d have to compensate by 

buying additional habitat and putting it in the public domain for elk hunting or something like that.  You’d 

have to balance what habitat equals what habitat function.  But if this 560 square miles is basically 

unusable, there needs to be some additional increase to the natural forests in the area that would be 
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roughly equivalent to the habitat value and then invest in the long term technology to address the habitat 

contamination.  So that’s my attempt at trying to synthesize all these things in two seconds.   

Merv Tano:  Nicely done.  Okay five minutes and then Uncle Bill.   

End of Session Eight. 

Session Nine:  What’s At Stake for Indian Tribes — Stuart Harris; Environmental Sciences and 
Technologies Program, Confederated Tribes of the Umatilla Indian Reservation 

Stuart Harris:  I’m just going to read off my slides and you guys are just going to have to bear with me, 

but that’s okay.  There’s lots of different ways to learn and lots of different ways . . . (laugh).  You guys are 

very serious people.   

My title is Preparing for Legacy Management and What’s At Stake for Indian Tribes.  My first slide, I’m 

going to just read my slides off to you, they show labor legislate and council together for the interest of 

future generations.  This is a Hatanasani (?) quote I thought was pretty important in the front because this 

is what actually this all boils down to is what we’re doing is that we’re building information into a group of 

people for future generations.  All the things that you’re learning today you’re going to carry with you and 

you’re going to talk about this.  You’re going to talk about the picture and you’re going to talk about the 

songs and you’re going to talk about exactly what is the topic about long-term stewardship and what we 

are.  And so what my presentation is going to be about , it’s kind of a reality check here.  I deal with the 

federal government and I deal with a budget and I deal with people managing people.  And the fact of the 

matter is is that one of the sites I’m working on is perhaps one of the most polluted sites in all of North 

America.  And if some of the reports from some of my scientists are true, it could be a really, really bad, 

bad thing.  And it could be as bad as we may be considering the evacuation of cities for groundwater 

pollution.  We don’t know yet, but that’s the kinds of things I have to think about.  I also have to think 

about giving advice to people like Mr. Minthorn over there because he’s one of our ruling governor type 

people.  He’s on the board of trustees.  And when pollution issues come across my desk, I necessarily 

have to keep him informed in the best way and shortest time as possible.  And I like some of the formats 

we’ve been seeing.   

I got an email from a friend that says PowerPoint is the language of the uninformed.  Not the informed 

and it’s more interesting to me to be able to read things and be able to see it in a little different format 

than the way that the government has been coaching us with PowerPoint.  

At any rate, one of the things in my shop that we’re trying to protect are these things called tribal lifeways.  

Because they’re inseparable from the ecology.  And when we’re talking about long term stewardship, the 

recognition that the people that are from the land, the people that are from the island, the people that are 

from the catchments, which is an ecological term, the rainshed, watershed catchments.  They are of the 

land and they know how it operates and that’s important.  It’s important because the people that aren’t 

from here, they bring with them their own way of looking at things and they bring with them their way of 

managing the resources.  And an example of that that is one of the most important ones that I know of is 
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that when you cut yourself on your arm, the deal is that your skin which is just one unit is open and you 

can get an infection.   And it’s just like putting a road through a forest in a complete ecological unit.  You 

can kill the whole thing.  And yet we go about in deforestation and pollution and development and even 

nuclear waste is ravaging the lands.  And we’re forced to deal with these things and then there’re multiple 

competing bad things and then you add onto the top of that the fact that some of these things may be 

around for tens of thousands of years.  It’s very complicated. 

The other thing in the tribal lifeways I’m probably going to talk about a little bit is that our tribal science is 

derived from the traditions that people have brought back from thousands of years.  And it’s gone through 

the same type of development as Indo-European or European science has.  It started out as just an idea 

and then some people got together and they started thinking of ways to see if it was a real idea and then 

it became a hypothesis and they use that hypothesis to prove some things and eventually it became a 

theory.  And of course the theory was used to prove other hypotheses and other theories and then 

eventually it became law.  Well we have a law.  All the tribal people that I know have laws from their land 

and these laws are things that are spoken.  They’re spoken from generation to generation.  That’s what 

I’ve been told.  

So we have a law.  We have laws that have been proven.  Proven as good as any Indo-European 

science can do things.  And yet we are still told time after time again, well you know we need to have you 

write it down.  We need to have you go out and do some more science to prove what you already know.  

Because we don’t believe you.  And that’s a fact.   

A lot of these laws that we have are based upon observation from the elders and evaluation of what 

happens by the elders.  And they’re repeatable and very viable.  But they’re caught up by these teachings 

and stories and that is an important distinction and so early on when we were talking at the very 

beginning and we were saying in the introduction, we were talking about how the government doesn’t 

seem to want to listen to us and it’s like it’s a pity that they didn’t get the email, that there was a cultural 

event happening down at the tribe over there.  And so the communication has to be stronger and better 

for us to actually take what we’re doing here today and use it in the next 10 to 15 to 30 years.   

At any rate one of the things as I think about what is at stake?  You have to understand that there’s got to 

be something at stake.  Why would all these people be like we’re getting on groups, we’re going to 

meetings a lot of times for free if something wasn’t at stake.  Well in my humble opinion these things that 

I’m going to talk about here, like our lives, our culture, our heritage, our way of life, our natural resources 

and our culture quality of life, that’s at stake for us.  And that’s important to me because well, you know 

it’s like our elders have told us, that’s what they tell us and they say, they stand up in front of everybody 

and they say, I heard these things when I was a kid and they were told to my grandparents when they 

was kids and so on and so on.  And as far as anybody can remember these things that we’re told, they’re 

supposed to be true and that’s why we bring these things down forth to the kids because that’s my job.  
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We belong to, not just the present but the past and the future.  And so recognition of culture is important 

and I’m really glad we have people here who are well steeped in their particular culture.   

So what we do as scientists in my shop, we have to look at things like that one phrase I said earlier, what 

is cultural quality of life?  This has become a big thing in America in the decision context, especially with 

the war in Iraq.  They talk about how the people lost their power and their water and stuff and they’re 

saying their quality of life is bad.  And it’s like well, what about their cultural quality of life.  And it’s 

something to think about because when we talked about damaging the ecosystem and then we talked 

about rebuilding it, and we’re spending billions of dollars over there, well what about the stuff that they 

were rebuilding from World War II still?  I mean even in France they’re still digging up bombs from World 

War I and they’re still killing people, kids even.  And so these wars and stuff that have happened, we 

have to consider the fact that the costs to do the war have to be balanced with an equity issue for cross 

generations and it’s got to be a useful thing.  That generations that are known to come, they have to be 

able to address the issues the same way that the people that were in their fervor to do the right thing for 

America or for France or whatever, to be able to do the things that they needed to do to get the job done.  

And in the history since I’ve been working with Hanford and the Department of Energy, I cannot say that 

that is the fact.  I mean we have seen less money coming for us to do our jobs.  And yet, a group of guys 

with bachelors degrees can go out and have a plan.  They can get $40 million to do something stupid that 

they didn’t even ask us about.  And I did say that word, stupid.  I don’t use that word at home because 

I’ve got children. 

So at any rate, we talk about things as a scientist like for instance, at the Hanford site we have a shrub 

step habitat and we talk about ethanol habitats and we talk about how the man have lived on the land and 

how the man lived with the river and the things that we eat.  And there’s all these foods that our people 

used to go get and we hear stories from our elders and we have it on tape.  We have video archiving 

guys in my shop and they’ve talked to elders that have said they were there when their families were 

kicked off and told never to come back.  And we never got compensation for that.  And the compensation 

for land after you take it is one of those things that the government is supposed to like honor.  And so 

when we talk about rebuilding a habitat we say it’s this much money and then they say well we don’t have 

any money.   We think about that, well what was the just value of that land.   

And it’s important not only for my shop because I get to pay the guys, but it’s also important for the fact 

that if our grandchildren and great grandchildren are going to go back to the lands that they have food to 

eat.  And there used to be buffalo there, there used to be elk and deer and antelope.  All these cool things 

and they’ve all been killed off and so we think that it’s probably a good thing to try to bring them back but 

that costs money.  Money is what really is the religion of America today.  It’s pretty important to recognize 

that. 

The other things that we have to also consider with the money and the redeployment of our resources in 

order to effect some sort of solution on the Hanford site is the fact that we’ve got to consider the fact that 
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a lot of these chemicals are multiplying in the food chain.  And it’s not just radio nuclide, it’s in metals.  But 

it’s also chemicals too because this was a chemical processing system.  And we have information that 

said that pollution from the tanks in the central 200 area of the Hanford site reached the river 6 years after 

the tanks were put into place.  And then they kept pouring liquid waste into those tanks for some 15, 20 

years after the tanks, they knew that the stuff had reached the river.  And then they’re claiming, oh, well 

we really just poured it on the land.  It wasn’t a leaking tank and we can prove it.   

And so I’ve got these real brainy dudes that work for me but I passed calculus with Bs and I’m not really 

stupid myself and so I call them on everything they do and we look at the numbers and we add them up 

again and again and we realized that yeah, maybe more than 40 metric tons of plutonium is on the 

surface at the Hanford site.  That’s pretty intense when you think about it because that stuff’s going to be 

around for a long time.  And you think about the associated byproducts that come with it too, uranium, 

lorium, ruthenium, things like that.  Some of them pretty active and they’re going to be around there for a 

long, long time, and they’re spreading out.  They’re spreading out every day we talk about it.  And yet, 

every time we turn around they want to do another study.   

And so as a risk assessor and that’s one of the things that I do best, I’m a risk assessor, we talk about 

how these pollution things cross into the threshold of being in the environment and then how they get into 

people.  And when we do the calculations and when I first started these calculations it was all on a hand 

spreadsheet and it was tedious, but we got like Excel spreadsheet now so it’s a little easier, but the thing 

is that now we can take that information and give it to the GIS guy and then they can put risk isoplus on a 

map and we can tell basically where and where you can’t go based upon increasing risk and it’s pretty 

neat.  But also it’s kind of sobering because of the fact there are huge components of the Columbia Basin 

are now what I would consider to be threatened and possibly for millions of years. 

And this all is tied to something that I’ve been working on for a long time called subsistence use and I’m a 

subsistence hunter and I do appreciate the food we eat and thank you, Merv, it was really good.  I think 

about the people that I ate today.  It’s something I think about everyday when Armand was talking about 

living your life everyday, if he really mean it there’s Indians all over America that think about their, what do 

you call it, the spiritual connection to earth and to god everyday.  They think about, it’s like better than like 

Hindu’s I guess.  A mosquito, you kill a mosquito and it’s like oooh.  But people talk about their food all 

the time in Indian country because food is sacred. 

I have this thing here, it’s another quote, it’s from Black Hawk.  He’s a Sock(?) after the War of 1812 and 

it says, “In consequence of the improvements of the intruders on our fields, we found considerable 

difficulty to the ground to plant the little corn.”  We’re finding the same thing where we live.  Finding a little 

bit of difficulty to get our stuff so we can gather our food because of development and pollution.   

I’m going to talk for a little bit about a timeframe now.  What is the timeframe for what is called legacy 

management?  When you’re talking about radio nuclide, chemical processing and radio nuclide pollution 

we’re talking for a little bit of time here.  It only took one lifetime to contaminate our homeland and natural 
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cultural and eco-cultural resources.  And I’ve got some things that I did from risk management that will be 

in the handouts.  We were there for 10,000 years or 400 generations and it took one generation.  And it’s 

going to be there for 10,000 years or 400 generations.  That’s a little slide I built.  But the thing is is that 

we know because I’m a risk assessor, what the risks to the people are going to be.  And the fact of the 

matter is that when we see those caps, remember those cap that they were on those slides that that lady 

showed.  You guys remember that?  A big white cap?  I think it’s in your slide.  Do you guys all remember 

that.  It’s a monument, big monument and then some other fellow was talking about a capped thing that 

had breached in some little town somewhere.  Everybody remember that?  Well when that happens and 

that happened less than a lifetime didn’t it?  Wasn’t that in less than a lifetime?  I think so.  Well we’re 

talking about things that are going to be lasting 10,000 years.  And we haven’t built anything, not anything 

that has really withstood any length of time at all.  I mean some of the older folks that are around in 

Mesopotamia did.  But it was pretty dry. 

And so what I’m able to do with my shop of guys is I’m able to look at all the different types of projects 

that are going on and I can basically tell which ones are going to be like the things we have to focus on 

for a year or two.  Because like they’re not doing their job or they’re not spending enough time on it 

because they’re driving the risks down enough or cleaning it up enough.  And these are kind of the details 

as a director that Armand doesn’t get to see on a day to day basis because he’s got to make bigger 

decisions.  And when he talks about how clean is clean, then for me that’s an indication that it’s got to be 

clean enough for future generations.  But it’s got to be clean enough for all of our kids.  And so when I tell 

my guys to look at the numbers and say, well, how good of a job is it if they reduce the load to this much, 

and they say, well, you know it looks like you’re going to have unacceptable pollution stream.  And 

because we have all these different things we’ve got to add together; transportation risk, processing risk, 

secondary waste risk, not to mention just simple things like we have these things called coolant 

evaporators and they have this water that cools liquids down, but see it picks up small amounts of radio 

nuclides and then they take this water and nobody’s ever asked if it’s okay to do something with it.  They 

just simply either put it back in the river or they inject it into the ground.  And it’s important to be involved.  

It’s important to be there talking to these people and adding up all these different components of 

whatever is happening on the site to fit it into what I call the Indian holistic perspective.  Because if 

everything is going to move someday and it gets into your food you’ve got to be aware of what it is and 

where it’s gone.   

There’s this fellow named Kanna Satego, he’s an Iroquois in the 1740s and he said this, “We know our 

lands are now becoming more valuable.  We are sensible that the land is everlasting and the few goods 

we received for it are soon worn out and gone.”  See there was really a bunch of wise people back in the 

olden days and they really said some really good things and so I’m using them today.  That’s what I did. 

So how do you know if you’re making decisions based upon your long term perspective or whether you’re 

going to make decisions based upon something that’s really much more short term?  What we need is 
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long term planning.  The Subjibwa guy and if anyone’s Subjibwa no offense.  Chief Omeal Nakage, I read 

his name and he said, “I am not against employment.  It is a good thing, but the most important thing we 

must take into consideration is the land around us.  It is also our income and that we must not make 

decisions that might destroy it.”  Hey guys, wake up.  That’s what I want to say right now.  Is wake up.  

American society has ruined chunks of land and it’s in our land and we’ve got to do something about it.  

So in order to understand whether or not you’re making a short term or a long term stewardship decision 

you have to consider what are the decision tools that are being in place so that you can make sure that 

you’re evaluating all of the available options.   

So you have an environmental problem.  What are you going to use?  Are you going to use a rule based 

decision making, technology based, risk based, compliance based, health based, standard based, value 

based, budget based?  All of these have different times of outcomes.  For instance the rule based it’s 

follow this procedure.  The technology based is using the best available technology.  Risk based is 

achieve this risk level.  Compliance based is achieve a compliance, but typically no more.  Health based 

is achieve this health status, standard based is achieve this concentration, values based is satisfy this 

principle and budget based is spend this much money.   

How many people are aware that most of the work that’s done in America is actually budget based?  I 

think everybody.  So what we’re trying to go to is using an ecological based approach.  Where all the 

things that are important for us to be able to use in the ecology are put onto a communications format and 

that’s why I like some of the things that we saw today because they’re communication tools and then to 

put those on the board and have everybody come around and talk about it.  Because it’s important for 

people to talk about what’s important in our lives, especially tribal nations that have fiduciary or trust 

resources. 

Merv Tano:  Excuse me, Stuart.  To what extent do the kinds of techniques that you might be suggesting 

integrate concerns about if you will, political risk.  Because these, whether it’s budget based, or 

technology based or standard based, they all have the possibility of placing the tribe in conflict with 

federal government, state governments, local governments and therefore putting the tribes sovereignty at 

risk.  Several of these approaches also tend to in a sense de-legitimize some of the tribal perspectives, 

the tribal recommendations which is a risk of its own.  How do these get incorporated? 

Stuart Harris:  That’s a good question, Merv, and we are very fortunate in the fact that here today I can 

honestly tell you that people in this room are ahead of EPA, DOE or the Department of Defense in 

determining how to develop long term stewardship.  Things I’ve heard today are years in advance of 

some of the thinking I’ve heard on long term stewardship.  For all those things, elements that you were 

talking about.  And so just because I’m in a good mood, (laugh) I’m going to tell you how you’re going to 

do it.  You’ve got to build new tools.   

Unidentified speaker:  Bow and arrow? 
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Stuart Harris:  Hey, poison works good on an arrow.  Uh you know fact of the matter is that because I’ve 

been working on this for like 12 years, I’ve been doing a lot of work on it, what we need to do is combine 

some older tools that have been proven for what they’re worth, but knowing of course that they have 

baggage, knowing of course that they have flaws, and for instance like risk assessment.  Man, I’ve been 

to battle on risk assessment for years, but then there’s also this other thing out there called the 

precautionary principle.  Do no more harm than you have to do.  Okay, everybody aware of that one?  

There’s another one called the alternatives assessment and you can use this in front of a risk 

assessment.  And then there’s another one we’re working on called an environmental justice or equity 

assessment.  And that’s evaluation of the monies that you’re using now versus what it cost to build it.  All 

four of these things together would be a useful tool if people wanted to work on something like that to 

build something like a stewardship or legacy assessment type of tool.   

All these things by themselves are good, but they use them independently and in isolation of everything 

else.  And you hear across the nation people talking about brown fields, people talking about 

development, people talking about sustainable development.  People talking about nuclear waste, people 

talking about government budgets.  You hear them talking about all these things and nobody ever talks to 

each other about what you can do if you put them all together.  So yeah, Merv, I think that you’re 

absolutely right.  A lot of these things do diminish people’s rights, people’s treaty rights.  I think they do 

but a sheer fact that the tools that they’re using are incomplete.  And so if we took a long look at what 

tools we do have and then see how we could mix and match them together, I think that we could make 

something useful. 

Pawnee ____________(inaudible), 1762 said this, “Your nation supposes that we, like the white people, 

cannot live without bread and pork and beer.  But you ought to know that He, the Great Spirit and master 

of life has provided for us in these spacious lakes and woody mountains.”  What kind of tool are we 

talking about?  Well, I do have on these slides which I’m not going to read them all but I’m going to go 

briefly over them, a bunch of elements which we could put together for assessing things like instates, for 

eco-cultural risk metrics, for blending risk assessments in environmental justice processes to make 

environmental justice based risk assessments.  We do have lists of legal drivers which we’ve compiled 

which we can use and for the language to put these things together for the preambles.  Things like 

federal fiduciary trust obligations and treaties between Indian nations and US government and then 

protection laws and access laws and environmental justice.  Executive orders, things like that.   

Oren Lions, he said in 1977, “I must warn you that the Creator made us all equal with one another, and 

not only human beings but all life is equal.  The equality of our life is what you must understand.  

Economics and technology may assist you but they will also destroy you if you don’t use the principles of 

equality.  Profit and loss will mean nothing to your future generations.”  Are we going to challenge 

ourselves with doing something that’s based more on continuously sustainable types of behavior that our 

grandfathers and grandmothers told us about or are we going to be economic based?   
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The next point I need to make is about evaluating disproportionate impacts.  I did a little bit of work in 

environmental justice for quite awhile, brown fields and evaluating them and environmental justice in 

American Indian country.  And how do you evaluate a disproportionate health impacts when you’re near a 

polluted site and the people have been there for a couple generations?  Who bears the greatest exposure 

burden?  Who’s the most sensitive and who’s at the most risk?  What about the tribe’s resources?  How 

do you evaluate disproportionate impacts on our tribe’s resources?  Whose resources are affected the 

most?  Whose are the most censored or endangered?  What about evaluating the disproportionate 

impacts on tribe’s culture?  Well, only a tribe can do that, but what the key point is on evaluating 

disproportionate impacts on tribes and tribal people and tribal resources is not who or what or when, but 

the proportion is important.  What proportion of a tribe is affected by the contamination or action?  If the 

resource is contaminated the whole tribe potentially can be exposed and that’s important to note.  It 

wouldn’t be just Johnny over there, Freddy catch the fish.  It’s everybody else that they trade fish with. 

One of my in-laws said this quote, “Treat all men alike, give them all an even chance to live and grow.  

The earth is the mother of all people and all people should have equal rights upon it.”  It was an in-law.  

His name was Joseph.   

Long term decision metrics must be more comprehensive and inclusive or holistic.  So what I have here is 

listed on one of these sites here and you’ll be able to read it.  It’s an example of culturist metrics.  And 

then I describe in the next site how you can move from numerical metrics to a resource geographic or 

ecosystem focus.  And see these things are all tools which we can put together to build a better tool 

called long term stewardship assessment. 

For example, if we took an ecosystem approach and we had some values upfront that everybody 

understood such as all natural resources are cultural resources.  And then we could work from that point 

and then we could talk about things like well what does it mean about the contamination of environmental 

media?  What does it mean about eco-toxicity or habitat quality or landscapes, you know sacred 

geographies.  What does it mean?  And we can talk about those things and put those things and make 

them into metrics where we can measure them across the years or over geographic bases.   

And so you can construct scales.  Normalized to human health, we can construct temporal spatial metrics 

such as lost acre years.  We can evaluate ethno-habitat or cultural ecosystem ____________(inaudible).  

We can map cultural ecosystem stories showing how eco-cultural webs and links between resources, 

activities and exposures.  We can do all these things now that we have an interactive GIS stuff. 

So when we prepare for legacy management and we’re building the technical capacity within the tribes, 

we’ve got to be able to use our cultural tools to preserve the information over geologic timeframes.  And 

so you have to develop things like science departments.  You have to develop things like schools to 

educate the children. You have to develop things like research projects that benefit your resources.  So 

for example, we have heard our elders talk about things like the fact that there were mezuzah floods 

around.  You know some 16,000 years ago and the elders, they knew about these floods a long time ago.  
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They were huge catastrophic floods in our area.  And they had stories about those things and they said 

even where they went to escape the floods and there’s even stories about what happened.  But you know 

modern science didn’t prove this until less than 50 years ago.  And then we have stories about, and 

words and cultural things about things like elephants and what they were and then we had fossils that 

confirmed this that have been in our own backyard.  Had green ____________(inaudible) so they were 

actually getting the marrow out of the mammoth bones.   

So when we talk to our people and our elders say, well we know how much we eat and we know what we 

eat and we know when we eat it, we take it as fact because they do, they live the life, but why is it every 

time we come back there’s a communication problem and we’re always asked to recalculate that or 

reverify that so that we can put it into a regulation?  It’s communication, it’s a communication problem.   

So at any rate, wrapping up, our people have been around for a long, long, long time.  They’ve learned to 

live with ecology and they expect to be around for a long, long, long time.  Using the cultural context as a 

basis for developing a set of tools for managing pollution problems, whether they be radioactive problems 

or urban sprawl problems or things like that, water management problems, is what my goal is to do where 

I live and I think it would be useful to go home and think about it and then get a hold of Merv and ask if 

he’d put together something to do something about it.  That’s all. 

Merv Tano:   Thanks, Stuart.  Any questions?  Comments?  Barbara? 

Barbara Gonzales:  In my advisory board I always hear about the Hanford site.  What do you know 

about that advisory board and how it’s run?  From what I understood that there are over 30 members of 

the advisory board and they’re comprised of the different states surrounding it and that you have a 

representative on the board that sits, that is non-Indian, but reports back to the tribe.  What do you know 

about the advisory board? 

Stuart Harris:  Okay, the Hanford Advisory Board is a public, it’s a bacca(?) chartered board.  And we 

have what’s called, we’re not voting members, we’re ex-officio.  So we can go and listen and give advice, 

whatever like that.  But because it’s a public board and I work for a tribal government we don’t carry a 

seat on the board.  If individual members wanted to be on the board I couldn’t stop them.  But that’s the 

reason why, that’s what I can speak to.  We don’t have a position on the board because we’re ex-officio.  

But you know what, when we show up, like when Armand says we need to tell these guys you’ve got to 

do this and we go, they listen.  Because these boards, they meet all the time and then when we go and 

we say, hey, you should do this, because we have a pretty good reputation for working hard and 

producing good work, they respect what we do.  So we have an impact. 

Barbara Gonzales:  Because I was under the understanding that there was a person paid to sit on the 

board.  That person reports back to the tribe what happens at the board and in that capacity it was a good 

advisory board.  And this was like put up to, I mean from what I could understand and what they were 

trying to tell me is that this was a model board.  
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Stuart Harris:  I wish I could get paid to go sit on the board.  No, I don’t think so.  The other thing is, the 

second part of your question is that model.  I mean these guys have had their fights with the DOE local 

guys and they’ve had their funding be cut because the Department of Energy doesn’t necessarily like to 

hear that they’re not cleaning up enough.  That maybe their plans are stupid.  I’m saying that because I’m 

just mean.  But you know it’s like why would you want to dig something up and clean it up to industrial 

level when you know that just for a little bit more you can clean it up to residential level and if you spend a 

couple bucks, not pennies you could clean it up to you know a subsistence level and then you could put it 

back.  Why clean it up a little bit and then walk away?  And so long term stewardship in a lot of places 

where DOE is working and managing its contractors is cleaning up the minimum it can do.  And then 

wanting to walk away and that’s just what we see.  It’s not what we suspect, it’s what we see.  And so 

we’re always fighting them to put up the numbers for what they’re really doing and why,. . . well for 

instance, the average burial ground worker who goes to work and he works an 8 hour day, he has the full 

OSHA safety equipment that he wears and all the training that you can throw at him.  And he’s got team 

members that are with him and all the best equipment you could buy.  He works on the average about 2½ 

hours a day because most of the time it’s spent getting in his suit, getting checked, going to work for that 

little bit of time and then ooh, it’s break time.  So he’s got to get out of his suit and see every time he gets 

into his suit or out of his suit they’ve got secondary waste that they’ve got to deal with.  So we’re 

generating huge amounts of all this secondary waste that we’ve got to deal with.  They have no idea what 

to do with it.  But 2½ hours.  And the guy gets paid big bucks.  And that’s the American way.  And so if 

you criticize that you’re criticizing America.  Just remember that. 

Barbara Gonzales:  I criticize it.  

Thomas Leschine:  I have a question for Stuart, an opinion.  This idea that has come out in the last 

couple of years through the Bush Administration, this document called the Top to Bottom Review.  It 

made this argument that it’s better not to clean up some sights so that they’re valuable for ecological 

protection.  In other words, if you clean up to a residential standard, the argument goes you’ll get 

residence.  And if you get residence you lose natural values on the site.  So this is what the, I think the 

original document was called From Waste to Wilderness.  And basically argument a very perverse kind of 

argument that some of the best wildlife and ecological values found on the planet today are in places that 

are contaminated because the contamination has prevented humans from moving in and developing and 

turning things into golf courses.  And so this is an argument that’s being used at I guess, Rocky Flats, is 

maybe the prime site where this is being used where we’re leading surface plutonium contamination.  

That would not really permit residence, but it’s fine if you’re going to call it a wildlife refuge and let the 

deer and the elk roam.  So what’s your feeling about that?  Is that a good thing or a bad thing?  Because 

it seems to be a major piece of the current administration’s policy toward cleanup. 

Merv Tano:  Well, I’ve got my own opinions on that.  Do you want me to take a crack at it?   
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Stuart Harris:  Well I’ve got mine too.  First of all, Mr. Leschine, yeah.  Merv’s got really, I guess, definite 

opinions about this, but so do I.  I’ll go second. 

Merv Tano:  It relates to my question of political risk.  Because if you clean up to residential then it’s 

going to be transferred over with no restrictions to some local development authority that’s going to be 

composed of local government officials and build we must.  Whereas if you have the residual 

contamination and you maintain or you retain some sort of nexus connection between the site and the 

Department of Energy or the Department of Defense, all of a sudden tree relationships come into play, all 

of a sudden trust obligations come into play and the tribes have a much, in a sense, a stronger hand in 

deciding the future use.  The current activities and the future use to the site.  So it is perverse.  But that’s 

my view. 

David Conrad:  Sorry for jumping in, it’s also, it assumes that the value of the wildlife and the habitat is 

for viewing.  You’re not going to eat it.  If you’re not going to dig roots there, that you’re not going to make 

baskets or fish or any of that stuff, so yeah, it makes sense in suburban Denver because that’s what the 

value is.  It’s wildlife and that’s great.  You have this open area.  That’s the true nature of wilderness is 

that it is wild and devoid of human interaction.  But that’s not the tribal view of that. 

Stuart Harris:  One of my uncles in the Korean War took a shot in his right hip area.  Anyway, they didn’t 

send him home.  He actually had to stay and fight but it lodged a particle in there in his right hip area.  

And they decided that for the purposes of this American soldier fighting in the Korean War that his life 

expectancy probably wouldn’t be very long so they just said leave it in.  It healed over.  And towards the 

end of his life, because he was in a wheelchair, complicating problems with diabetes and things like that, 

it got inflamed again.  And they had to go in and it cost a hell of a lot, excuse my language, it cost a heck 

of a lot more to do it the second time than it did the first time.  Because your body’s, that’s the way the 

earth is to us.  And so I guess my point is what we talked about in review is that it’s a pretty old thing and 

I’m not sure if it’s going to happen with the new secretary, that was a grumbling thing.  But when you 

leave things in the ground for now and then you go about your business and you decide to cleanup later, 

even if you have better technology it’s going to cost more.  And in the meantime the stuff that’s in the 

ground is going to move so you’ve got to characterize that.  So you’re going to add a little more.  And then 

if people have been exposed, then you’ve got to deal with their health problems so it’s going to cost even 

a little more.  And like what Dave was saying here, you know if you’re just doing it to look at the stuff here 

that’s one good thing.  And that may be good for the moon cause you’re just looking at the moon, but it 

isn’t good for anything here on earth.  And if the people that are doing the cleanup, and god forbid they’re 

the same people that built the bomb, we need to get rid of them.  They need to get a cleaning crew in 

there and not a nuclear bomb building crew.  That’s part of the problem with the changing of the guard at 

Hanford is that the people that they could just switch over and do a cleanup job even though they didn’t 

have the right tools or the right experience and things like that.  And so we’ve seen a lot of waste just on 

this Top to Bottom Review thing because we heard about it before too.  I mean these things come in 
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cycles.  So my opinion of it is that why don’t they let us do the environmental management work and they 

can just go back to DC.  We’ll take the $2 billion a year and we’ll do a good job.  That’s my opinion. 

Jim Woolford:  Just quickly about the Hanford Advisory Board.  It is between 30 and 40 people.  They’re 

all, it’s a fact they basically serve as volunteers.  They have to do financial disclosure and everything that 

goes with being a federal advisory committee.  I am, actually I sent an email to the EPA folks that work 

there to find out who are the tribal representatives if any on SSAB.  I know at one time there were some.  

I just don’t know the current status.  And my knowledge is several years old. 

Female??:  They’re non-native. 

Jim Woolford:  I just have a question though for Stuart.  How would thing be different at Hanford if we 

followed your way as opposed to the 8 other whatever value based, you know all the other based ways.  

How would things be different and how do you see things being different? 

Stuart Harris:  You mean like if I was the king. 

Jim Woolford:  Sure.  I mean you said you would take on the $2 billion a year.  What decisions would be 

different?  What would be happening differently?  The What If game. 

Stuart Harris:  Well, there are some parts that of the work that are going on that are good, the planning 

parts.  Some of it are good.  For instance you know, remediating some of the immediate threats and risks 

first.  Or recognizing what those are is one of the things I’d do differently.  Recognizing what is an 

immediate health risk or an immediate environmental risk.  Second thing that I’d do is I’d probably invest 

some money in getting different contractors.  The good old boys have been around for awhile.  I mean 

Westinghouse, Halliburton and I’m not sure which is which but anyhow . . .  

Jim Woolford:  Bechtel. 

Stuart Harris:  Yeah, Bechtel, but the modeling is getting a lot better.  The sampling regimes that they’re 

doing are not really much any better because it still costs oh, millions of dollars to run a sample of 

contaminated dirt.  The other thing is that the people that are the trustees and that’s something I didn’t 

talk about, the natural resource trustees actually have the heavyweight under CIRCLA to do what we 

need to do and they’re not being funded at all, so I’d put more money into what the trustees want 

because they have to do things by the law.  And I guess the federal contracting rules that they’re running 

under, I guess I would take a close look at that and I would renegotiate my union contracts because just 

for ____________(inaudible) now, they have a 210% overhead rate.  So for like any dollar you want to 

spend on any project it’s like 3 dollars, or 3 dollars and 10 cents.  

Jim Woolford:  Now bring that back to your cultural based, and what I’m thinking is how would your 

cultural based approach lead to different outcomes?  I understand the management is different, but would 

there be different, how would the cleanup decisions be different? 

Stuart Harris:  Oh, well . . .  
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Merv Tano:  May I interject and kind of ask some questions that might bring more focus to it?  For 

example, are you happy with the current rate of expenditure and the development of the new 

technologies of the environmental technologies? 

Stuart Harris:  No. 

Merv Tano:  Would you then, how would you invest the monies into the technology development and 

how would you want to see the new technologies developed? 

Stuart Harris:  A giant chunk of money goes toward protecting workers, right? 

Jim Woolford:  Right. 

Stuart Harris:  Well guess what, in this day and age we have robots.  We have remote control and you 

can put a remote control on a tank or a caterpillar or a crawler.  You can remove worker risk for a bunch 

of this stuff and yet they still insist on putting workers in the line of fire for this kind of stuff.  You could 

shave off a giant chunk of money, just by doing just that.  And if the equipment breaks down, hey, treat it 

like all the rest of the waste.  The second thing is, and this is really important, while I agree that we’ve got 

to put the high level waste somewhere and the mixed waste somewhere and we’ve got to do something 

with low level waste, but the people that are going to be involved with the receiving of the waste, whether 

they leave it there or whether they put it somewhere else, they need to have a full say in where it goes 

and how much that’s going to cost and how they can protect themselves.  Where I live, the transitivity of 

the water through the aquifers is much higher than Yucca Mountain.  I’m not saying Yucca Mountain is 

the right place.  The decision to put stuff at Yucca Mountain was a political decision, not a scientific based 

one.  It should have gone where there’s crystalline bedrock, where there’s no groundwater.  And guess 

where that is?  That’s where all the politicians live.  So, you know. 

Male??:  There are politicians everywhere.  

Stuart Harris:  Well yeah, but see the bottom line is where the greatest majority of them are, that’s where 

you would put this.  That isn’t a good solution for those guys cause you know that’s their land.  So they 

want to put it somewhere else.  So you’re next best decision has got to be better make your systems 

doubly redundant.  So instead of just putting it in glass and then putting it in stainless steel, you’re going 

to have to put it in two stainless steels.  Then you’re going to have to build a system that’s going to 

actually be so big and massive that it will last for as long as the stuff is harmful.  And then people got to 

pay for what’s going on and we’re spending way too much money right now in the infrastructure, on the 

insurance and lawyers and not enough money on actually doing work. 

Merv Tano:  Let me ask another follow-up where folks from Nez Perce and Umatilla as well.  In terms of 

the kinds of concerns and recommendations that Tom had, i.e., that says incorporating a legacy 

management perspective in environmental management, are you all happy that that is occurring?  And if 

it is not occurring what kinds of changes would you like to see there? 
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Stuart Harris:  Well I know what I’m going to say is I worked with Herman Rueben a long time ago and 

he worked on this thing called a Future Site Uses Working Group.  And they decided a long time ago 

what their value were based upon what they knew and they were very good values based objectives.  

And we just threw that aside like it was nothing and a bunch of people put a whole bunch of thought into 

that.  And one of the things that they talked about was not, it was using the precautionary principle in not 

doing anymore harm than you have to to clean something up.  And right now the way the current situation 

is is that they want to just designate certain areas as areas where we’re just going to sacrifice stuff.  But 

by doing that they’re precluding the option of actually cleaning up the things that are underneath that.  

And we’re not talking about a great distance either, only a couple hundred feet.  I mean the Bingham Pit 

Mine is pretty deep.  It’s like a mile or something like that.  So we can dig pretty deep.  Humans can do a 

lot of different things.  And yet they’re using the excuse, and I heard Armand say this the other day, don’t 

use the excuse that we’re here, not to do work.  And I’ve heard them say you know it’s like oh, you know 

all of a sudden this land is all sacred and we can’t clean it up because it’s too sacred.  And I’ve heard 

them say that.  I’ve also heard them say things like the pollution hasn’t reached the groundwater and yet 

we know it has.  And so as a realist, we have to make hard decisions, but you’ve got to make them and 

you’ve got to get it done.  So containment, those issues, you’ve got to deal with them and got to be cost 

effective and you’ve got to remove the highest risk stuff first and you’ve got to deal with it and you’ve got 

to put it in the most stable form you can.  And you’ve got to get all the people involved. 

Merv Tano:  We’re running a bit late, but is there more?   

Anthony Smith:  Well Stuart covered most of that pretty good and he just likes to ramble on and on I 

guess.  But yeah, in terms of long term stewardship or legacy management to EM we have real big 

concerns, especially we already, like Stuart knows, we already know it has hit groundwater so we’re 

looking at the effort and we’re trying to project maybe where it will go and whatnot.  And just the culture 

aspects of it on the land and the area, it has that much effect to us, adverse effect to our culture.  Not 

much more I can add to what Stuart had said. 

Barbara Gonzales:  I feel as far as risk management for the Los Alamos area they’re not doing enough 

and contradictory to what I’ve been told, an advisory board and I’ve gone on a trip where the tribe went 

and they were told something else.  Being that I overhead the situation being presented to the advisory 

board I caught myself and telling myself, wait a minute, this story don’t actually jive.  They’re telling the 

tribe one thing and yet when we sit on the board they’re saying something else.  This concerns a plume 

that has developed on T-54 and at borders set on the Alfonzo Reservation.  The plume consisted of some 

sort of gases that were emitted from the containers that were buried in this particular site and now that 

particular site has almost run out of space.  I believe their load capacity would be reached in 2005 or so 

but now they, again, lengthened that time as far as legacy waste is concerned.  There are not too many 

people, especially tribal members that are saying move it.  You know here we have WIPP sites in New 

Mexico that is supposed to handle low level waste and the transportation of it was halted a couple of 
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months ago, several months ago because people in management in Los Alamos that supposedly had the 

know-how on how to pack these in the true pack containers that WIPP site uses to transport material 

didn’t pack it right.  They didn’t do certain tests and the shipment was refused.  Therefore the shipment 

did not go through for several months and it has not as of yet, today.  What my concern is this plume that 

developed is right over the fence on our borderline.  What we were told is there was fence put on there, 

on our advisory board, that there were vents placed in the canyon walls.  This is like a large ridge area.  

Vents places on the canyon walls that were projecting on the sides.  When the tribe was given a tour of 

this particularly T-54 area, they were saying that there were no vents put on the side.  That the vents 

were all coming from up on top so that the vapor can be released up on top.  I was just dumbfounded to 

think that why are they saying one thing and meaning the other.  Meaning that how as we as native 

people can trust what somebody else is telling us.  Just like you were implying, I think we need to have 

our own people perhaps be a part of the teams that work dealing with these.  I’m sure that there are 

qualified individuals within the Indian nation that could probably handle the situation to bring this 

prospective point of view to say that wait a minute, there are people that are living like a half mile from 

that area where this T-54 is and it’s white rock.  We do hunting within that perimeter of our Indian 

reservation and this particular area is called sacred area for us because our ancestors lived there.  There 

are still sacred sites there.  And we do our hunting there because it’s only a little restricted area.  We 

don’t have very many land sites and with that in mind, for me this risk management or whatever that 

should happen faster or sooner is not happening fast enough.  Because now we’re dealing with the 

legacy waste that was put in this pit some years ago.  But the Northern New Mexico Advisory Board is 

going to hold a forum on T-54 perhaps in March sometime to try and get the public more aware that there 

is going to be an expansion taking place on this T-54 that will open new pit services in which to bury low 

level waste.  I’ve been encouraging people, as many as those that I come in contact with, to actually 

visually see this area to know what people are referring to.  Because it looks different seeing it actually on 

site.  It looks different when you’re seeing it on a piece of paper.  It sounds different when you hear 

somebody else talking.  But when it implies to perhaps the health risk involved in the local communities, 

and to be more vulgar about it, shit doesn’t flow up, it flows down.  So what is happening now is from the 

T-54 area, it has penetrated the water level, but nobody is willing to voice this opinion that there is 

contamination.   

What I’m fearful of is that as it travels down in some parts it has reached the Rio Grande River.  When it 

reaches the Rio Grande River it’s going to affect the native population downstream.  But what has also 

happened to compound this issue is that when the Saragrande Fire happened, all the residue that occurs 

now from the rain water run off is pooling in certain areas and there’s no way of measuring the harm that 

it can do and there was just a man that gave a presentation to us not too long ago.  And my question to 

him was, how soon will you know the results of this, the rainwater contamination that’s coming down.  

And he says, oh, we’ll just wait for the rain to come.   



Appendix D 

 -103-

Male??:  Merv, I can answer that just because I know a little bit about the system.  There’s a thing that 

happens every year for the next year’s budget.  It’s called the project baseline summary.  And all the 

project managers are submitting proposals to get money from the local Los Alamos, go to a meeting and 

then they give their best pitch to the management for their project.  And as an advisory group, you guys 

should insist on being there to participate because you’ll find that that’s where you can cut out a lot of the 

BS and people wanting to do studies and things like this when you have a treaty need.  You need to be 

there but see the thing is that I participated in this for several years on and off.  It’s really time consuming 

and it takes a lot of effort and you have to have people that are willing, that know the technologies and 

stuff that they’re presenting and you have to be able to get in there and roll up your sleeves and be able 

to talk about whether or not the cost effectiveness of program manager’s project is really what we should 

be spending our money on.  And when they roll it all up, they roll it all up into a bigger budget.  There’s a 

cutoff line, okay.  Well that cutoff line there’s usually 20 or 30 different projects that won’t get funded and 

then maybe one of those things like the sampling of those pooling areas where you’re talking about might 

be one of those projects.  You have then, because you’re part of the system, don’t think that you’re selling 

out or anything, but that you’re in there.  You might have the influence to be able to boost that up above 

that line.  So that’s one effective way of using the system to your advantage as an advisory board 

member.  That’s just what I know. 

Barbara Gonzales:  Thank you. 

Merv Tano:  Stuart does make a good point in terms of the kind of cost that’s imposed upon the 

stakeholder because there’s a multitude of technologies that might be in play to weigh one against the 

other or to decide which tribal interest is best advanced by which project.  It’s not easy, not easy.  Why 

don’t we take 5 minutes and then come back for Uncle Bill’s presentation.  Sorry 

____________(inaudible), go ahead. 

Male??:  I just had something really quick and it’s basically a guy talks about the Nez Perce experience 

with the risk and the system’s approach and technology assessment or technology priorities and it seems 

like the federal government and cleanup operations invested, built as much budget as it can and then say 

you know are we going to be able to make it to a goal within a reasonable amount of time, 10 years or 20 

years or something like that.  And then when they say, okay, now we’ve got to walk away from it.  Or you 

know we can’t maintain this long term focus on cleanup.  Maybe there’s a way to, if you took a Hanford 

site for an example, address the immediate risks.  And when I was working for Nez Perce, our position 

was that we wanted zero risk.  And people would say, they’d throw up their hands in the air, roll their eyes 

and say that it’s just unattainable.  It’s impossible.  And the point was that the Nez Perce people needed 

to outlive plutonium or plutonium contamination.  So the timeframe could be 10,000 years.  So if you 

address the immediate risks, invest in technology, if you can pull the contaminated groundwater out and 

store it somehow while you invest in the technology to be able to address it, in the long term it maintains 

the integrity of the wilderness because it’s still too unsafe.  There’s still risk inherent with this site, but it’s 
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mainly now, it’s a new technology development site that you’ve addressed the most immediate risk and 

now you have 10,000 years to develop a solution.  Because if you wanted zero risk, and you’ve 

addressed immediate risk, invest in the technology to make these things not rely on natural attenuation or 

dilution in the natural system because those things take other systems out of use.  They destroy the 

tribe’s ability to use that environment.  And in the meantime when the city of Seattle used to, or would 

dam a river, that mean so much elk habitat was lost in that watershed.  They’d have to compensate by 

buying additional habitat and putting it in the public domain for elk hunting or something like that.  You’d 

have to balance what habitat equals what habitat function.  But if this 560 square miles is basically 

unusable, there needs to be some additional increase to the natural forests in the area that would be 

roughly equivalent to the habitat value and then invest in the long term technology to address the habitat 

contamination.  So that’s my attempt at trying to synthesize all these things in two seconds.   

Merv Tano:  Nicely done.  Okay 5 minutes and then Uncle Bill.   

End of Session Nine. 

Session Ten:  Facilitated Discussion:  On Becoming Kaitiaki — Janesse Brewer; The Keystone 
Center 

Janesse Brewer:  Thank you.  I’ve been very quiet today, but I’ve been listening very, very hard and you 

know, Keystone facilitates a lot of meetings and there are some you walk away from afterward and you’re 

pretty done with it, and then there are some that really stick with you for a very, very long time.  And I 

think I speak for both Peter and I that this is one of those meetings that we’re going to be thinking about 

for a very long time and we still have another half a day to go. 

I want to offer a few reflections and then I want to talk a little bit about, Merv and I have discussed these 

over lunch, about some of the recommendations that I think are emerging based on the conversation 

today.  First, I find it really, really interesting that at least two people at the table and at sort of our two 

anchors, at the ends, so starting with Bunky and then with Uncle Bill, at some point during this day said, 

I’m not sure exactly why I’m here.  I wonder if you still feel that way because I think it’s so overwhelmingly 

clear why each of you are here and everybody that’s in-between our two anchors here.  

It’s not an accident that Merv brought us all together, and Jeanne too.  I think it’s really clear that Merv 

was testing our hypothesis around what role do artists and storytellers and dancers and singers have to 

play in long term stewardship management?   

There’s two types of recommendations or two buckets of recommendations that I’ve heard emerge today 

and we’ll be testing these.  So tell me if you think they’re not quite right and we’ll have lots of time over 

the reception and dinner and tomorrow and breaks to talk about these.  One is a bucket of 

recommendations that’s for yourselves.  That’s for indigenous people and the networks that they work 

within.  The second set of recommendations is that Merv talked about earlier, that he hopes that we can 

get to, is a set of recommendations for DOE around long term stewardship issues.  And maybe that could 

be more expansive even Merv to government agencies in general.  Something to consider. 
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In terms of those two buckets, I want to start with the second one on terms of recommendations to DOE 

because we touched on this very early in the day and I think conversation’s going to circulate back to that 

tomorrow and then we’ll talk about the recommendations for yourselves.   

In terms of recommendations to DOE, there were three that really emerged that I started to hear.  One 

was around the fact that long term stewardship requires a commitment to long term conversation.  That 

this is not a process that will happen quickly. And so the real need for DOE and other agencies and for all 

of us around the table to acknowledge and to commit to a long term conversation and to involve legacy 

management much earlier than has been done in the past.   

The second recommendation that started to emerge is the real need to revisit, cleanup remedies and the 

technologies, but not just cleanup remedies and technologies but also the roles of the different 

stakeholders involved.  So whether that’s the agency folks or tribal stakeholders or others, um, in the 

community, that you need to revisit that periodically and often in order to build in new data and to 

incorporate emerging roles.  And that could be around recordkeeping, it could be around storytelling, it 

could be around monitoring, it could be around various contracts. 

The third piece that I really heard in terms of advice for DOE is to start to expand the definition or the 

vision around what recordkeeping is.  So there’s a part that they’ve already got a great head start on in 

terms of institutional records and paperwork, but perhaps there’s ways to incorporate oral history, 

recommendations regarding how to expand their definition of recordkeeping or when that timeline starts.  

So instead of having a start during the federal activities that perhaps it starts further out so record keeping 

would actually start to tell the story of a place before that federal activity happened.  And those are the 

three recommendations that I started to hear emerging from our conversation this morning.   

In terms of the second bucket which is recommendations for yourselves and how indigenous people can 

play a role in terms of the long term stewardship issues and work within their networks, and I think Bunky 

really used that term and I think it’s quite appropriate in terms of how do we tap into our networks as we 

try to do this work.  There were several.  First, and I think I’ve sort of grouped them into three, first is that 

there’s a responsibility that needs to be taken up by this group and others for a long term stewardship.  

Though I kind of like the word that Morrie used around guardianship, because it implies a different kind of 

ownership.  And that’s partially because the government can’t do it by themselves, not the federal 

government, not the local government, they can’t do it adequately and their lives aren’t long enough, the 

lives of those institutions, organizations, personnel are not long enough and so that responsibility needs 

to be taken on by the larger community. 

Second is that there is some role for their reevaluation of tools and the development of new tools and 

Stuart really hit on this some, that there needs to be constant evaluation and development of tools and 

metrics and those need to evolve as the issues evolve.  
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And then thirdly and this is, we’ve spent such a good amount of time doing this today and it’s wonderful 

because it doesn’t happen in a lot of meetings necessarily, but there’s a lot of talk about communication 

strategies and how to really preserve that long term memory.  And those can be memories of families, of 

tribes, of communities and we’ve talked a lot today and we’ve seen it so beautifully illustrated in terms of 

what are the different strategies and mediums to transmit messages and what role do they play in terms 

of long term stewardship or guardianship.  And we’ve talked a little bit about pop culture to the extent that 

that’s helpful and particularly as you think about youth, visual art, song, dance and storytelling.   

So I think that summarizes in terms of the different recommendations I’ve heard.  I couldn’t possibly say it 

as eloquently as all of you have, in 6 hours, 7 hours of discussion today, but please, as we start to refine 

things in the next day, let me know.  “I think you’ve got that right, Janesse,” or “I’d tweak this” or whatever 

that might be and we’ll spiff them up for tomorrow. 

Did you have more to add, Peter? 

Peter Adler:  Just we’ve come through a long journey just in this day and I can’t tell you how nice it is to 

hear Uncle Bill talking Hawaiian _________________ (inaudible) chants and it’s very special to me today.  

So I think tomorrow we’ll have opportunities to kind of revisit these and we’ll try to put them into writing so 

you have a copy of these and you can look at them.  And it’s not so much about writing the perfect words, 

it’s more about we have the right ideas.  Because Merv can clean these up and make them really pretty 

for us, but is the concept right?  Are these the right short list of things that we want to come out of these 

meeting.  And both that are going to DOE as well as those that we say, these are for us.  These are our 

learnings and our go-ahead kind of ideas.   

At a meeting like this, I always end up sort of confused, but confused at a higher level and about more 

important things and bigger things than I was confused about coming in.  So I think it’s been a good day.  

I would really recommend we bring ourselves to a close and I know lots of things have been going on for 

many different people in many different ways today, so that would be my suggestion that we not talk 

about this right now, but let it soak and marinate perhaps over dinner.  And tomorrow 

_________________________________ (inaudible).  Merv, does that sound alright? 

Merv Tano:  Sounds like a winner.  Jeanne you have some directions and instructions and things of that 

nature? 

Jeanne Rubin:  Sure.  They’re going to come in and clean up the room and we have a reception starting 

at 6 o’clock.  Bunky has I think about 10 or 12 pieces that he brought and he’s got his display grids so 

he’s going to have more of his artwork out for folks to see.  If you loved CNN, you’ll love the rest. And 

then we have an invitation out to folks, the reception will go from 6 to 7 and then anyone who wants to 

talk story can come over to our place, but you need to give me a 10 minute head start so I can create a 

pathway through all our film paraphernalia.   We start tomorrow, coffee will be out at 8.  We start the 

program at 8:30 and it’s scheduled to wrap up at 12:30. And if the Institute is picking up your travel, I 
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need receipts and if you want to have a copy, if you want to bring me stuff this evening I can photocopy 

receipts if you folks want to walk out of here with a copy.  Otherwise I can send you stuff.  

Merv Tano:  Thank you very much for your patience and long suffering helping with this arduous task.  

So, really appreciate you guys hanging in there.  We’ll take a break, be down here at 6 o’clock and we 

can see Bunky’s works.  

End of Session Ten. 

Session Eleven:  Merv Tano:  We’re going to open with a prayer first.  We’re going to have Armand 

open with a prayer first.  Good morning.  Hope everybody had a good night’s sleep.  What we’d like to do 

is a bit more flexibility.  I’ve got folks who have got earlier flights and we’re doing some rearranging of the 

agenda.  But we’d like to start off with a prayer by Armand Minthorn of the Confederated Tribes of the 

Umatilla Indian Reservation.   

Armand Minthorn:  (prayer in native language) On this new day we’re asking our Creator for the 

guidance with our words and our thoughts.  Cause it’s true this land and this light that is shining to 

strengthen our body and our heart and our life because of all the time we need to pray and today as we 

open up this meeting it’s true, each one of us here have been guided by someone’s words or someone’s 

example and we ask for the strength to live those words and to live those examples so that we can 

continue in a good way with a good heart on the right path on this land that we live on.  Thank you. 

Merv Tano:  We’re going to start up with Mike and then we’ll have Jim and then Bill has a quick 

announcement.  Do you want to go with the quick announcement first, Bill? 

William Wallace:  Just want to let you know I brought some little magazines from our alumni association 

from our university and the lead article there is about our maiden voyage of our voyaging canoe Josepa.  

So if anybody wanted to have one of these to take home, it’s yours.  We printed about 30,000 copies for 

the university.  We have alumni of about 30,000 all over the world in all different languages.  So help 

yourself.  I brought the English language one.  Not the Hawaiian.   

Merv Tano:  Thank you. 

Mike Livingston:  Let’s see, was there a specific question that you had for me, Merv, something in 

particular that you wanted me to answer?   

Merv Tano:  How would you use those boats, boat going as a way of that whole experience about 

teaching kids about science, about math, educating them about the land and the resources, etc. 

Mike Livingston:  Okay, were any of you able to see my slide show during the film festival, one, two, a 

couple of you.  Um, well basically after the kayaks and canoes project, the Alaskan Native Heritage 

Center asked me to start teaching a class for younger people that involved models.  And initially I was not 

interested at all in building models.  I wanted to build a full size kayak so people could actually build or 

paddle in the ocean, but eventually they twisted my arm and I taught a class through the master artists 
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series at The Alaskan Native Heritage Center with models.  And it was very well received.  The students 

really liked the hands-on stuff, they liked something they could get done quickly.  So I taught that class at 

St. Paul Island in the Pribble Off Islands, St. George also in the Pribble Off Islands, Chicknick Bay, quite a 

few different Alaskan communities.  They have culture camps in quite a few different locations in Alaska 

such as Sand Point Culture Camp, Camp Kaniu on Alaska Island, Woodchuck Spirit Camp in Prince 

William Sound.  But basically what I try to do is younger students, if I were up talking to them today, they 

might be really bored to have _________________ (inaudible) to be really bored and basically by 

designing a class that’s hands-on gets them involved, the students really enjoy it.  And how I try to 

incorporate math and science into it is to teach them about different measuring systems.  We typically 

start with the American measuring system, in feet and inches, and then we talk about the metric system 

and then we end up talking about old systems, anthropomorphic systems where people use arm lengths, 

finger widths and things like that for measuring systems.  And then at the same time I try to learn about 

different math and science.  I read books like The Measure of All Things that teach you about the history 

of the metric system.  Someone talked yesterday about science sometimes being based on a lie.  The 

whole metric system is based on a lie and if you read The Measure of All Things you’ll learn that.  And 

other ways, one of my basic goals is to teach people how to build full size kayaks, perhaps like Bill does 

in Hawaii, put them in the ocean and when you are in the ocean in a boat you built yourself and it floats 

and you’re able to see sea animals, seals, walrus, sea lions, whales from a boat that you’ve actually built 

yourself, it’s a real connection at first.  So I think that’s one of the strongest things that boat builders can 

do is teach younger people how to build boats, get them into the boats, get them into the ocean, let them 

interact with the wildlife and that’s where you’re really going to get some people who are genuinely 

concerned about preserving our environment.   

Does that more or less answer your question?   

Merv Tano:  That’s it.  Any questions for Mike? 

_________[Unidentified Speaker]:  How many boats have you built and are they used by the students 

or the community or what happens to those boats? 

Mike Livingston:  Most of, the largest quantity of boats I’ve built are at The Alaska Native Heritage 

Center in Anchorage.  I kind of lost track, but some place between 10 and 15 full size boats that I built.  

They’re mostly kayaks, mostly one-hatch packs, but there’s one two-hatch pack at The Alaska Native 

Heritage Center.  It’s covered with skin, seal skin and sea lion skin.  I’ve got another one on display at the 

Alaska Transportation Museum in Wasilla.  I’ve got one at the clinic in Kancove on the Alaska Peninsula.  

One at the library at the high school on St. Paul Island and maybe there’s a few more around.  In terms of 

models, I’ve taught about 500 students and about 15 communities in Alaska how to build the models and 

so there’s about 500 models.  Did I answer all your question? 

_________[Unidentified Speaker]:  Thank you. 
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_________[Unidentified Speaker]:  What are the ages of the students that you work with? 

Mike Livingston:  The ages of the students I work with, technically junior high, high school.  And then 

adults.  The youngest student I’ve worked with was an 8-year-old girl on St. George Island who was, she 

had some really good hand skills such as she knew how to knit beforehand.  The oldest student I’ve 

taught and the most difficult student I taught was 76-years-old and he was the most difficult probably 

because he was my father.  (laughter).  Other students I would tell them to do something and I’m usually 

in a real time crunch when I’m teaching my classes and so they do it.  Every time I told my dad to do 

something he’d say, why?  But he got his model done.   

Merv Tano:  Morri and then Matt. 

Morrie Love:  Two questions, do you teach navigation and sort of connected to that, how do you do 

navigation? 

Mike Livingston:  Do I teach navigation, the answer is no and just a brief explanation, the Aleut culture 

was basically quickly destroyed by the Russians ___________ (inaudible) that arrived 1741.  As with the 

Hawaiians, the old culture was rapidly reduced from approximately 20,000 people to approximately 2,000 

people between 1741 and roughly 1800 so a lot of that old information about navigation has been lost, 

but I do try to learn what I can from other cultures.  I believe there’s a book called The Navigator from 

maybe down south that tried to struggle through, but no, unfortunately it’s been lost, but we’re good to 

learn anything we can.  Did I answer your question? 

Matthew Leivas:  I just want to make a comment that you’re to be commended for the work that you’ve 

done and doing.  Cause from what I’ve seen in the video and the still pictures especially is that what I see 

is the minds of the peoples working and how it’s inspiring them and you know it gives them food for 

thought about their past and their future.  And I think what it did is it ignited that spark and that the flame 

you know, it’s burning. 

Mike Livingston:  Well thank you, Matt.  I’m glad you’re able to see my still pictures.  I was hoping to get 

them set up for the rest of you to see today, but if, I bought a still camera, a digital camera about a year 

and a half ago, taken about 10,000 pictures in that year and a half.  If you don’t have a digital camera, if 

you’re still 35 mm, I encourage you to get out there and buy a digital camera.  It opens up the whole world 

to you, so thank you very Matt. 

Merv Tano:  Thank, Mike. 

Mike Livingston:  If I can hold the floor, I know everybody’s in a time rush and I am too, I just wanted to 

especially thank Bill.  I didn’t have a chance to sit down and talk with Bill, but maybe one of these years I 

will.  I have a small token of appreciation here for him.  And wanted to  . . . 

William Wallace:  If you ever get to Hawaii, come and sail with us. 
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Mike Livingston:  Sounds great, sounds good.  One of the things I wanted to mention that I gave to Bill 

was a book on Knots.  For all indigenous people knots and knot tying was really important.  Our 

ancestors typically used sinew or some other fiber for typing knots.  The particular book, Encyclopedia of 

Knots by Jeffrey Budworth, he was a police officer in London and it was one of my best ways about 

learning utility knots.  There’s a second type of knot called fancy knot such as the ones I’m wearing today 

are star knots and then the last present I had here today was for Merv and Jeanne.  I wanted to really 

thank them for all their hard work.   

Merv Tano:  Thank you. 

(applause) 

Merv Tano:  Jim Woolford. 

U.S. Environmental Protection Oversight of DOE Legacy Waste Management Sites — Jim Woolford, 
Director, U.S. Environmental Protection Agency, Federal Facilities Restoration & Reuse Office 

Jim Woolford:  Thank you, Merv.  First of all, I want to thank Merv for the opportunity to come and speak 

a few moments with you about EPAs role.  It’s an honor to be here and I’ve learned a lot just in this short 

time I’ve been here.  And have just been enriched by what I’ve heard spoken, even though I haven’t been 

here for that long. 

Merv’s passed around the presentation which I’ll get to in a minute, but I just want to address for a 

second why this is important to EPA, why your efforts are important.  And it’s because I think the agency 

and its programs are evolving and they’re coming more and more to appreciate what I’m going to call the 

longer view, a wider view.  I know when EPA first started out as most regulatory agencies do, they’re uh, 

they were struck by the thought that they had all the answers and that they can just, as Bill said 

yesterday, there’s no one source for all the answers for the regulatory agencies when they start out, think 

they have all the answers.  And it takes time to assimilate the knowledge, to, to realize that as an agency 

you don’t have all the answers.  And I think that despite what folks may see or feel about the 

administration overall, I think that there is a direction in EPA that we’re moving toward that there 

recognizes the need for a more wider view, a more inclusive view and indeed as the administrator Leavitt 

talks about more collaboration on what we do.  And that was certainly evident in the discussion we saw 

yesterday. 

Closer to home, uh in my particular area the agency’s cleanup programs, I think we’re beginning to wake 

up when it comes to long term stewardship.  And see it tie to the agency’s overall mission to protect 

human health and the environment.  I started focusing on long term stewardship about 10 years ago as I 

was looking at facilities that were being transferred from DOD, the great base closure facilities.  Is seeing 

failures of the institutional controls that were there and put in place.  And I think it was a very arrogant 

assumption we made that the institutional controls would work and they would remain protective over a 

lifetime.  And I started working in this with some colleagues from the Department of Energy and 
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elsewhere in focusing on this issue.  How do you make remedies protective for the long term?  And 

indeed as Jim Lerner, a colleague who was with DOE, he lives now in Missouri used to say, you can 

change the laws but you can’t change the laws of physics.  And the laws of physics for him was explicit 

recognition that you have guys have seen the radioactive nuclides are around for nearly tens of 

thousands and in some cases hundreds of thousands and millions of years.  In recognizing the limits of 

human institutions.  Dan Miller who is a Deputy Attorney General here in Colorado used to say in long 

term there are no institutions and in long term there are no controls.  And that’s his commentary on 

institutional controls.   

When I first talked about this internally within EPA for all my colleagues, the brown fields program, 

Superfund program or solid waste programs, and I would say their eyes would glaze over.  They would 

go, you know what are you talking about?  I mean you know, they saw no relevance to what they were 

doing.  But I continued to chip away and persist and I think we had a breakthrough when Mary Horinko 

who was the Bush appointee for our office came in and she saw merit to the long term stewardship 

question and she actually constituted a group to look at the issues of long term stewardship.  At this same 

time, the agency was coming to learn and my fellow colleagues were coming to learn that the solutions 

that they had out there weren’t working.  That there were technology failures as you guys have seen, you 

know we were banking on money coming in from other groups to make the remedies continue to work 

and gee, those folks were going belly-up.  And then some of the institutional controls that we saw, we had 

ample evidence that they weren’t working.  In fact my office went out and did surveys and basically I 

would say just within the short term timeframe of 10 years that the ICs have been in place, we saw about 

a 10% failure rate nationally at DOD facilities.  You project that out and you start wondering about the 

fallibility of human institutions and folks start to wake up and need to think about what are some of the 

alternatives out there that add to the structure that’s already in place.  And I think that’s where the efforts 

of Merv and the folks in the room really come to bear.  

And so that is my interest in this, is just to make for a program, it may sound arrogant, that lasts for the 

long term, at least for sometime so that in 20 years, and I’m not talking about 7 generations, I’m talking 20 

or 30 year we don’t have folks at Superfund sites, at DOE sights out there living in unsafe conditions.  I 

mean the poster child for Superfund 25 year ago was Love Canal.  Love Canal’s a great example of 

where there was a lack of institutional control, a lack of memory by the communities of the contamination 

that was there.  And I think that is one thing that’s needed to make our work happen and be effective. 

My slides are not traditional PowerPoint.  I’m not a fan of PowerPoint per se.  It’s more of an outline of 

information I think that is important for you all to know and be aware of.  And I know for many of you, you 

all are already aware of most, if not all of this.  I just want to touch on what our program is about, the 

clean-up process and then Weldon Spring, which I know you heard something about Weldon Spring 

yesterday. 



Appendix D 

 -112-

If you flip to the third slide, a ________________________________ (inaudible) briefing is an 

organizational structure, so I just give you guys a layout of how EPA is organized under our administrator 

Mike Leavitt.  We have different program offices.  We have our cleanup office, the Office of Solid Waste 

and Emergency Response, it’s counterpart on the enforcement side is the office of Enforcement 

Compliance Assurance.  And underneath each of those offices there’s the response side which is my 

office in the enforcement side.  What my office does is responsible for the oversight of cleanup of national 

party’s list sites, at DOD, DOE and other federal agency sites.  Base closure work and we make national 

policies.   

I hope now our programs are implementing through our regional offices and we have very, very close ties 

to our regional offices.  I have a greater longevity in my job than any of my other counterpoints, save the 

brown fields director, because I’ve been around for 12 years.  In talking to Tom yesterday about how 

people sort of get up and leave and move on, I have a lot of institutional memory for what it’s worth.  So 

maybe part of our long term stewardship strategies keep in my place and do my job.  We’ll see about that 

because the agency likes moving people around. 

But I actually believe that when the Bush Administration came in, that was one reason Maryanne wanted 

to keep me where I was at because I knew the players, I knew a lot of what was going out there and I 

knew the sites fairly well.   

If you flip to the next page, you’ll see the statutory framework as we talked about yesterday.  There’s 

some laws that are written down, there are some that are oral.  The federal government operates by 

what’s written down as you all know.  And there are a number, and this is just a scattering of the laws and 

regulations that are out there.  I think all told, there are about 20 different statutes that touch on the 

cleanup and waste management activities at federal facilities.  The ones I focus on are really the top 

three, the Superfund which is the Comprehensive Environmental Response Compensation Liability Act, 

Sueprfund’s much easier.  And the executive order that implements it in the national contingency plan.  

That’s our regulation that implements the Superfund. 

The next page just gives you an outline of the cleanup process.  To touch on this for long term 

stewardship purposes, when I first got in this debate about long term stewardship, people thought about it 

as, oh, that’s what happens post-remedy completion.  That’s your five year review and things like that.  I 

started an argument with my colleagues at DOE first and they came I think to understand where I was 

coming from.  You have to think of that long term stewardship going all the way back up to the beginning 

of the process.  If you wait till you’re at the end of the process, you’ve done yourself a very poor deed 

because you need to understand where the site came from, and we talked yesterday, someone talked 

yesterday about the need to have a larger history of the site, going back generations, millennia.  I think 

that’s very important.  When you read the DOE history of the sites now, one of the things DOE did in the 

90s was to document their sites.  And they documented their history very well starting with 1945 or ‘42 

whenever it began.  They missed the whole time before that.  So that’s missed in all their stories.  We 
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have their stories from basically ’42, ’45 on, but we’re missing that precursor to the stories and that’s very 

important.  I ____________ (inaudible) few realize.  And that has to become part and parcel and integrate 

it into the entire cleanup process.  And we hitherto have not done a real good job at that.  But sites, this is 

a cleanup process dictated under CERCLA.  Sites are basically documented, they’re put in a docket, they 

go through a process whether or not to put it on the national priorities list which is supposed to be the 

highest list of priorities the federal government has.  There are 21 DOE sites nationally out of about 130 

they have to do cleanup on.  There are about 135 DOD sites out of about 500 that they have to do work 

on.  And there are over about 5000 former DOD sites that I think they will have to do work on.  Places like 

Coalave we heard about yesterday is on their, VA _________ (inaudible) is now a former DOD site.   

They have a large universe.  But to give you a comparison on the non-federal side, there are about 1400 

privately owned or abandoned sites on Superfund lists.  But it just so happens that the DOE sites we 

know are much larger, and much more expansive and indeed have as much work going on as the 1400 

private sites.  I like pointing that out to my colleagues that the cleanup going on at DOE and DOD is much 

more extensive than on the private side.  The DOE budget is somewhere around 7 billion dollars 

annually.  The DOD budget vacillates between 2½ and 3 billion annually.  And I don’t see that going down 

in the near term at all.  There’s just too much work to be done. 

If you flip to the next slide, rules and responsibilities.  Again, most of you know this.  The Department of 

Energy, Department of Defense, they’re given the lead for cleaning it up.  EPA has responsibility, former 

site enforcement at NPL sites.  Now NPL sites are a different story and at the former defense sites that 

are not only NPL, we really get into our real repertory dances of who has authority to do what.  And 

obviously states play a major role in that.  Tribes can play a major role in that and they have.  And it 

should come and be brought to bear at these sites.  And certainly DOE, DOD need to be aware of it.   

Under CERCLA, the next slide, basically in 1986 there was an amendment that was added that basically 

said specifically CERCLA applied to federal facilities through the federal government, hitherto there was 

actually some debate for 6 years under the Superfund law whether or not the federal government had to 

abide by their own law it created.  The same thing was actually true in the RCRA program which that was 

settled in 1992 by the federal facilities compliance act.  But CERCLA 120 basically requires the federal 

government to comply with all the rules and regulations that are put forth for all sites.   

Authorities delegated was actually done by President Reagan back in ’87 to DOD and DOE for response 

actions and we were given response and oversight authority.  It’s important for you to know that when it 

comes to cleanups and cleanup decisions, we have to concur on those cleanup decisions and if we don’t 

concur, we actually have the authority to select a different remedy, at NPL sites.  Not at non-NPL sites 

but at NPL sites.  That was an authority we have never exercised since it’s been out there.  Even though 

we have had authority it’s like a huge stick you can wave and when we’ve gotten to the point where we’ve 

had to wave the stick, we’ve usually been able to get and we’ve always been able to get DOD or DOE to 

acquiesce to our views. 
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The NCP is just the implementing regulation that’s there.  We also have several federal . . . we have 

policy and guidance out there which interpret what the rules and regulations are, provides more detail.  

On the last page there’s a website from my office that’s listed there and you can see those.  For DOE, 

they have particular policies for dealing with public participation, again for those of you that are on SSABs 

or CABs be aware of these.  But they have some that are out there and I just list them here so I’m not 

going to go into any detail.  

We did work with them in their public participation policy from ’95.  That was an outgrowth of the 

_____________________ (inaudible) facility environmental restoration dialog committee that I worked on 

and Keystone helped facilitate that as well.  And I think Merv, were you part of that too?  Yes, you were 

part of that.  So that’s actually where we first met.   

There are, the next slide I’m going to point out that there are opportunities that exist along the way to 

bring the issue of long term stewardship into the fray.  And that begins from the get go going back to that 

other slide.  Certainly it’s part of the removal process in making decisions, you can bring it in.  Whether 

you’re talking about a proposed plan, a record decision, even removal action memo, some of these 

properties are going to be transferred so the deed transfer, either between to private entities or to other 

federal agencies, you can step up and talk about there.   

There are also opportunities when the federal agencies are putting in O&M plants or what DOEs now 

calling the long term stewardship and management plans.  Post-site cleanup is much tougher to get 

things changed, but again there are some times when you can effect what’s going on, either looking at 

the annual reports, the five year reviews, uh, the O&M plants.   

The next few pages just go to the Weldon Spring site which is outside Missouri.  Why that’s important to 

you all and why I believe you should keep an eye on it is that DOE sees it as a prototype for all of its sites 

that are coming down the road.  And so it sets up as long term stewardship program there, how it sets up 

the oversight, how it operates, how it’s going to work, and this is, I don’t believe there are tribe involved, 

but now they’re working with the state government in EPA, it’s all sort of being laid out here and actually 

we’re in dispute now with DOE over that which we’re trying to work through.  But it’s important to know 

that.  Weldon Spring is probably a small compared to Hanford, compared to INEL, Los Alamos.  In terms 

of contamination it’s not extensive, but it’s still was a pretty nasty site.  They had a chemical plant.  The 

quarry where they went out and basically dumped chemical waste, what they decided to do was build a 

waste disposal cell and as part of that waste disposal cell which is one of the highest points in that area 

by the way, and make it into an interpretive center and create a museum there of sorts so folks would be 

aware of the history.  In fact, creating a museum seems to be one of the favorite answers that DOE now 

has for maintaining the history in the memory of the sites and what went on there. And that obtained 

some currency around 2000, 2001.  I think it was ________________________ (inaudible) in Weldon 

Spring.   



Appendix D 

 -115-

Like I said the disposal cell’s fairly large.  It’s 45 acres, it’s 75 high.  You can walk up on top of it, you can 

look out, you can have a nice vista.  It’s adjacent to some state parks, some state trails.  And so it has 

easy public access.  And in fact they hope people come and visit the site.  When they had the recent 

brown fields conference there, in fact DOE chartered a bus to bring people out there so they could see 

the site.  So they are, they are very proud of what they’ve done there.  And like I said, I think they see it 

as a prototype for what’s going to be happening in the future.  

On page 15, the long term stewardship plan outlines the post-closure activities.  What is important there 

and what we’re arguing about is the monitoring of the groundwater.  How they make sure that disposal 

cell stays intact over time.  And who’s responsible for doing that?  Whether it’s the state, whether it’s 

EPA, whether it’s DOE.  Because DOE wants to leave.  I mean DOE wants to exit the site and they want 

to exit some of their other sites too.  When they, when they finish up at Rocky Flats, they want to exit 

Rocky Flats and turn it over to the Department of Interior.  Other sites won’t be so easy.  But they believe 

that they are better served by transferring that responsibility to someone else, whether it’s the state, 

whether it’s EPA and perhaps the tribes.  So I would imagine that tribes would be in their mix. 

We are in the process of working through our dispute on the monitoring of the groundwater issue, but 

once we get the LTS plan done, hopefully in the next few months, we will go out for public comment on it.  

And its listed input.  So I invite you all to pay attention to it.  And sort of think about it and superimpose it 

over your own sites and over your own situation.  Cause I think you can see how well it’s going to fit or 

not fit.  And that’s where we need to hear your concerns brought up in particular.  Because like I said, it’s 

going to be the prototype and once, as most of you know, once DOE has a prototype or any federal 

government agency has a prototype, it’s hard as hell to change it.  So that’s why it’s important to get in 

early and talk about that. 

The last page is just my information.  Our general office number’s on there and our web page is up there 

as well.  With that I just open it up to questions if you want. 

Merv Tano:  I’ve got a question, Jim.  At Weldon Springs, you indicated opportunities for partnerships 

with schools and community organizations.  Do you have some examples of those kinds of partnerships? 

Jim Woolford:  Not at my fingertips, but I can get them to you. 

Merv Tano:  Okay, because what I found difficult in the past was to get the agencies folks to get their 

hands around the idea that the community really can play an important stewardship role, different kinds.  

There’s education, warning, etc.  Because generally what you see is that all of that stuff being shoved 

under the roof of public participation in which gets to be the advisory boards. 

Jim Woolford:  Right.  I do know Weldon Spring may be somewhat unique.  I don’t know this to be a fact 

because there’s a high school right adjacent to the site.  So clearly within a mile of the site and when you 

walk out the doors of the high school you can see the disposal zone.  I mean it’s that high so you can see 

it.  So it may be somewhat unique in that but I’ll check around and see.  I’m sure there are other 
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examples out there.  And if that’s something we need to promote more of, then I would be happy to do 

that. 

_________[Unidentified Speaker]:  Merv, I’d like to make a follow-up comment on the partnership idea.  

I think when we had our committee going late 1990s, 2000, uh, I seem to recall the DOE presented to us 

that their first big partnership was this thing they did in Tennessee with the Oak Ridge Site.  It was called 

the Community Reuse Organization of East Tennessee, CROET.  And actually it was kind of an 

unfortunate experiment in a way because what you’d anticipate the problem with partnerships would be is 

what partners are really invited to the table.  And the organization became very dominated by the local 

chamber of commerce and a lot of redevelopment ideas to the exclusion of others and to the point where 

they were having meetings that when we visited the site, the allegations were that they had actually 

excluded certain participants from a FACA meeting and it was pretty ugly.  So nothing’s automatic I 

guess.  

Jim Woolford:  And that’s true and I know that the Department of Defense, when they’re closing down 

their bases and there will be another round of closures is going to happen, and it all goes according to 

schedule, will be finalized a year from now by Congress, I mean the way it’s set up is that the state, the 

governors name the local reuse organizations and that becomes a very political decision about who’s in 

and who’s out.  And it’s led to some disastrous consequences because we’ve had some governors who 

were of a different party and persuasion than say a city where base was.  So you know they appointed all 

people from one party and then to the exclusion of others and it just set it up.  But yeah, I mean that’s 

something that’s very clear at the top. 

David Conrad:  I just have a couple comments and I think the legacy management, or thinking about the 

legacy program should not only go to the beginning of the cleanup but into your ______ (inaudible) 

analysis of your development options in thinking about what you’re choosing to do and what your options 

are and how that should factor into it.  It just struck me that the waste cell or the disposal cell is kind of 

reminiscent of mounds in that area and it would be the ultimate irony in a 100 years if people forgot about 

what this is and they remember the story of the mounds and they dig into this and they find that there 

aren’t artifacts here.  This is uranium.  So I mean but stories like that and stories of you know El Dorado 

and riches from Indian graves last a lot longer and it’s very pervasive in American society than maybe 

these stories will be and with a structure that might in a few years or 100 years look very similar to those 

ancient mountains. 

Merv Tano:  You know but what they may call for is a new set of stories.   

Jim Woolford:  I want to say this, when we, one of the concerns my office had when _________ 

(inaudible), when they created the office of legacy management the concern I had and the concern we 

expressed was the legacy management being separated from the EM work.  And that was the biggest 

concern I had and with an eye towards long term stewardship.  Because you have the people who are 
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going to ultimately responsible in a different organization than the people who were doing the cleanup, 

the people who were doing site discovery and it seems to me, they should be part of an organic _______ 

(inaudible) if you will.  But DOE didn’t listen to us, but that was their prerogative I guess.  But that still I 

think is one of the biggest problems and I think it’s the biggest issue that I have seen LM struggling with is 

that linkage back in and then back up through the process.   

_________[Unidentified Speaker]:  I think probably because people don’t want to be reminded of, they 

don’t want to think about the consequences sometimes.  And they’re looking for a short term gains in 

what they want to do and at least through the criticism of NEBA that it’s only done, you have already 

made your decision of what you want to do and then you do the paperwork to make it fit this story of what 

you want to do.  So it’s, I think the legacy is like the most instructive part of this story of what you want to 

do with economic development. 

Jim Woolford:  And indeed, I know you guys talked a little bit about the risk space in the state exercise 

that EM went through and we have been working with Paul Golan since he’s succeeded Jeffrey Roberson 

and you’re seeing that change to more of the focus on end state.  Not risk based end state, _______ 

(inaudible) in getting the sites to think about I think more probably what’s going to be the final, you can 

talk about the NEBA, but what’s going to the final ultimate use of this facility and let’s not think so much 

about whether it’s risk based or technology based, all those things that Stuart mentioned yesterday, but 

think ultimately about what is the end.  So DOE is now trying to split that off in a little different direction 

and I think you’ll see that.  For those of you who haven’t see it at your site you’ll see that over the next 

couple months.  I think to Paul’s benefit, Paul Golan who’s now the acting assistant secretary, he’s made 

that decision to go in a somewhat different direction than it was headed initially.  And I think based largely 

on the input from the citizens around the sites and in the state and EPA I think had a little bit to do with 

that.  I really think that pushback from the citizens of the tribes really helped wake Paul up to that. 

_________[Unidentified Speaker]:  I just have a question first of all.  This one slide says agency roles 

and responsibilities in cleanup, process, maintenance of DOE and Department of Defense.  At Nevada 

test site there’s a temporary storage facility for low level radioactive waste.  And being that it’s temporary 

and there is no repository yet, what would be the process for this removal or cleanup?  Would it be going 

to the next potential repository site in one of the five states? 

Jim Woolford:  I don’t know exactly.  I know that the site is not, EPA has minimal involvement in this site, 

that’s the first thing I’m going to tell you.  So the statues and things you see here really haven’t been 

brought to bear on that.  I mean it’s sort of like a site that’s receiving waste right now.  I think it may be 

temporary only in this is Jim Woolford’s opinion and not EPA’s opinion, so don’t quote this as EPA’s 

opinion.  I think temporaries will be for a few hundred years.  And I think there are a lot of folks around 

who think that because other states, and they don’t want the waste in their backyard.  So you have a deal 

that basically allows folks to ship it to NTS right now.  Where it goes from there, it should ultimately go to 

Yucca if they ever get the Yucca Mountain straightened out.  But I don’t know if Congress is ultimately 
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going to do that.  I mean if you look at the funding decision that was made this year by Congress on 

Yucca Mountain, they cut the funding for it.  And that sort of points to me that Congress may be having 

second thoughts.  But I don’t know, I mean having second thoughts on something that you’ve already 

invested billions of dollars in, and there are no other alternatives at least on the table that folks are willing 

to ante up to, is a real tough situation.  But I think the ways of NTS will probably ultimately get to Yucca, 

but it won’t be in my lifetime or ______________________________ (inaudible) lifetime. 

_________[Unidentified Speaker]:  Well the reason for my question, my concern is that California was 

slated for the proposed low level radioactive waste dump several years ago.   

Merv Tano:  Southwest Compact. 

_________[Unidentified Speaker]:  Yes, through the Southwest Compact and I’m just concerned that 

this ugly monster is going to show his face again and in light of the political scene with our President and 

our governor of the state of California, you know leaving me very concerned. 

Jim Woolford:  And you should be.   I have no answer for that. 

Merv Tano:  Tom. 

Tom Leschine:  Yeah I have a comment and a question.  The comment is that Audrey Berry yesterday 

representing the Office of Legacy Management, notice how she couldn’t answer any questions about 

sites that weren’t yet actually in the hands of the Office of Legacy Waste Management.  I think that point 

that Paul’s making about the separation of those two, it really is a disaster.  She couldn’t say anything 

about Hanford, what parts of Hanford might ever come to Legacy Management.  You know, we just don’t 

know until it gets here is what she literally said which is an amazing way for that organization to do 

business.  And by the way, Grand Junction is another place that created a very unfortunate community 

partnership for its local sites and made a lot of bad decisions about allowing bicycle paths and golf 

courses to be put over hazardous waste sites with very little checks and balances to make sure integrity 

would be contained.   

Jim Woolford:  Before you go to your second question, I just want to alert you guys to something else.  

The Department of Interior who may ultimately be the caretaker of a lot of these sites, they are moving to 

institute a policy where they will not take quote unquote ownership of the facility until it meets their 

cleanup standards and their objectives looking to, I think different uses than perhaps DOD and DOE are.  

This has come up in the base closure context.  But DOI is now moving to this I think realization that they 

were getting a lot of properties that they were ill suited to manage.  And they are close to implementing 

policy and Merv maybe, whenever it happens I’ll send it out to you so you can send it out to folks, but I 

think they are another one who is waking up like EPA is too with ____________________________ 

(inaudible). 
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Tom Leschine:  Well that plays in perfectly to my question because what I was going to ask you about 

was a year ago or so, the national academy tried to restart another study on long term stewardship and 

the strategy they took was not to treat it as a DOE problem because DOE really was resisting anymore 

studies.  I told you they terminated the study they had going.  So the Academy tried to approach it as a 

multi-agency, a multi-party proposition.  And they had one workshop in Washington DC and they invited 

all the federal agencies, they invited tribal groups, they invited local community groups and they spent 

one day talking about the feasibility of a long term stewardship that would be multi-agency, that would 

bring in people like Interior and so forth.  And my recollection is that DOD was very  much in favor of a 

new study that would be multi-agency like this and would involved communities that DOE was opposed to 

it.  That DOI was actually the strongest supporter of doing this and I’m not sure I recall where EPA ended 

up on this.  And I’m just wondering, . . .  

Jim Woolford:  We were agnostic. 

Tom Leschine:  You were agnostic.  So I was going to ask you if you participated and your knowledge of 

where any ideas like that are now.  Can you go around DOE and keep studying this problem? 

Jim Woolford:  Well we have a long term stewardship task force within EPA looking at the question, 

more probably than just DOE or DOD, and I don’t think our folks know the questions yet quite frankly.  

When we started, they’ve had a tremendous learning curve in just sort of understanding what’s going on 

and we had, my office in particular has been trying to educate them on the various as sundry issues with 

long term stewardship.  Not that we know everything, but we probably have a better handle on it than 

most.  So we’re the agency trying to handle it.  On the same time the environmental council on the states, 

the commissioners of the state in our environmental programs, they also have a long term stewardship 

effort going on that involves the Department of Interior, the DOD, the DOE.  In fact, my office has a 

proposal under consideration now to fund that effort.  We have, and I just check on NAS a few weeks 

ago, my understanding is NAS is yet to come forward with anything concrete in terms of the proposal.  So 

our efforts right now are to focus, at least for the federal families to focus on the ECOS effort that’s going 

on.  We signed a memorandum of understand of long term stewardship with ECOS, DOI, DOD, and EPA.  

And so I mean we’re just, we’re just waiting right now for something concrete from NAS.  It wasn’t clear 

what we would get from the NAS effort.  I wasn’t at the meeting.  I’m just telling you what I heard from the 

folks over there.  What precisely we would get out of it.  What the NAS would contribute to any of our 

efforts.  Although I know it’s a growing concern within the federal family, as folks I think come to 

understand and appreciate more about it.  

Merv Tano:  Jim, when you say federal family, you’re generally talking about the regulatory agencies and 

the land managers if you will, right?  I mean you’re not talking about for example the National Endowment 

for the Arts? 

Jim Woolford:  No, no. 
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Merv Tano:  You see and that’s one of my concerns is that when you talk about the federal family, it’s all 

about the perps and the regulators, okay, the perps and the cops. If you were going to talk about long 

term stewardship, at least from the way we’re trying to view it here, then the National Endowment for the 

Arts should be there, the Smithsonian Institution should be there, Department of Energy should be there 

and at least the National Endowment for the Humanities ought to be there.  But that’s not how the 

statutory framework, I mean if you look at the statutory framework, it says, you get the same kinds of 

questions from a NIH person that Bunky would say, what the hell am I doing here? 

Jim Woolford:  Which there’s nothing to preclude from bringing those subjects to the table. 

Merv Tano:  No, that’s exactly right.  

Jim Woolford:  I mean you do have the framework to set out, but there’s nothing to say.  We cannot 

invite, and again, which I think is as we come to appreciate a broader perspective to invite NEA and the 

others to the table, for these discussions.  And again, it’s the kind of thing we can probably do either 

through the ECOS group or if NAS ever comes up with something through NAS.   But there’s nothing.  I 

mean it’s a great idea I think.   

Tom Leschine:  Just a comment I can’t resist.  My wife has been running a local environmental 

organization attempting to do urban creek restoration and of course this is very difficult to do because 

you’ve got to tear up pavement and she basically hasn’t gotten very far after 10 years, but her pet project 

which the city finally started out as a mile and it turned out to be 200 yards inside a park, 100 yards inside 

a park.  So they’re going to do this restoration, but actually the city of Seattle, on its own with my wife and 

her friend, she’s a landscape architect pushing, came along to the idea that if you’re not going to do a 

restoration, you should do an arts project.  So they did a public competition and they put out a competitive 

bid and they ended up with a really interesting guy from Berkeley who his art project did a school plaza 

where the free speech movement was started, was to get to create a little four inch square piece of 

school plaza which was going to eliminated from all ownership by all governments on the earth.  It was 

easy to get the Berkeley City Council to go along with that, he’s still working on everybody above that and 

the conservatives come in and find this a really hideous idea and they deface this monument and he goes 

in and scrubs it off and he says, see, the free speech movement is still alive and that’s his intent.  But 

what he’s done, you know the boxes on the wall that say the little brass box with the little hammer, that 

says in case of fire, break glass.  He’s imbedded in the sidewalk that goes for half a mile along the former 

creek bed, in case of loss of concrete, break glass and inside the glass he’s put in all these little windows, 

these little stations you visit, seeds of native plants, so he’s got fireweed and he’s got Douglas Fir and 

he’s got native grasses and so you can look into the box in the concrete and you can see the seeds in 

there.  So that’s his artistic approach to sort of this scale restoration.  So in a way, this is a sidewalk that’s 

getting you know thousands of people to a very busy place, a huge shopping mall nearby.  And it was an 

effective way of telling the world you had a different past here and you could have a different future.  So I 

think there’s a lot that could be done.  Bunky’s maybe leading the way here.  
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Mark Calamia:  Yes, Mr. Woolford, I was wondering what policies might be in place if any or protocols 

from the standpoint of DOE or DOD in dealing with cultural resources that could be impacted by the 

maintenance, establishment or maintenance of these waste disposal sites.  By law under specifically the 

National Historic Preservation Act, the American Indian Religious Freedom Act, Native Graves 

Repatriation Act and Executive Order 13007, and other legislation, agencies are required to consult with 

Native Americans concerning the identification of cultural values, religious beliefs and traditional practices 

of these people before developing a site or in continuing to maintain one.  Now the Federal Land 

Management agencies do have policies in place.  Some carried out better than others in consulting with 

these tribes.  What I’m wondering is are there similar policies in place or protocol for working with tribes 

on a regular basis in managing these waste sites when significant cultural resource values are at stake? 

Jim Woolford:  Sure answer is yes.  

Mark Calamia:  Can you explain the consultation process involved in that because some have them well 

laid out and other agencies don’t.  

Jim Woolford:  I know that both DOD and DOE have policies and I think they’re fairly explicit.  I don’t 

know them exactly yet but I think they’re fairly explicit about what consultation has to occur and when.  I 

know it’s something that the agencies have gained greater sensitivity of in the last 15 to 20 years, and I 

think that both DOE and DOD put together policies on consultation.  I would say at least in the mid-90s if 

not earlier.  And it’s the kind of thing I can get to Merv but it’s not something I have at my fingertips.  I 

know it’s something that they are _______ (inaudible) to and whether or not, you know you can have the 

policy on paper and whether or not it’s implemented and how it’s carried out is an entirely different 

question.  As you indicated, you know the federal land managers do some good jobs, some bad jobs, but 

I do know it’s something that is on the books at DOD and at DOE. So I mean if you have particular issues 

or sites or situations where it’s not happening, the best thing you can do is notify the DOD or whoever the 

federal agency should be.  And if they don’t respond to it, then let us know, let me know because I can 

sure as heck the folks at the Pentagon or at the Forest Hall building know and I know that that’s not 

something that they really take it very, very seriously, at least at a policy-making and political level they 

do.  How it’s carried out in the field may be different.  So if you’re running into a situation, try a local 

solution first.  If that doesn’t work, let me know and then I’ll contact my folks, the folks I know in the 

federal agencies to get it straight. 

Mark Calamia:  Well thank you, that’s often the case in at least with many federal land management 

agencies is there’s a disconnect between what policy exists and then what’s actually happening out there.  

The two often don’t communicate.  And the upshot is there’s often poor consultation taking place or no 

consultation at all, in some cases flagrant violation of the law.  And I’m ignorant about what’s happening 

in these waste management sites since that’s not my area and I was just curious as to what extent, actual 

bonafide consultation is taking place to ensure the protection of these cultural resources for these tribes 

and also I might add, their participation in net process.  Some of the complaints have been issued against 
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some of the land management agencies is that native groups have not been involved from the early 

stages.  Pre-planning, planning, implementation, development, monitoring, evaluation.  They may be 

included just in monitoring and that’s it.  What I’m hearing through my interviews with many tribes is that 

they want to be included at all levels of the process.  And I’m wondering if DOE and DOD has taken that 

into account when establishing these waste management sites and their maintenance. 

Jim Woolford:  Well I think the folks around the table would be in a much better position to answer that 

than I would be.  I mean they would know the extent of consultation that has occurred.  Again, the only 

thing I can offer up to you besides talking to your colleagues around the table, for specific instances of 

where it’s worked and perhaps where it hasn’t, you know is to try to work locally.  And if that doesn’t work 

then you need to basically elevate the issue.  And I’m happy to take issues, elevate it and go over to, not 

only the DOD, but you know the federal land managers as well.  You know we work closely with them as 

well.  As many sites, but we are dealing with land management plans and things like that with the federal 

land managers.  So again, the only thing I can offer up to you is let me know the problems if they can’t be 

worked out locally and I could try to address them, but your colleagues like I said, colleagues around the 

table are the ones to talk about whether or not it’s worked or not. 

Mark Calamia:  Thank you. 

Armand Minthorn:   In 2002, Seattle, Washington, Secretary Abraham, Department of Energy presented 

a new Indian policy for the Department of Energy.  There has been no implementation of this policy.  

Period.  There has been no implementation plan of this policy.  Now Secretary Abraham is gone.  We 

have a policy that’s sitting on DOE’s desk that is collecting dust and is not doing nothing.  Because DOE 

has not policy, they have not been able to be guided on government to government or consultation.  Field 

offices have tried their best to relate to tribes.  But this is a big problem for tribes throughout the nation or 

tribes that are affected directly or indirectly by DOE activities.  We have now a new administration and I 

hope something will be done with DOE’s Indian policy.  It’s not working.  The summit that was cited for 

the policy with the Secretary was a big flop.  There was no summit.  All the Secretary did was come, 

made a five minute speech and that was it and then he said that was consultation.  That’s a bunch of BS.  

So that tribal summit was a flop. DOD, they have a very good Indian policy.  They consult with us, and 

they really make efforts to work their policy.  The Department of Interior, no.  We have problems with their 

policy.  And how they consult government to government with tribes.  U.S. Fish and Wildlife, nothing.  

These are federal agencies that have existing policies but do not follow them, or they make the excuse 

that we don’t know how to initiate government to government.  We do not know how to consult.  We’ve 

heard that over and over and over.  That’s not an excuse.  Policy is policy.  We’re all bound by the same 

policy.  And if there isn’t going to be equal efforts to make the policy work, then it won’t work.  But these 

are some of the federal agencies that we’re having problems with government to government and any 

kind of consultation.  But in particular because at Hanford we have a very large land exchange, from 

Department of Energy to U.S. Fish and Wildlife.  We’re going to create a monument along the Columbia 



Appendix D 

 -123-

River, the last remaining free-flowing stretch of the Columbia River.  There’s indeed going to need to be 

consultation and government to government from both DOE and U.S. Fish and Wildlife and cultural 

resources.  We have one agency and resources can be managed by another.  That’s a major federal 

action and that requires consultation.  That’s what NHP, National Historic Preservation Act requires.  So 

there is some problems.  We’re the ones that deal with those problems everyday.  At home.  Thanks. 

Jim Woolford:  You have given me something to work on.  I have to go in about 2 minutes, and I 

apologize for that, but. 

Merv Tano:  You can’t speak for the other agencies, but really appreciate your offer to elevate these 

kinds of concerns to those folks and thank you for participating. 

Jim Woolford:  In particular I want to follow-up, Merv, on the point that Armand raised at the end.  I will 

be back in touch with you.  I may have a way to help.  I don’t know.  Sometimes when you help, it doesn’t 

end up helping but I may have a way to at least bring the issue forward within a committee that I head up 

called the One Cleanup Program which brings all the federal agencies to the table to talk about various 

asundry issues.  And I will put this on our agenda. 

Merv Tano:  Okay. 

Jim Woolford:  Thank you.  

Merv Tano:   You know, if you would, at the very least get the Department of Education and the National 

Endowment for the Arts at one of your meetings, well that would really help.  Thank you.  Why don’t we 

take a little 7½ minute break.  And then we’ll start up again.  Thank you. 

End of Session Eleven. 

Session Twelve:  The Challenges of Orthodoxy—Francine Romero; Epidemiologist, Tribal Chairmen’s 

Health Board, Northern Plains Tribal Epidemiology Center:   

Merv Tano:  Okay, we’re going to start up again.  Jeanne has some details.   

Jeanne Rubin:  We have some posters of Bunky’s artwork which he very graciously signed last night.  

Since part of what we’re talking about is visual impact, we thought it would be nice to, to put Bunky’s 

image on a poster size paper so that you can take it home and hang it somewhere and maybe, hopefully 

that will start generating some discussion.  So they’re on the back table there.  Feel free to take one.  I 

also put a, opened up one of our film festival posters so if anybody would like to have one, there’s a box 

over there with, they’re already rolled up in tubes, so feel free to take one and even if you’re not all that 

keen on the movie poster, if you roll up Bunky’s in the movie poster in the tube really is nice protection for 

Bunky’s.  Just don’t tell me that when you got home you threw away the movie poster.  And then I’m 

going to just quietly walk by as Francine is talking.  We have a printout of Tom Leschine’s slides and 

Stuart’s slides that you heard yesterday so I’ll just be quiet and discreet so I won’t interfere with 

Francine’s presentation.   



Appendix D 

 -124-

I guess beware if you get an invitation to one of our roundtables because it seems to be hazardous to 

people’s health. The reason Rose came in a little late yesterday, she’s scheduled for surgery next week 

and she was already scheduled for some medical tests yesterday morning and she had a call, the doctor 

wanted her to come back and do another EKG so she had to go out there on short notice and she’s going 

to try to be back because as soon as she’s finished there, she’s going to come over here and if she 

makes it in time we’ll put her on.  She spent about 15 minutes with me on the phone this morning telling 

me the point that she wanted to make so if she doesn’t make it, I’m a poor substitute, but I’m her proxy 

and I can go through the points that she wanted to make for the group. 

Merv Tano:  Francine, Dr. Romero. 

Francine Romero:  Well, when Merv told me about this meeting, I actually known Merv for several years 

and have really appreciated the work that he’s been trying to do and so I almost felt a personal obligation 

to say yes.  And then he gave me the title of my talk and that’s the challenges of Orthodoxy, and so the 

first thing I had to do was go pull out my dictionary so I could look at what orthodoxy meant.  And I 

thought, okay, I’m probably not the best person and especially after listening to everybody yesterday I 

know definitely now that I am not the right person for this.  But I do appreciate the opportunity to address 

the topic because I think it’s very important.  And I think that a lot of the speakers and the presenters from 

yesterday really did underscore what the challenges are.  And orthodoxy if tradition.  And so I think that a 

lot of the speakers that we heard from yesterday are definitely in a better position to present some of this 

information. 

But since I was tasked with this talk, I actually am going to summarize some of the things that I heard 

from yesterday, but also the question that Merv asked me to really consider was when we are 

approached with these different circumstances and with these different dilemmas, how is it that 

sometimes when we are faced with coming up with a solution for example, or coming up with kind of the 

next steps, that some people are very strong and very, have their cultural beliefs that kind of guide them, 

whereas others, it’s not the case.  That there are really issues of integration, of who the person is and 

what the situation is that they might be encountering.  And I think that’s a very important question, 

especially as we were closing our meetings yesterday, Janesse gave us our list of different 

recommendations that she already had separated out between tribal and maybe the institutions or federal 

agencies.  And if we’re going to move forward on this, I think it’s a very relevant question for us to explore 

because I think, when I’ve heard the native people around the table speak, is that probably the group of 

people around the table are more in the realm of those who are very strong in their cultural belief, but it’s 

really the predominant people who are kind of defining themselves, the native who fall in the latter cap.  

So it’s an issue that I think again is very important.   

And then the second question that Merv asked me to consider was, how can we draw some conclusions 

about these different situations and is it really a question of identity and if so, how is that identify shaped?  

And so as I listened yesterday and as I have heard a lot of the different recounts of people’s personal 
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histories, I thought that would be a good place for me to start today.  As I mentioned at the introductions 

yesterday, I am from New Mexico.  I’m a Pueblo Indian and grew up there.  And everything that you and I 

see in our daily life, we actually use our childhood, our youth, our adult experiences as references to how 

we’re going to deal with those.  And so my life, everything, how I approach things stems from who I am 

and where I came from.  And that is that I grew up on the reservation and I really appreciate yesterday 

the whole reference to our elders and to our, the people who really taught us.  And I was astonished 

when the question was asked by Bill, how many people who have been given names by their 

grandparents, the number of hands that went up.  Because it’s very clear to me that one of the people 

that made a lasting impact on my life was my grandmother.  And I was very fortunate to have known both 

my grandmothers and both of the people that shaped my life, but for sure my paternal grandmother was 

the one that really never took any BS from me.  She was the one that was really strict, she’s the one who 

really taught me a lot about my culture, about my people and then number of hands that went up 

yesterday, I wasn’t so surprised.  Later when I heard people talking and the association between the role 

models that you had and where you are today in the assurance of your stance on different issues and 

where you want your future to go.  

So I look at my life too and I look at my grandmother and what role she played.  For me, it was the norm 

for me to be speaking my language.  It was the norm for me to know my plant system.  It was the norm for 

me to participate in the dancing.  It was the norm for me to be going out into the field at 4 o’clock in the 

morning to be participating in harvest.  That was the life that I knew.  That was my day to day, my year to 

year, I barely went to town.  Literally my dad would say, “Who wants to go to town?”  And there was so 

many of us kids that it was horrible to go because you were all crammed in the car.  You were so tired 

from going to store to store to store.  Who wanted that?  So there were years when I never went into the 

town.  Where literally I was on the reservation for years and didn’t have any really outside contact.  And 

for me, that was my, the life that I thought everybody lived.  And the first time I ever left the reservation 

was when I was 17.  It was go to this summer program and it was a summer enrichment program to help 

supplement school.  And even my school system, I didn’t know any different.  I thought everybody was 

educated the same way that I was.  I went to a public school, but now in hindsight it was a horrible public 

school.  They really didn’t teach us what we need to know in order to be really competitive in the outside 

world.   

We didn’t have the writing skills, the reading skills that were really necessary and we didn’t know.  We 

learned what they taught us.  But I did learn from a very early age about racial discrimination and 

prejudism because I heard it.  I mean people told us that we were dumb Indians, that we weren’t worth 

the investment.  And it’s really, it’s horrible to hear that and you just kind of look at the person and you 

don’t really appreciate what you’re really saying.  And so I was encountering that from a very young age.   

So what I’m going towards is when we look at the challenges we’re going to be looking now at very 

different challenges that people have.  Some of the issues that people brought up yesterday that are very 
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important I agree with are tradition, the identity issue, the language issue, the migration history and some 

of these are individual based.  It’s what makes Anthony what he is for example, and Merv who he is.  But 

we also then have to look at the next level and that’s our family construct.  How did we grow up in our 

family and that’s what I’ve been defining up till this point, it’s not really the individual me, but more my 

family, how my family raised me.  But that there’s the next level which is the community and I really 

thought that we had a good sense of the community from yesterday’s presentations.  So when we look at 

the community and its history and its experiencing, it brings in the whole level of complexity to our 

equation that we’re trying to understand when we’re looking at the challenges of orthodoxy. 

A lot of the tribal entities, I think another part of my assurance of who I am as a person, comes from the 

fact that my people are living in the same place, and the same geographic reason that we lived for tens of 

thousands of years.  We were not subject to a lot of the relocations that other tribes were. We’ve all heard 

of the long walk.  We’ve heard about the trail of tears.  Tribes that were forcibly moved, physically, usually 

in the worst time of the year, hundreds, thousands of miles from their native lands and think about, we’re 

talking right now about how the different initiatives by the Departments of the federal government are 

taking from the land.  Can you imagine taking that form a people and recognizing that it’s going to take a 

long time for that healing to happen, especially if their norms, their value system has also been torn apart, 

because it was so closely held to that land that they lived in.   

So when we looked at a person we have to recognize that they don’t know their language, they don’t 

know their plan, they don’t know all of these different dancing, singing, because it was ripped from their 

people and there was nothing for them to inherit it.  And so when we looked at Indian people and we 

looked at identity, those are very real things that we have to appreciate.  And I heard so many native 

people be hard on other native people because they didn’t have what they felt was the norm of being an 

Indian.  And so I think as we move forward on these, we have to come to terms with how, as an Indian 

people, we deal with those words, those challenges.   

The geographic distribution is incredible.  We have very small tribes, some less than 100 that are 

remaining versus ones that are huge.  The Navajo population, they’re 500,000 individuals.  It’s immense 

and one of the things, one of my background training is in genetics.  I’m one of three American Indian 

geneticists in the country.  And one of the things that we study as a geneticist is we look at variability.  

How much difference there is in a group of people.  And one of the things that I walked away from 

genetics is that there’s actually more differences within a group of people than there are between groups 

of people.  And I think that’s so true for native people.  And if we look at how many tribes there are in the 

country, there are about 558 sovereign tribes, when we’re trying to talk about native people as a 

collective, what we’re being forced to do is to put all of those differences into a little box.  And it doesn’t 

work.  And so one of the things that we need to do is just throw that box away and say you know, let’s not 

try to put Indian people into some sort of definition, but really appreciate the differences that exist and 
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recognize that within a group we’re going to find more differences than you will between the different 

groups that you’re working with. 

The distribution of the people is also an issue where we look at most native people and where they 

reside.  Most native people reside in the most furthest places that you can imagine.  And we look at for 

example in Canada where we look at the Inuit.  And they live in the most furthest northern parts of 

Canada.  If you look at the Alaskan where they live, if you look at Navajo and now where I work in the 

Northern Plains, I can look at any reservation, Pine Ridge, Roosevelt, and where the people live.  They 

live in the farthest reaches that you can imagine.  And when we talk about how we’re going to work with 

Indian people, we have to take that into consideration.  It’s a huge part of the equation, where the people 

are and just to give them access to information.  And one of the challenges that I’m going to talk about 

later is information and how we get that information. 

And it’s not so easy when you start thinking about the barriers of distance, of access and most of these 

northern places or wherever these remote locations, are not so accessible and whether in the huge 

component of the access, the mobility to access to those different peoples.  And so when we talk about 

native people and including them at the table, those are very real considerations for us to have. 

Another one is gene flow.  There has been so much admixture happening to native people.  And this was 

even before first contact.  There was intermarriages between the different tribes, within, groups within the 

tribe.  And then when the colonization began to happen, a lot of that admixture actually happened 

against, there were forcible matings that happened, there were slavery that happened, there were lots of 

instances, but the thing is that native people had to now acknowledge that there’s a lot of admixture and 

that the more admixture there is, the more complexity is involved because again, the whole issues of 

along what defines a native person comes into play again.   

Every tribe has its cultures, its own norms, and its own belief systems.  And those are going to be 

constantly challenged by a bunch of modern things that I’m going to be talking about in a little bit.  And for 

each of these different variables that I just went through, each of them are going to be differing differently 

by you, by me, by our families, by our communities.  And so one of the things that we need to do is to not 

make assumptions.  And when somebody is sharing something with us that we really try to understand 

the historical perspective, that it is thousands of years old in many cases.  And I really appreciate that, the 

fact that we’re here, and we’re hearing and we’re wanting to call DOE and DOD and all these other 

federal agencies to commit to really looking at long term stewardship. 

Well I think we need to put that same question to ourselves.  How are we as native people going to take 

on that role and that responsibility as us as a people to be the ones to also be responsible for long term 

stewardship for our own people.  And I think poses even more challenges and it’s one that is not so easy 

to look at because when I go through my list of challenges, we’re going to have to turn the eye on 

ourselves and some of it’s not so pretty.  Some of it’s not so good and as native people we have these 

values that we supposedly represent.  But what happens when it’s the Indian person that is actually the 
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one who is violating some of these different natural laws and these natural rules.  And how do we come 

to terms with some of those sorts of things. 

So the case definitions will always vary and so we really need to kind of look to terms with what those 

case definitions might be.  The environment.  A lot of our conversation yesterday was about the 

environment.  And we talked a lot about the physical environment.  But there’s also, as we look at health, 

I am in health right now, and anytime I look at a health situation I look at it from different dimensions.  We 

look at it from the mental perspective, we look at it from the physical perspective, from the spiritual 

perspective and then the social perspective.  And so I think even as we deal with all of these issues 

regarding our physical environment, that those all need to come into play.  That has to be a holistic 

approach and I heard that resonated throughout the conversations yesterday, is to recognize and 

appreciate the, again the complexity of the whole environment that we’re dealing with.  And then this 

reiterating the experiences that we have.  And again deterrence is not just at a single level, it’s actually 

very complex in multiple arenas and the three that I always personally think about is the individual, the 

family and the community. 

And then time.  Time is one of the most interesting factors in our life.  Time, the way we see things today 

is different than how we saw it 5 days ago even.  Ten years ago.  Twenty years ago and how we’re going 

to see it in the future.  And I really appreciate the whole point about flexibility that Merv brought up 

yesterday because it is, it’s an issue of flexibility, it’s a issue of adaptation, it’s a issue of recognizing that 

we have to be reassessing constantly.  And that how we see the situation today may not be the same 

way we assess it tomorrow or our conclusions might be different at different points in time.  And just to 

appreciate that it’s not work that’s not ever going to get done.  This is something that we’re going to be 

constantly revisited.  And especially as native people, we have so many different challenges that we have 

and that we have to really think about those different responsibilities that we’re taking on ourselves and 

that we have to constantly reassess these different situations.   

It’s a lot of work, it’s a lot of effort, it’s a lot of time and the things that I think right now are the main 

challenges to tradition or to orthodoxy is for me, the changes that have occurred to communities, to 

families, to individuals.  And some of those include family structures.  Family structures in native 

communities throughout the world have changed dramatically in the last probably 5 decades the most.  

And they’re increasing, it’s almost like it’s an exponential thing, where before the changes were kind of 

gradual.  They took years to happen, but now changes that happen are much more pronounced and 

much more frequent.  They happen much quicker in what they do.  And some of the things that I 

personally think challenge family structures, include modern technology.  Televisions.  How many 

televisions are there in the world and how do they challenge our traditional cultures and our belief 

systems? I think they challenge us a lot. And now with televisions having like 500+ channels, DVDs, um, I 

forget Net, there’s one where you can actually download stuff and you save it forever.   
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There’s a bunch of technology that I think is challenging the family structure.  When I was young we 

never watched television.  It was rare and when we did, we did it as a family and we, it was a kind of 

shared experience between all of us.  And we had to really negotiate what show we watched and we 

actually would talk about it afterwards.  But nowadays, I mean I think there’s a television in every single 

room, that people have access to TVs all the time.  And people are so glued to television that they don’t 

really go out and play. 

One of the diseases that I study is asthma and asthma is occurring in younger children.  We see it more 

and more in younger children.  And one of the things about asthma is that kids are not building up their 

immunity like we used to.  And that was because we were out playing, for me personally, it was out in the 

hills.  We were playing out in the hills, out in the royals, we’re out in the fields and so I was exposed to a 

lot of airborne things, a lot of things from the earth, but nowadays kids, because they’re in a room that 

doesn’t have a lot of airborne stuff, or stuff from the earth, their systems are not challenged in the same 

way and so when they get exposed to different environmental things, they actually get sick because their 

body hasn’t built up this immunity.  So the whole concept of television, not just only socially, but again it 

impacts somebody physically.  And when the family is now dealing with a child’s illness, it affects the 

family structure and so it’s really again a little activity can really have compounded effects at the different 

levels that I’m mentioning.   

Another thing that I think is challenging family structure are things like computers and cell phones.  Again, 

people are having access to these different technologies that they didn’t have before.  When somebody 

was speaking for example, you sat there and you paid attention to what that person was saying.  But 

nowadays what happens when that little ringing happens and people get up, they leave, there is 

disruptions and conversation.  People’s attention span are being challenged by these different 

technologies.  And so it’s not only family that is being challenged, but it’s also just that whole 

communication system.  And it was underscored so many times yesterday.  The importance of 

communication.  And yet, all of these different things, it’s meant to help our efficiency in communication, 

but we have to also recognize the flip side, that it is challenging our communication as well. 

Different things that are challenging family structure are some of the values that we have within the 

family.  And how does this all relate to environment and to a lot of the environmental justice issues that 

we’re dealing with, is that for me, some of the values that are challenging native families are kind of the 

disconnect with Mother Earth.  Whereas before I told you I grew up in an agricultural society.  We 

planted, we were in the field.  So I had to lay irrigation lines, I had to go and I had to do my hoeing, my 

weeding.  I had to plant, I had to do all these things and so I was very in tune with my environment 

because it was what gave me sustenance.  I could see the plants growing and I could harvest it and I 

could see exactly what my connection to Mother Earth was.  But nowadays, when people only have to 

walk down to Albertson’s, pick out what they need, they don’t butcher anymore, so there is that whole, 

and I appreciate that yesterday when that was brought up, that there’s not that connection anymore with 
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where what we eat comes from, because we’re so used to this convenience.  And so convenience is 

actually one of our biggest challenges where we just literally open the microwave door, stick our stuff in 

there and nuke it for like 10 minutes or whatever and we don’t have the appreciation of having to build the 

fire and having to see something cook over hours or however long it takes.  That so many changes in all 

these different systems are affecting us and how we view earth is a disconnect because when we talk 

about these different things that are going wrong on the earth, people don’t appreciate it to the same 

extent and our children, because they don’t have that connection, may not have the same appreciation 

that I have for example.  And so there is that whole disconnect that is happening.  

There is a whole level of apathy and that was brought up many times yesterday.  People say, you know, 

this is such an important issue and yet, nobody comes to the table from the tribes to represent our voices.  

Or it’s the same people that we see at the table, or how do we get this information out so that people can 

appreciate the extent of what we’re trying to communicate.  So as native people, I see that a lot in the 

youth especially. And I’m not sure how to overcome it.  I’ve tried the motivation, the things that spark a 

flame under all of us.  It came I think from our experiences from over our lifetimes but what about those 

that have not had the same circumstances.  How do we motivate them and how do we give them that 

appreciation of really, that now is the time we need to act.   

And one of the things I’m going to talk about is education, is that when it comes to the point where 

somebody turns the tables on us and say, okay, I’ve heard your cry for help, we’re here to help, what do 

you want for us to do, are we going to be prepared with our requests, with our proposals and those sorts 

of things and my fear right now, especially in the field that I’m in, is that there aren’t enough of the people 

themselves who understand the background at the table or at the decision making parts.  And a lot of it is 

that I sometimes get frustrated because I have a lot of students that come and work for me.  And I can 

see that they really don’t have that spark.  And how do I get that spark into them?  Because I see them as 

being potential leaders.  I see them as potential people to make the difference and yet there’s this gap.  

And I’m not sure how to deal with it.  I’m not sure, and a lot of it again is the upbringing.  How do you 

counter that, or how do you supplement that, or how do you go about kind of bringing them up to speed to 

accept some of the responsibility, especially as native people.  I think that’s sometimes opportunities lost 

and it makes me sad to see that sometimes. 

There is the wage economy.  Before when we were completely reliant on subsistence, that was what 

ruled our daily lives.  We made sure that we’re out in our environment to make sure that we could get 

what we needed to feed our families, to make sure that our homes were okay.  But nowadays wage 

economy is that we’re relying on a totally different system to support and sustain us and how does that 

kind of assimilate or to make sure that we are still being responsive to our cultural needs, but still 

recognizing that you need to work to be able to live.  So that whole system is changing.   

There is a lot of changes now in where people live, where native people live.  And according to statistics, 

that more than 50% of native people now live in urban areas.  And I think it’s a direct relationship to wage 
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economy.  And so what happens now when most of the people that live in the urban settings, they’re not 

going to be out in the fields like I was, and even now I live in Rapid City, South Dakota.  Granted it’s a 

small community, but I’m considered an urban Indian now.  And so what happens when you’re removed 

from a lot of the cultural norms that define us in our youth and being native people.  And not only that, a 

lot of people who have moved to urban centers are having families in the urban centers.  Kids are 

learning that different lifestyle.  If you’re not on a daily basis being exposed to the traditions of your 

grandmother, of your people, that the singing, you’re not as exposed to that, then what happens down the 

road and how does that get translated to just overall the native peoples’ situation.  So the residents I think 

is a huge issue and I think it’s one that will challenge us time and time again.   

Another thing that I think challenges us is education.  And education can be book learned things, they can 

be the experiences things, it can be coming from every angle that we can possibly imagine and yesterday 

I think there was a lot of that going on in this room.  We learned a lot about different cultures.  We learned 

about different decisions that are being made.  We learned about a lot of different, just a lot of information 

coming from many different angles and we were so busy I think trying to assimilate it into our own views 

about different things, and yet we think about all the people who didn’t experience that.  And so already 

our being at this meeting makes us a little different from our neighbors or from our colleagues.  And no 

matter how you try to communicate it, unless you’re really there to experience it, sometimes it’s hard to 

share that experience with somebody else. 

And education.  We really need to, I think that’s for a lot of the health disparities that we see, I think 

education is the key.  But how do you get native people to be competitive when we don’t have the primary 

and secondary education that we need and then try to put them in a university setting that is totally 

foreign, totally alien, and tell them that they should succeed to bring them back to the reservation. But 

when they come back to the reservation, we treat them as if they’re different or that they’re somehow now 

not as culturally sound and maybe somebody who stayed on.  And I see that happening on a lot of tribes 

where people are considered almost outcasts because they’ve gone to education, but they went to school 

to actually listen to what some of the elders have been requesting.  So it’s kind of like a double-edged 

thing.  And this is one example where I said where we have to kind of look at ourselves and say, is this 

really what we’re promoting and if we’re promoting it, are we supporting it.  And I’ve seen instances 

where it’s not been supported.  And it’s sad to see people not being able to come back to work for their 

own tribes. 

The tribes are challenged on the other hand with being able to afford people who not have education and 

it’s really hard to come to terms with somebody coming in with a new perspective.  And a lot of the things 

about communities is that the norms are sometimes so solid that it’s hard to accept change.  And so as a 

native group, I think we need to come to terms with the fact that again, it’s okay to change and that it’s not 

going to shake the root of who we are, but that we need to come to terms with some of the new modern 

things that are being exposed to us. 
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In the whole realm of education I really see, I told you that my grandmother was a huge, huge figure in my 

life as I was growing up.  But now when I look at families, the grandmothers sometimes aren’t there to fill 

those roles anymore.  It’s amazing how many times I’ve seen grandmothers out partying with their 

daughters and they have the little ones with them.  And so that whole structure of system is breaking 

down.  And I’ve seen that break down.  I’ve seen grandmothers who are actually teaching, but they’re not 

teaching the values that you necessarily probably want to pass on to future generations.  And it’s very 

interesting.  And it’s true that people will listen more to your actions than to your words.  And if we’re not 

behaving in the way that we really want to have modeled, then it doesn’t make sense to be actually 

speaking it because people are going to be looking at your actions instead of your words.  And I don’t see 

a lot of those values being instilled as I did when I was young.  And maybe it’s just the environments that 

I’m in, because I’m in health I see a lot of different situations that I probably wouldn’t have normally and 

so those I think are just some challenges to the family structure. 

When we look at, especially the environment, the physical environment, again, I think we need to come to 

terms, a lot of it is learned behavior.  You learn to respect your environment, but if you’re not taught that, 

where will you get that information?  And so for me, I see a lot of native people being, I guess the guilty 

ones when we look at for example just polluting the land or being the ones to, we talk about how we have 

waste that we want to make sure are dealt with appropriately.  And yeah, I see communities, native 

communities that are not doing that either.  And so we need to also be accountable for our own behaviors 

as a native group and to really respect what we’re wanting other entities to be respectful of as well. 

And I think from yesterday’s conversations there are a lot more other challenges that were brought up 

that are just as valid, that are just as important, that these are ones that I kind of had pulled together just 

to make sure that kind of thought about these things, especially moving forward with the 

recommendations that we’re going to propose in terms of how we’re going to move forward with this 

whole long term stewardship issue.   

When I was in school, I had to do a project in order to finish school so they could give me my degree.  

And one of the things that I looked at was I described a lot of variables to you in what defines native 

populations and how each of them play a role in that.  So I thought, wouldn’t it be interesting to put those 

different values that we, as native people, hold so dear and put them into a scientific model and see how 

they fare?  So that’s what I did.  For my dissertation project what I did was I took a lot of DNA which is 

what makes us as people. It’s the information that your mom and your dad put together and made you the 

person that you are today.  And I said, well what are the things that make up a community, the culture, 

the language, the geographic distribution, the migration histories, all of that.  And what I did was I put all 

of that into a pot.  And I said I want to see how this comes out.  And so that was my whole dissertation 

project.  A little more complicated than that of course, but what happened was, I said, okay.  I know this 

much about these groups of people and so in my mind I kind of hypothesized how I thought this mixture 

was going to turn out.  And I said I expect that these groups are going to be similar based on their 
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language.  That the people who speak common languages are going to be more closely related than 

those who don’t speak the same language and I said well those groups that are more geographically 

located to each other, they should have genes in common because I’m sure that they made a cross.  So 

that’s another relationship that I expect to see.  Then I looked at migration history and I know this much 

about these people, these much about these people, so I’m going to say that people who had similar 

migration histories are going to be more similar.  So I had all these assumptions before I, while this stew 

was brewing, I had all these different things that I was proposing.   

So when finally the brew finished and I kind of looked at how things had cooked and how they turned out, 

the thing that rose to the top that distinguished all the native people that I had put into my pot was culture.  

That was what made the people the people that they were.  And even all these scientific things that I had 

done, it was not the science that mattered or that counted.  It was the culture of the people that came to 

the very top.  And so when I gave my dissertation presentation to my committee and actually there was a 

lot of people who came to listen, my very last slide, and it’s what I’m going to leave with you today, the 

last thing that I put on my slide was while informative, we recognize the knowledge of population history 

garnered from the study of genes will not be the ultimate authoritative tenet on tribal identity, self-identity 

or social consciousness.  It’s really the people themselves who will be the defining entity.   

And so even though I said a lot of things about challenges that we have, just having been here in this 

room with the people, the native people especially, has really comforted me.  And yesterday somebody 

said there’s a reason why we’re all here today.  And I think it’s to shed light and for me personally it was 

that.  There were other people out there with similar values, with similar convict, with similar motivation as 

me.  And I think it’s that I feel that I have now support to move forward because sometimes when you’re 

out there it actually is pretty daunting.  And even with native people, it’s not always so easy because they 

don’t come from the same background as I do.  They have very different challenges that I do, and so it’s 

hard to even, as a native group, to come to a consensus sometimes.  And so for me, I really feel that this 

whole issue of long term stewardship is going to be being accountable just because the conviction of this 

group of people is so strong that they will hold accountable who needs to be accountable.  And I think 

that includes ourselves.  And that was it.  That’s all I had to share with you.  And I appreciate your time 

this morning.  (applause) 

William Wallace:  Merv, if I could just say something?  

Merv Tano:  Sure. 

William Wallace:  _______(inaudible) words with my people, it’s a custom with our people when 

somebody like yourself gets through doing a talk that is so important and I was deeply moved by what 

you said that we sing.  And I want to play a special thing from my flute for you. 

Francine Romero:  Oh thank you.  Appreciate it very much.  Thank you. 
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William Wallace:  And this is a whale’s tooth from my wife’s people from Aotearoa.  So I know my 

brother here as well.  It was given to me by her cousin, the late Dr. _____(inaudible) Melbin, Director of 

Maori Studies at the University of ______(inaudible).  And I wear this wherever I go.  And very rarely do I 

play it, but I play it today to support her words that bring the (native language), the spirit, the breath of life 

from our ancestors to unite all of us in her words.   

(flute piece) aloha. 

Francine Romero:  Thank you very much.  Beautiful.  Appreciate your attention. 

Merv Tano:  Francine.  If you could stay up there a field some questions and comments.  What I’d like to 

do as part of the comments, because Rose is not here right now, and Buddy Gwin who was scheduled to 

be here is not here as well.  But you touched on education and some of the identity issues that I think 

they were going to talk on.  And if we could just kind of chime in and get your reaction to those, I think it 

would work out really well.  So Morrie? 

Morris Love:  Just a theory that I have is it goes around you are what you eat.  As traditional people 

we’ve eaten a certain diet for a very long period of time.  Over a very short period of time that changed 

rapidly and obviously that has an effect.  Our communities have major health issues and you have the 

same as with diabetes or all the run of those things which go with it.  But I wondered if you were aware of 

any studies particularly that sort of genetic relationship with diet and traditional diets and the modern 

effects of our modern diet. 

Francine Romero:  That’s an excellent question and actually that’s what I focus on in my real job, and 

that is to look at how Westernization for example has affected our health status over all.  And diet is a 

huge component of that.  The kind of other part is the physical activity part of it.  Though traditionally as 

native people, we’ve been very active physically, but now with our automobile which we all love, we’re 

very, very different in our physical activity lifestyles.  In terms of the health and what work has been done 

to look at those entities that have retained their natural diet, and how they’re faring and their health status 

versus most of us who are now Westernized and who eat McDonalds and Wendy’s and Burger King and 

all that good stuff, there is a tribe that is bordering Mexico.  Half of the tribe lives on the United States side 

and half live on the Mexico side.  And that’s probably one of the most classic cases of looking at a native 

population, looking at Westernization and what that’s done to the overall health status of the people.  And 

as you can see, the Mexican side, what they do is they still eat their corn, they still eat their squash, they 

still are physically active and so we have to appreciate that because their activity is contributing a lot to 

the overall diet status.  But what’s happening is that in this group of people it’s dramatic.  Their cases of 

obesity, their incidences of high blood pressure, cholesterol levels, their onset of things like diabetes, 

cancer, are dramatically different.  Same group of peoples.  So genetically they’re comparable.  Their 

environments are different in that one is exposed to, as I said, Western food, lifestyle, wage economy, 

everything that I just mentioned they’re exposed to.  But their counterpart in Mexico do not have those 
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same conveniences.  And are relying on natural, they still plant their crops and harvest and everything.  

And so the disease profile is completely night and day.  And it’s a clear example and I can actually give 

you citations of some of that work.   

There is a federal entity called the National Institute of Digestive Diseases and Kidney.  They’re located in 

Phoenix, Arizona.  They’re the lead research institution that is studying these people over time.  And 

they’ve now been studying them I believe for about 7 or 8 years, so there’s actually quite extensive 

literature on that particular group of people.  Any other questions? 

Barbara Gonzales:  I think that one of the challenges that we as native people had is the women that 

have gone through educational system and I feel that as women, you know when we go back to our 

reservations and I’ve encountered a lot of my people that I have met over the years that have finished 

their education and have gone back and just like you stated, the job opportunities are not there, and if not 

that, especially if you’re a woman, that you’re looked down upon irregardless of what your educational 

qualifications might be.   

The other thing is I feel that depending on how strong your religious background is as far as your tribal 

affiliations are concerned, that also hampers you because not all of us ________(inaudible) we’re 

paternal, partial, linear families.  You know the tribal system is run patria linear whereas a lot of tribes 

across the United States are matrilineal.  And that has something to do with the way we are perceived in 

our communities.   

The other thing that I feel is that I cannot emphasize enough.  I’m a writer as well, and I emphasize and 

I’ve given some of you pamphlets.  I didn’t bring enough for everybody, but that I always state on there to 

voice your opinions, irregardless of whether you’re a man or a woman.  No matter how many times that 

we go to our Indian tribes to go to workshops or whatever, when we get back home, when we do not 

voice our opinion anywhere, that voice is a dead voice.  If your physical presence does not really count.  

So anytime I go anywhere or if I’m doing some writing of some sort, I always use this type of thing to write 

about it and try and put Indian words into it.  And I was noticing because I do speak my own language, I 

always try and find something that sounds similar to my own language and it’s strange that when William 

mentioned ha, you know meaning breath, that is the same word that we use in our language is ha, 

meaning breath.  And that we have to give forth to what is behind our meaning.  And again what you 

stated was be an example, but also that our actions promote what we want to have communicated to 

other people.   

The other thing that I wanted to say was education, being a potter and being an artist, a lot of our native 

talents that we have is informal.  Many of us have gone on to school to study formal art and one of the 

things that I find as being native people is we are all talented in some sense, whether it’s words or with 

our hands or whether it’s our voice or you know, and one of the challenges I found with my own children, 

I’ve got four boys.  Three have gone through high school and one has a degree.  My husband has a 

degree.  I have a degree and the challenges I found with it in my own family is that when my son was 
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trying to get his degree in art and ceramics is that when he went away to school, he would come back 

and he would get discouraged and I keep pushing him on.  And he would say, “Mom, why do I need an 

education for when I come back, I’m going to be doing artwork. I want to pursue art.”  And my thing that I 

kept pushing him is, one of these days your art needs to be explained.  And what this education does for 

you, formal education does for you, it gives you the courage to defend your work.  It gives you tools and 

which you can use to help your people with your art.   And he’s a well-known artist now and I’m very 

proud of him, but I’m also proud of any young student that tries their best.  Right now, as far as I know, he 

is the only Native American Presidential Scholar that we have.  And I try and promote education as much 

as I can because without education, without the tools to promote what we as native people feel, whether 

it’s long term stewardship, or what health issues that might arise, I think too education is a very strong 

tool to use and it’s up to us to as adults maybe or being placed in positions to promote it as much as we 

can.   

And thank you, it’s eye opening to know and to hear you talk about all these different correlations 

between the different entities that you work with and to know that you have a broad basis on which to 

discuss these various issues.  Thank you.   

Francine Romero:  You’re welcome.  I appreciate your comments as well.  And if there was a single, I 

guess _____(inaudible) taken from my talk, it’s that we define who we are as a people and nobody can 

define that for us.  That was one thing.  The other is that you pick your battles and I think you described 

Pueblo norms very well.  And you have to recognize what some of those challenges are as a native 

person yourself.  And I face those as well from my people.  My people, it’s all male dominated, very 

traditional.  Women are seen not heard.  Lots of different things and so you have to kind of realize that 

this is my environment and pick where you want to then be vocal and what situation that you feel that you 

can contribute and working within those constructs I think is very important and appreciating that it is 

those systems that made me who I am, and so appreciate them for what they are contributing to us 

overall as people.  So I think that’s very important to have brought up and I appreciate that.  

Ren Freeman:  I say thank you.  You’re a sister along a journey that is similar to mine and it is so good to 

know that you’re there.  I applaud your work.  We so need it for our women in our communities to be a 

voice because we have that wisdom I think that comes through what we perceive and our eyes and our 

soul in this world.  And so to hear you speaking like this, I was just so moved and I appreciate you deeply. 

One thing that I’m very excited about in your work is my academic background is in a cultural 

communication and looking at this from an indigenous viewpoint globally, understanding the themes that 

run through, and last year and earlier this year we heard this statistic, genetic research coming forward 

publicly that says we are no different genetically.  There’s no such thing as race essentially.  And I 

became very excited about that and have worked with a couple of professors to essentially erase race 

because we know it’s been used as a very premeditated form of genocide, segregation, etc.  And so 

politically in that movement to bring that to a forefront, that there is nothing to substantiate why we have 
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race.  But culturally I see it as an opportunity for indigenous people to jump on board and to build and to 

perpetuate ourselves, our communities, our identities, because now we have solid evidence that says 

culture, our way of life and how we perceive our world in ourselves is really our strength.  And that would 

set us aside and give us validity to what our issues are.  And so for that I’m very excited about this 

opportunity.   

But on another angle, I guess that I see that a lot of education and awareness needs to come because 

right now, and I mean not to offend because this is a personal opinion, our blood quantum rules in our 

tribes are one of the greatest hindrances to our perpetuating of ourselves and our cultures and our 

communities.  So I’m finding within my own tribe to get that changed and for our tribal governments to 

see don’t stand on that rule, that law that was not of our doing in the first place.   

When I first moved into Denver, it was my first experience truly of living outside of a native community.  

I’ve lived in Santa Fe, Alaska, etc., but I’ve always lived within the native people’s communities there and 

then back home where I grew up, Eastern Shoshone, the Wind River in Wyoming.  And here I 

experienced something very different and my children experienced something very different.  Is suddenly 

we had native people recognized and known in their community as being indigenous people, but not 

accepted by the indigenous because number one, they’re not enrolled, but I sweat with them here in an 

urban setting.  I attend our ceremonies in the urban setting and these people, they’re native people and 

yet they can’t go home per se.  They don’t have a home for many reasons.  Either they are educated or 

they live too far, etc.    

And so it’s such a mission when we combine all these interests, genetics, cultural preservation, land, etc., 

etc.   I see it as just a great unifying force to come together, because in the end, at the end of the day I 

think that what we have is some really good tools that will encourage our people as a people, as an 

individual, as a family, as a community, to say this is who I am and it’s important.  I have something to 

contribute without embracing.  I think we look for that as an identity.  Those of us who feel intact to our 

place, I think have to lead the way to show the other people who feel not rooted, but they have every right 

to be rooted.  I think we have something to give to them and to help them with.  Thank you. 

Merv Tano:  Francine, before you response to Renn’s comments and question, I’d like to add a piece 

that I think supplements her comments.  Because it was a piece that I left Buddy Gwin to deal with.  And 

that is it is no only the non-acceptance for example of those that don’t have the blood quantum.  It is in 

the context of, in this case long term stewardship.   It is the marginalization, the de-legitimization of their 

opinions, of their positions, based on their non-Indianness.  And I guess the question I have is can you 

respond to that as well as to Renn’s comments?  

Francine Romero:  It’s a huge issue and it’s one that I think is going to get more complicated simply 

because we’re going to experience again a couple things I think.  One is that admixture is increasing.  It’s 

a fact of life.  The other is that the urban centers are going to have more native people increasing in 

population.  Because things are very challenging on the reservations.  So more and more communities, 
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tribal leadership are going to be challenged with definitions of why it’s they consider to be tribal members 

or not.  And it’s working on both sides.  There are tribes that are actually trying to raise blood quantums 

so that they can exclude individuals.  There are tribes that are actually increasing their quantums so they 

can bring on more members.  So it’s not standard across all the tribes.  And if you look at 559 different 

sovereign nations, you can expect that there’s going to be some differences.   

And I think when we approach this whole topic, we have to come to terms with our own personal 

prejudices.  And I remember the first person I met, a native person, looks native, everything and I ask 

them well what clan are you and they couldn’t answer.  They didn’t have a clan.  Okay, well do you have 

an Indian name?  They didn’t have an Indian name.  And for me it was, well how can you be Indian then?  

And for me I had to come to terms with my own prejudices about what I consider to be native.  And we 

have to come to terms with that, not only personally, but our families have to come to terms with those in 

our communities.  And again, it’s that whole complexity of what defines a native person?  What is an 

acceptable blood quantum.  Who do we accept as being a native person?  And it’s very hard I think to be 

in, I remember at one time, I went to school at the University of Washington in Seattle and they had this 

gathering for native students.  So there was me and this other Hopi guy.  We’re the only ones from the 

south.  It was really exciting.  Okay, we get to meet the native people.  And so we go to this reception hall.  

They are having this reception, free food, so we had to be there and so we’re going to this party and my 

Hopi friend, he says, “You know,” he looks around and he talks to one of the coordinators and says, 

“Where are all the Indians?”  There are a bunch of people in the room.  They didn’t look the way we 

thought native people should look.  And the whole room was native people.  And he said this really loud 

and of course everybody then looks at him, and they’re like “We’re here.”  And he’s like “Where?”  And so 

that to me has always stayed with me because we do have our own constructs of what is.  And that is 

what defines what we are considering acceptable and not acceptable.  And tribal leaders, that’s what 

they’re bringing to the tables when they’re writing policies or when they’re coming up with decisions about 

who should be on the reservations and who shouldn’t be.   

And the whole, again the whole concept of us defining ourselves that I’ve come across a lot of native 

people who are considered descendants and not really enrollees that they are torn because they feel that 

they have roots that they want to have legitimized.  I like that word that just refuse the whole legitimization 

concept and again it comes down to our own self-definition.  And I think it’s going to come down to the 

point where even some day if your tribe doesn’t recognize you, that you’re going to be needed and in 

health statistics that I deal with, we’re finding more and more of those individuals.  All I have to do is look 

at the National Center for Health Statistics in the last census.  How many people mark themselves as 

native people?  Who didn’t really define a tribe.  They couldn’t say that they lived on the reservation, but 

who identified themselves as American Indian.  It’s incredible and for me, as an epidemiologist, it’s very 

hard for me because now I have to come up with, okay, well what’s my definition going to be?  And how 

am I going to relate health information for Indian people when one of the first things I have to do is define 

who the Indian people are.   
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And so for me, this question I confront daily because I have to give out statistics to my tribes and tell them 

who has, what are prevalences of different diseases, but then the first thing I have to do is define what 

group of people I’m defining.  And so it’s a very real issue and I think for anybody in policy, and I actually 

would like to hear what Armand has to share with this, because he’s in a leadership role.  He’s in a 

decision making capacity where these sorts of things must come across his desk more frequently than he 

likes.  And so I’d actually like to hear what he has to say on the topic because I think it’s very different for 

me as a scientist and as a native person who I think I’m very fortunate won’t ever have to really justify 

that, but I think it becomes more and more of an issue of other native people simply because even future 

generations as the whole issue of admixture plays more and more a fact, this is going to be a resounding 

question that’s going to keep coming up all the time.  And so I’ll turn it to Armand and see what he can 

share with us. 

Armand Minthorn:  One of the bigger fears that the old people share and probably can safely assume 

that a lot of the tribes in the northwest are beginning to share the same concern is what our young people 

are doing and what they’re not doing.  And the blood quantum issue is beginning to more and more 

become something that will be talked about.   

You know it’s not for any person to say or to try and judge another person and say you’re this and you’re 

that.  We can’t afford to do that.  What we need to do as Indian people is support our own ways of life and 

even though we have struggles on our reservations with our young people, one of the things that’s going 

to again be more and more talked about is what our young people aren’t doing.  That is, they’re not 

marrying within themselves.  They’re not marrying within their tribes and because of that their bloodlines 

are thin and becoming more and more thin.  And we can’t, as Indian people, afford to let that happen.  

Because it’s so true.  One thing leads to another and as long as our young people don’t understand our 

food, our language, our songs, that’s more apt to happen.  And it’s more apt to happen if they can 

understand what the old people have said about our songs, our language and our food.  So there’s two 

ways things can go.  But it’s up to us to make that direction.  And as a policy person myself at my home, 

I’ve come to understand how important it is to maintain a way of life.   

When our traditions and our culture enable up to maintain our identity, it also maintains our connection 

with the past.  We as Indian people are the only people that incorporate our past in our everyday life.  We 

can say that.  Because it’s true.  Whatever language we speak, whatever belief that we follow, it’s 

because of the people before them.  And each tribe in this nation can say that they come from here.  

They didn’t come over no bridge.  We were created here.  Ask any tribe, they’ll tell you the same cause 

it’s true.   

Another thing that’s going to be coming around for us that we’re going to deal with is genetics.  It raised 

its head when the Kennewick Man issue started in 1997.  My tribe was one of the five that fought so hard 

to get these remains back.  And that genetics question was asked and it was asked by the non-Indians.  

The scientists, anthropologists and archeologists, they asked that question.  It’s going to come around 
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again.  Even some tribes now are doing that and that’s their choice.  Genetics is another issue that’s 

going to come around and tribes more and more are going to deal with this question.   

But for this here, what we’re doing, and what Francine cited, this group here, we’re very unique and 

because of the uniqueness of this group, we have a unique capability.  And we need to build on that 

capability.  We, as Francine has cited, we can use science to benefit us.  We can use science to benefit 

our way of life and we need to do that.  It has to remain separate though.  Science and tradition has to 

remain separate but they can work with each other.  And it’s just like art.  It’s one and the same for Indian 

people, but science is another field that I don’t know much about but it’s truly a field that can benefit on 

what we’re trying to protect, our resources, our way of life and even the land that we live on.  But we can 

truly work with science to help us.  But we can’t exploit science.  We can’t let it exploit what we do, who 

we are, where we come from and where we’re going to go.  We can’t allow that to happen because 

there’s too much at stake.  It’s our way of life that’s at stake and sometimes at risk and we need to build 

and use science to lessen that risk and we can do that.  But these, just these few words and these 

thoughts about what’s happening and why it’s important that we stay with each other and stick with each 

other, support each other in our efforts, regional, national level, even at the community levels, effort is 

important and it doesn’t matter where it comes from, as long as that effort is there and we’re all going in 

the same direction.  That’s what’s important.  Thanks. 

Merv Tano:  Thank you.  We’ve got Rose Marie back from the doctor and we’ve got Matt, Paul, Bill, 

Barbara and David.  So if we can go through that.  I’d appreciate that. 

Matthew Leivas:  Okay, I’ll make it brief.  I want to thank you, Francine.  Beautiful presentation and to 

me an affirmation of the things that were in my mind about the issues of a younger generation and the 

problems that we face in this day and age.  I’m a TERO director, Tribal Employment Rights Director for 

the Colorado River Indian Tribes, and we have a work pool list, job force, and when I got to work there I 

went through this job force.  I was looking over all the members and non-members that are on this list and 

looking at the job skills and qualifications and at times people would drop in, and “I need a job.  What do 

you have?”  Well I don’t have a job up my sleeve but I’ll look around and see what’s available.  What can 

you do, look at a paper.  Well do you have any qualifications, certifications.  It says you’re an equipment 

operator.  You don’t have any skills beyond what you have on paper so I’m working towards trying to help 

these younger people get some type of qualifications and certifications, but it seems as if the younger 

generation, the generation right after us is lacking in all these different qualities because they don’t have 

that connection with culture.  And they can’t identify, we’ve spoiled our children.  And we’re part of the 

problem too of what the end result is that they don’t want to do anymore than what they can do because 

everything is so easy and quick, either with microwave, TV or VCR or games.   And then I have a son that 

is this way.  And he suffers from alcohol and substance abuse.  Excuse me but it breaks my heart cause 

he’s one of many in Indian country that I see from different reservations and I wonder how can we change 

this?  How can we reeducate this younger generation.  And the things that I do in my walk in life and with 
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the culture and revival of song traditions and dance, it’s helped some, but we just can’t reach out and 

grasp the ones that are falling through the cracks that need this help.  And what you said was an 

affirmation and it made it clear in my mind of what we have to do.  We have to work and we have to make 

these exceptions and bring these kids into the loop and reeducate them.  And it’s ironic that I brought this 

book with me.  A dear friend of mine who wrote is, his name is Alfredo Figueroa.  And he talks about his 

47 years of study and research of the tribes and the migration of our people from the lower Colorado 

River to Mexico and back.  And the Confederation of Tribes, of Mexico _________________(inaudible) 

all the way up to Montana and all the different tribes that are involved and how there was a unique 

confederation and a strong alliance.  But it wasn’t until European invasion that things had changed it 

seems overnight.  But if it wasn’t for prophesy of some of these leaders, the Aztec leader I mentioned 

yesterday, Quantico.  He was tortured for a week.  They did everything imaginable to him, for him to 

confess and tell where his people were hiding in the mountains of Mexico.  He wouldn’t do it.  But before 

he died, he talked to one of the Indian priests who were Catholic and he confessed to them his prophesy 

of our people are going to live in darkness for 500 years.  After 500 years there will be a birth of 

knowledge and our people will walk in the light again. 

October 12th, 1992, the Peace and Dignity Journey ended its journey at the Temple of the Sun in Mexico.  

But it unified runners with bringing the messages and these prayers from all the different bands and 

indigenous people from Argentina and then it started at the northern tributaries, from Tolk, Alaska, and 

they joined at the Temple of the Sun.  the unification of the condor and the eagle and the prophesy of our 

people, the rebirth and the knowledge is prophesy.  And the other prophesies that have come about since 

then also, and are being revealed.  We are in this time and age where these things are going to come to 

pass.   

You said maybe you didn’t feel that you were appropriate for this, and you didn’t know that you were the 

right one, but you were.  You definitely were the right person to be here, to share cause it enlightened me 

and it gave me a lot of food for thought and gives me some direction of what I have to do now.  So I want 

to thank you.  

Francine Romero:  Thank you, I appreciate that and I appreciate your honesty and admitted the 

challenges that you have in your life because if you, as a parent are going to take responsibility, then it 

makes me as an epidemiologist very grateful because I wish that all parents were going to do the same 

thing.  Because one of the things in my job that challenges me is just the rampant use of tobacco, alcohol 

in the youth.  And it’s one of the biggest challenges that I have.  And it’s really, I guess, both ways in that I 

am enlightened too to hear that you’re wanting to take that responsibility on because it amazes me how 

many parents aren’t.  And again, if we’re talking about long term stewardship, we have to take back 

responsibility as a parent and as elders in the communities that we are going to make sure that our youth, 

that we get after them.  That we actually hold them responsible for their actions.  And I think a lot of times 
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we don’t do that and so they’re overrunning us.  And what does that have in terms of applications for the 

stability of our families and for our communities?  Big challenges.  I appreciate that very much as well. 

Paul Rickard:  Thank you, Francine. I was just making a few notes here while you were talking because 

it got me thinking a lot about what I’m doing in terms of what you were saying to how it relates to why I’m 

here and what I’m trying to do within my own communities, especially in Northern Canada.  And one of 

the things I came up with as I was making a few notes as you were talking was the fact that I think what’s 

happening, when we talk about stewardship in relation to what I do, and I call myself a storyteller.  I’m 

using the modern tools that are currently available to our communities.  In this case I’m talking about 

computers and television, because I think what’s happening is for the longest time we never had, or seen 

ourselves or had an opportunity for us to tell our stories by using that medium, by using the computers, by 

using the technology.  And I think that’s one of the reasons why we talk about the effects of family in the 

communities because we never had that opportunity to use that tools for our own use, to access them, to 

tell our own stories, to tell our own point of view.  And I think that’s one part that’s missing in that whole 

technology aspect. 

As well, too, when we talk about communications, one of the things I’m trying to do in my community is 

I’m trying to get my band’s office to set up a communications office within their structure.  They have 

economic, they have health issues to deal specifically with certain things that affect our communities and 

I think one of the most important things that our communities haven’t utilized is our artists.  They haven’t 

used our communicators, our storytellers, haven’t used the filmmakers, our writers, our photographers.  

How can we help our communities as well too?  So I’m trying to get my community to have this 

communications office where we deal with getting the information out within all the various projects, within 

our band council that they want to tell the local elders, the youth about, by using all these technological 

tools, our writers, our computers, our posters are what you need and have that just play an important 

part, just like our education or our economic development and offices.  I think that’s one part that I think 

communities, I know my community for sure has lacked by utilizing our artists and what can we bring as 

an artist to help our communities as well too. 

I think for the longest time we’ve been doing it on our own in a sense by doing what we do.  Because I 

think a lot of the stuff I do, my work all relates back to the whole thing about stewardship in terms of the 

traditional knowledge that comes from our elders and how do we use that to tell, write stuff to tell new 

stories.  And it all comes back to culture language.  And we tend to forget that it all came from the land.  

That’s where the language comes from.  That’s where our culture comes from.  We tend to forget that 

and I think we need to readdress that in terms of how, when we talk about these things, especially in 

today’s life.  

The other I wanted to mention was . . . I guess that’s pretty much it.  I actually have to leave in a few 

minutes.  I want to take this opportunity to thank Jeanne and Merv for this invitation to come to the festival 

and also to partake and learn more, in my case to listen to some of the issues that were talked about 
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during this roundtable as well as the indigenous institute so it really gave me an opportunity to reinforce 

some of the work I’m doing _____________(inaudible) but as well too in my work.  So thank you very 

much. 

Merv Tano:  Thank you.  If I may comment on Paul’s remark.  Because the point you made about in a 

sense looking within as well as looking without is really an important one.  Because if we look at the role 

of carvers, of artists, of sculptures, of potters, of poets and in the past, they were honored people.  They 

were part of the community. They aren’t in a sense kind of compartmentalized.  This is the arts 

department, and it had nothing to do with our history.  This is the arts department, it has nothing to do 

with our medicine.  This is our arts department, it has nothing to do with long term stewardship.  And I 

think if we can get that kind of reintegration going, I think what you suggested, Paul, is that we have to 

demarginalize the artist.  I mean not just honoring them, but having that kind of context where they work 

and to flourish.   

Francine Romero:  And I think those are excellent points and again it just comes back to the whole point 

that everything is connected and that if we try to compartmentalize things, then we’re only increasing our 

challenges and our barriers.  But if we kind of look at it from that holistic sense where art is a really 

important part of medium, then we appreciate that. It’s helping us as we move forward on all these 

different tasks that we’re going to undertake. 

William Wallace:  That does along quite perfectly comments that were made earlier.  And Francine 

again, (native language), thank you so much for sharing your thoughts.  And again, like my wife’s people, 

the Maori from Mt. Aotearoa.  They have this old saying (native language).  In other words, we live in 

worlds of interlocking phases of transition and that period of (native language) is that phase which links 

the past with the present.  And that connection there gives us that time period where we are in as we’re 

looking at making these transitions.  But what’s critical is this concept of moving and (native language) 

means that you’re really moving towards the light and you’re moving towards more learning, more 

knowledge, more enlightenment.  And pursuit of that kind of interconnectedness.  And I think what I 

enjoyed hearing from you is how important all of these different elements are.  Rather than separating 

them out into different areas, as you mentioned, but yet they’re connected.  As we would say, they’re 

(native language).  And I was very intrigued with and again to listen to Armand’s (native language) and 

thoughts about quantum because native Hawaiians are in a real difficult position.  Number one we have 

Hawaiian homelands, that’s the closest thing to reservations perhaps.  But in order to qualify for native 

Hawaiian homelands, the federal government in 1922, made is a requirement upon our people, without 

the people’s right to vote, to say whether or not you wanted that, but they said that the definition for native 

Hawaiians, and in order to qualify for Hawaiian homelands, you have to have at least 50% Hawaiian 

blood.  You don’t have 50% Hawaiian blood, you don’t qualify for Hawaiian homelands.  What that’s done 

over the years is of course with the same problems with our people here, the whole thing of intermarriage 

and all of that, they determined that I’m actually 59.98% Hawaiian.  I don’t know how, but whatever.  And 
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I’m married to a Maori from Aotearoa.  My children are based on my percentage of native Hawaiian, 

they’re about 20, almost 27 maybe so percent.  So they could never qualify for native Hawaiian 

homelands on their own.  Under the law they can inherit my remainder.  And my right to Hawaiian 

homelands only lasts for 99 years.  I don’t have, my family don’t have the place where I was born before 

this law even came up and my family’s been for generations and whatever before this even came in.  We 

have no right to that land for longer than a period of 99 years.  And after that, if I don’t have any 

descendants, it goes back to the state under the Hawaiian Homes Commission Act.   

And so in looking at that and thinking in Hawaii right now, the latest census shows that we have about 

250,000 Hawaiians.  Out of that we have a very, very small percentage of native Hawaiians.  We have a 

list of about 9000 people who are within that 50% margin who are still on the waiting list.  Of that 9000 

almost 4000 of them have since died waiting.  And the thing is outside of Hawaii and with the state 

census now that they’ve defined it, we have almost 450,000 Hawaiians living outside of Hawaii in all of 

the different states of the U.S.  So that becomes a real problem for us in terms of looking, and I 

appreciated what Fran said when you look at it in terms of race and culture.  And I’d love to read your 

dissertation and whatever which your end result comes up that out of all of this culture emerges as being 

the most significant and important thing.  And I think that’s wonderful.  

Just one simple word on the role of women for example.  Within our culture there are strict (native 

language) or (native language) that are placed on women which restricted them from participating in 

certain kinds of activities.  One of the (native language) that we had was that on certain types of voyages, 

no women were allowed on the canoe.  And so when we did our initial launch and our initial sail on our 

voyaging canoe, one of my (native language), my elders asked me.  He says, “Well Bill, are you going to 

let women come on?”  I says “Yeah.  I’m going to let them come.”  And he said, “Why is that?”  I said, 

“Number one, we’re not doing a long distance sail and if we were, we need to have them along because 

without a (native language) on board, a woman, there’s a difference between warrior canoes and 

migrating and voyaging canoes.”  Warrior canoes women were absolutely forbidden from being on.  But 

in terms of migration and voyaging, they were part of the family and they kept the family alive.  So the 

thing about women then, the decision I made to bring women on our canoe I thought was a real great one 

and I want to share this with you folks because we had our crew made out of 14 men and 8 women, 22 

on the crew.  We launched our canoe in Lihea Bay.  Before we passed the reef 6 of our men became 

seasick.  Before we got to the first island outside of our island, the rest of the men got seasick.  And 

guess who sailed the canoe during the first sail.  The 8 women.  And so when I got back to shore, and all 

of these big macho guys were leaning over the rail, throwing up and feeding the fish, I told my uncle, I 

said, “That’s why I took the women.”  But putting all joke and kidding aside, they were fantastic and I think 

when you look at it from the cultural point of view, I felt that there are times where decisions need to be 

made where women need to be more included in things that they might not have been included in the old 

traditional times.  And I think that some of these changes will allow them.  And for me I know the 
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strongest influences for good in my life have always been through the women.  They’re very much a part 

of it so thank you for the importance of that too.  (native language). 

Francine Romero:  Thank you.  I appreciate your validation of women and their strengths.  And I think 

just to expand that a little bit and I think that it’s not, I think one of the things about native people is that 

sometimes we’re too modest and too humble.  Especially when we’re dealing with long term stewardship 

I think we need to just be willing to step up to the plate and not be apologetic that we have strengths.  We 

have things that we can contribute that are valuable and that we come forward with those attributes and 

not be ashamed to say that yes, we are proud of that.  We have all these things behind us and that we’re 

wanting to be equal voices at the table.  That we not discount ourselves.  And I think I see so many native 

people do that who are just, who can handle the task and yet we somehow doubt ourselves.  And I think 

that we need to not do that so much.  That we do have a lot to offer that is very valuable and I really again 

appreciate the opportunity have shared this time with you and for all that you have shared with me.  And I 

appreciate that very much.  Thank you.  

Barbara Gonzales:  Yes, I would like to comment on the enrollment processes.  Being that we come 

from all different native backgrounds, the process is all different.  And I think one of the processes as far 

as enrollment is concerned is our traditional way of thinking versus personal prejudices.  Traditional 

thinking, we are confined by the way we were brought up and no matter what, if you’re from a matrilinear, 

patria linear, you go back to your basis and those are your guidelines.  Personal prejudice can always be 

overcome because that comes from within, but a lot of the traditional things that I find that limits the 

Pueblos in New Mexico is the way of tradition.  We are so traditionally mindset that I don’t know how long 

it would take for some of these traditional things to have a chance in there.  And a lot of our traditional 

ways, our government system is based on our constitutions.  Many of the tribes had their own 

constitutions in which you can fall back on if you need some sort of governmental support.   

My Pueblo only has an ordinance.  They never signed a constitution which is binding with the United 

States government.  And it has come to light recently in New Mexico. There is a case that a family has 

brought against their own tribal system and this has come about within the past month.  Some families in 

Ysletta were disenrolled because they no longer have the blood quantum in them and this will be coming 

into the courts pretty soon.   

The other thing that has come into play that I’ve noticed and if some of you have casinos in your 

reservation is that the casinos have also had a stake in it because it influences your tribal enrollments.  

Now we’ve got money disbursement taking place and I feel that a lot of families are going to be 

jeopardized by the amount of money that will be distributed among them.   

The other thing that I find that is very steep in tradition and when we talk about our family backgrounds is 

back in 1680 when we had the Pueblo Revolt in New Mexico, this event was held about 5 years ago and 

it was a reenactment.  Talking about long term stewardship this is a way of maybe having this type of 

thing implemented.  In 2005 which is coming up now, there will be another enactment.  What has 
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happened is this is a Taos to Hopi run or a Hopi to Taos run.  I don’t know which way they’re going to do 

it this time.  But it was a very moving event in which young men and women, for the one’s, they took 

sacred pouches with them.  And they ran from Taos barefoot or moccasins with their tribal clothes.  But 

as they went into the different cities and stuff, they had running trunks and shoes on, but this was a 

constant run that took place almost 24-7, to see how long it took from the Hopi runners and this was an 

enactment to overthrow the Spanish-Mexican government that were forcing their attitudes in the Pueblos.  

So this run will be taking place again.  So if you know of people that would want to possibly run in it, I 

know the persons that are running it and again, it reinforces our tradition, meaning that when this revolt 

took place, there were runners that ran from all the way from Taos, that carried the message through on 

this particular day we’re going to revolt against the Spanish settlement and when the certain time came 

about and that day, they all were in force and they all invaded the Spanish villages and ousted the priests 

at the same time so that there nowhere that this Spanish people could have to reinforce against each 

others to fight against the Indians.  And this one of a major accomplishment for the Indian people.  And 

again this will be enacted again and I believe it might take place in June 2005, maybe later on in the fall, 

but this was something very traditional and I followed it from Taos.  I was in the Hopi for the conclusion of 

it.  To hear Indian runners running and there was no sound, automobile sound, no cell phones, all you 

heard was the jingle of the bells that if some of the runners were wearing their pouches, their footsteps 

was all the things that were heard on the pavement on the road and wherever they went, they were 

greeted traditionally at every Pueblo.  And when the final conclusion came in Hopi, it was very nice also.  

They concluded it traditionally with the women, the men and the women both running and they took 

messages with them.  And this was a powerful symbol for the Indian people, is taking a little bit of 

cornmeal and taking their message with them.  And I feel that overall the best message was, we’re still 

here.  We’re still able to continue our traditions, and this is a very strong force because this has never 

happened with the Pueblos in which they were unified with one common goal, is to run from one place to 

the next. 

I thought I’d throw that in before I forget, especially when we are reminded about long term stewardship, 

storytelling, enactments, plays, how we might go about doing this.  Thank you. 

Francine Romero:  Thank you, Barbara. 

Merv Tano:  Thank you.   

End of Session Twelve. 

Session Thirteen:  Challenges to Education — Rose Marie McGuire; Denver Public Schools 

Merv Tano:  We’ve asked Rose Marie from the Denver Public School Systems now to talk about the 

challenges to education.  We know that we need to be prepared.  We know we need to prepare our kids.  

And education has been mentioned throughout this roundtable, is a critical part of that equation.  But 
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there are challenges, but there are also some opportunities.  So we’ll let Rose Marie talk about those 

challenges and opportunities. 

Rose Marie McGuire:  Thank you, Merv.  Sorry for all the hecticness in my life, but at my old age, my 

body is falling apart.  But anyway, luckily we have technology to take care of that.  I’ve been with the 

Denver Public Schools for approximately four years and when I entered the schools I also worked in the 

schools prior to that but not as an educator.  And I came into the school, did some surveys with the 

parents and the students that I work with.  And we have approximately 72 different nations in our school 

system.  And when I met with the students, I’m not going to concentrate on the student right now, but one 

thing they were saying, I’m going to comment on what Barbara was talking about, is they had mentioned 

to me and said, you know, we’re in an urban area, first generation, second generation possibly, that we 

would like to have our cultural and history taught in our schools.  And that therefore we as an advisory 

council went to the board and asked that we have focus schools which we have the Indian students who 

open-enroll in the focus schools so they could provide those services. 

So with that, I began researching and finding out how do we have these cultural and history taught in the 

schools which also the history, the legacy of the energy waste sites or the hazardous material that many 

of our tribes have those problems and issues with.  So therefore, with many people in Denver, with the 

Colorado Commission as well as some of the other educators, we went to one of our Congress people 

and asked them if they could present to the legislation an act that would include the teaching of American 

Indian history and culture in our district, within our school system in Colorado.  So in 1998, this was 

signed by Governor Romer.  And let me read it to you: 

“Teaching of history, culture and civil government.  In addition to the history and civil government of the 

United States, which includes the history, culture and contribution of minorities, including but not limited to 

the American Indians.”   

And this is what it read before the revision:  

“The Spanish-Americans and the American Negroes” . . . but that was replaced with the terminology, 

“Hispanic Americans and African Americans shall be taught on all public schools of the state.” 

So this is how this all began, is our initiative in having cultural history to be taught in the schools.  So it 

came from the top going down, so to speak.  We’ve had tribe make many attempts before to institute 

culture and history within the school district, but without any progress.   

So what happened was, and I think this can be done, but the barriers are many.  Sometimes the teachers 

are reluctant to teach any controversial issues within the system and also the district, there’s finances and 

revenue that are involved in it.  For instance the publication in the hiring of people to do the curriculum.  

That’s expensive.  So those are the barriers of cost, the policies, the idea of going to the board and 

having the curriculum approved and even before that, you have to have been able to initiate it as well.  So 

it is a long process. 
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So those are some of the barriers that we’ve come against, but also we have done surveys within our 

community and have had the Indian community and other educators at the universities really rallying on 

our side for this.  For example, within the district we’ve had gone through the process of instituting some 

of the curriculum.  For example, we have the dancing of the circle that we’ve done which is pow wow 

curriculum and many cultural things are placed in this curriculum.  And before I go on, I’d like to just 

mention, before we started all this, there were standards within the district that we have to follow.  And 

these standards are national standards and they go down through the state and in are written within the 

school.  The districts each have their standards.  And you go through these standards and there’s four 

disciplines.  Math, science, social studies, and I think what we are talking about would fit under social 

studies.  The metrics of the standards under social studies.  And what are the four disciplines?  But 

anyway, there are four, science, math, social studies and language arts.  Those are the four disciplines.  

So we basically have rallied around putting our curriculum under social studies and the standards under 

fourth grade is to teach Colorado American history and under that we have developed a curriculum, 

American Indians in Colorado, Snapshots in Time.  And this was done basically with Denver University in 

cooperation and partnership with us and the Denver Public Schools and using American Indian 

consultants as well as the Southern Ute and Ute Mountain tribes, nations.   

So this has taken probably 3 or 4 years to institute.   

Merv Tano:  From very start to finish? 

Rose Marie McGuire:  Right.  And yet we’re going to take it in the spring again.  We’ve done staff 

development with it in the district, but it really has not flowed into every fourth grade classroom.  So that is 

also a concern of ours.  So what we’re going to do again this spring is introduce this and have the board 

approve it to be the fourth grade curriculum to be taught.  And it’s a curriculum that introduces tribes that 

were in Colorado and the more recent ones, the Ute and Southern Ute, Ute Mountain Ute.  

And we have other curriculum that we’re doing as well.  We have a Thanksgiving unit that we’re doing 

that is only two years old and has not been approved by the board.  So there’s really a process to go 

through, and as I said, the act is probably the most important that we did.  And then we go back to this act 

and we say, it’s not mandated, but it’s suggested.  You can’t mandate something like this for a district, but 

you can suggest to the district.  So this is not a mandate, but it can be used as a powerful instrument 

when you’re introducing curriculum within the district. 

So I think the processes like Merv was saying, how could we get some of this material or some of these 

issues brought into the public schools?  And I think the best way to do it is go through the, I mean that’s 

probably not the best, but one way to do it is go through the curriculum department within the district.  

And using something like this to back your initiative. 

And I think the most appropriate place would be probably in the high school where they teach civics.  I’m 

not sure it would go into that discipline, but it would go probably into the teaching of American Indian 
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history.  We have courses instituted in our focus schools and they are courses open to all students, not 

only in American Indian students, but we encourage our American Indian students to take the classes. 

Merv Tano:  Rose, let me ask you . . .  

Rose Marie McGuire:  Am I covering it?  I’m not an expert in this area, this is all experience that I’ve 

gained.   

Merv Tano:  Cause I used to teach school too and now if you had some sort of summer institute, teacher 

development course, that talked about Rocky Flats for example, talked about some of the long term 

stewardship kinds of issues, and if as part of that teacher development course there was a course outline 

or syllabus or maybe a full blown social studies unit.  How does something like that work in terms of in a 

sense infiltrating these notions of long term stewardship into the public school systems? 

Rose Marie McGuire:  Well I think it can be done.  The Rocky Flats issue would probably be something 

that could be done in Colorado, in our district as well.  Again, I think it has to be, and I think if you get a 

backing, some backing, some input from the community, and possibly I would recommend the Indian 

community and maybe in the district and also maybe some of the environmental issues, EPA probably 

and maybe CIRC--, I don’t know.  I think it’s going to involve many organizations and many initiatives. 

Merv Tano:  But that may be one pathway.   

Rose Marie McGuire:  It can be done.  It’ll take awhile for those people that these are issues that need to 

addressed.  So did I answer the question?  

Merv Tano:  Yeah, that’s good. 

Rose Marie McGuire:  And there’s a project called the Elmo Project within the district.  It was developed 

four years ago.  It’s a government grant.  It was Goals 2000.  And Mrs. Martinez has this unit.  The 

teachers develop these units and this is another way to do it.  There are units that are not within the text 

of the coursework, but they are supplemental units.  I hate to use supplemental units because all these 

units are important. They should not be supplemental.  They should be integrated into the curriculum.  

And that’s what we’re always telling, we’re not telling, but we’re suggesting.  I have to watch my words.  

Suggesting to the district that these need to be integrated and not supplemental. When you get a 

reasonable amount of history and like the legacy and our concerns, sometimes you have people on the 

board that will listen and it only takes four votes.   

William Wallace:   Rose Marie, mahalo and thank you again.  Out of your busy schedule and hectic 

situation for coming and sharing.  But I’m just intrigued.  I just don’t know how you’ve managed to do it 

because you’re in an urban area, right? 

Rose Marie McGuire:  It’s very difficult, yeah. 
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William Wallace:   And so you have all of these multiple different representatives from many different 

tribal areas, is that right? 

Rose Marie McGuire:  Yes. 

William Wallace:   And so you’re looking, what you’re saying is you try to work a way whereby you can 

come up and develop curriculum that will, as you suggest, might be incorporated? 

Rose Marie McGuire:  Recommend. 

William Wallace:   Recommend? 

Rose Marie McGuire:  Well, you have to be careful with the words. 

William Wallace:   Yeah, I’m very, very interested because like for us in Hawaii for example, we’re one of 

the few states, maybe the only state, I stand to be corrected, where we have two official languages, but 

by constitution, and that is that English and native Hawaiian.  And so the students in the state and again, 

it’s very different on a tribal level because every tribe had many different dialects and languages, but as a 

result of that law which came down in the amendment in 1978 through the state constitution, you have 

any student, whether they’re Hawaiian or not, is entitled to be able to receive a public education either in 

the medium of English or native Hawaiian language.  And so we’ve been working with developing now 

what we call more than languageness, but full on Hawaiian emergence schools in the state of Hawaii 

where the curriculum and everything is developed totally in Hawaiian.  And it’s been interesting because 

the section of students that have been coming in, we’ve noticed that there’s been a rise in numbers of 

non-Hawaiian by blood students.  And we’re in that phase now where we’re ending up with a large 

number of ethnically non-Hawaiians who are become very, very proficient in the speaking of Hawaiian 

language and fewer and fewer are native Hawaiian students who actually enrolled in our emergent 

schools.   

And so we’re looking at that right now and I think for you folks here in an urban area, looking at how to 

balance some of those kind of issues maybe in developing curriculum.  How do you folks manage to do 

that? 

Rose Marie McGuire:  Well like I said when I started is the input from the community.  I’ve worked with 

the district and knowing the, I hate to concentrate on the deficit model of our students, because there are 

many strengths.  And one of the strengths that we recognize is this strength that our kids have culture.  

They have history, a lot of history and our parents have a lot of culture.  And so therefore I think the 

emphasis on that, the strength base is taking it to the community and having their support.  And I think 

that was the major thing that happened. 

William Wallace:   Very good thought.  Thank you. 

Rose Marie McGuire:  You know when you have voice, within the community, does that make sense? 
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William Wallace:   Yeah, it sure does.  Cause you know like within our situation, we started out, we had 

large numbers of Hawaiian families coming.  Now when we go to meetings we have more non-Hawaiian 

families showing up whose children are involved in emergent education.  So we’re really looking at how to 

balance that too, even in our situation.  And making sure that the instruction goes out to the students that 

we feel need to have that opportunity to be schooled in their language, learning, their culture and in their 

history and things like that. 

Rose Marie McGuire:  And also, with the focus schools which we have about 250 high schools students 

in Denver Public Schools, which isn’t very much.  We’re only 1% of the student enrollment population in 

DPS, but with 55 students are attending East High School which is a focus school and that’s where we 

had the courses offered.  And we encouraged the kids to take those courses and we have support groups 

there.  And so it’s getting out to the community so they’ll even know what’s available as far as support.  

And it’s just quite in infancy so we need to really collect some data as far as are these focus schools 

really working with our kids?  And sometimes we look at it and we think, well possibly they aren’t, but 

when we look at some of the issues that the students are having, we look at the issues, they are 

tremendous, but that’s the reason they’re attending our focus schools is to get that extra support.  And 

those that aren’t, we have a continuum of students.  Those that are not getting the support in the 

community and those that are kind of getting the support, but these are ones, I don’t like the bell curve, 

but you know there’s 50% and usually that could go either way, that we’re really trying to reach out to.  

And then we have those at the end that you know will do alright, that have all the support that they’ll need. 

Francine Romero:  Good morning, Rose. 

Rose Marie McGuire:  Good morning. 

Francine Romero:  This act that was passed, is that applicable to the whole state of Colorado? 

Rose Marie McGuire:  Yes, it is.  I’ll give you a copy of it. 

Francine Romero:  I would appreciate that.  I feel a little behind on that because I’m also a 

commissioner for the Colorado Commission of Indian Affairs and I’m the chair of the education committee 

and one of the projects that we have is looking at the gap, achievement gap for Indian education.  And so 

understanding that’s applicable to the whole state is really important to me because we primarily only 

hear that DPS is having Indian focus schools or anything in that respect.  Is your program reaching out to 

other districts? 

Rose Marie McGuire:  I do consultation with some of the districts but not reaching out because we are 

focusing on our students within the district.  The other districts also have support services.  But we seem 

to have more students and our board is particularly different and more open and more diverse than other 

school boards, I must say that.  We really are. 

Renn Calamia:  Sure, thank you.  
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Rose Marie McGuire:  And I honor that, they listen, they listen to our voice.  I must say as a school board 

they are open.  We have James Mejia, we’ve had some good people on our board.  

Renn Calamia:  Thank you.  I think I would love to see all the districts have some sort of a forum to 

where they hear what you’ve done, how to go about it.  I’ve talked to several people since I’ve moved you 

know to a different district.  My children were in the DPS and now they’re not, they’re in Englewood and I 

feel it.  I feel it for my children, for my son, the lack of kind of support.  So I guess I have the incentive to 

see your type of program be for the whole state and I want to personally understand how can I help do 

that?  How can I help create awareness forums, looking for directives and I think it would be important.  I 

think Merv asked some questions.  Kind of a checklist, maybe a primer that says this is how we’ve gotten 

to where we are.  And this is advice if you’re interested.  Other districts, other school boards, teachers, 

parents, who can take this up and put it into their areas.  I would love to offer my assistance and help if 

that looks like something feasible to help spread that throughout our state.  I would love to see that 

happen. 

Merv Tano:  For sure I would like to maybe get some interns from some of the local universities and 

colleagues, perhaps working on some modules related to some of the issues on long term stewardship.  

And while you suggest this is probably the easiest entry is through the high schools, my concern is 

getting them at an early age to understand their neighborhood and their community.  That’s part of in a 

sense the Denver area.  Rocky Flats is part of it.  

Rose Marie McGuire:  Right, we could do that with the fourth grade.  That could be included in here.  It 

might even, we could still include it.  It could be slipped in, the whole part of it.  It could be a unit.  There’s 

nothing to set the cap fee.  I just want to thank you, Merv, for your patience. 

Merv Tano:  Well just hang in there.  For those who need to leave, we understand, but Jeanne and then 

Barbara and then Matt. 

Jeanne Rubin:  And I know you’re trying to still get in a facilitated session so I’ll be really quick.  Rose, 

you had mentioned to me earlier that for all the challenges that you have in the urban setting it’s probably 

actually easier to put these kinds of specialized curricula in place in the tribal schools. 

Rose Marie McGuire:  I think it would be.  

Jeanne Rubin:  And what we’re talking about in terms of getting some of these long term stewardship 

issues in place, in many instances the logical place is going to be the tribal schools in the tribes that are 

in Hanford or Los Alamos and all these different sites.  So I just wanted to get that in today. 

Rose Marie McGuire:  _________________(inaudible) to the national convention there are curriculum 

that’s available that the tribes are doing that are really geared to their area and I think this would be an 

ideal place for it. 

Merv Tano:  You mentioned because the convention is going to be here, the conference. 
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Rose Marie McGuire:  In October.  Yeah, Indian Education 2005. 

Merv Tano:  But maybe we ought to be thinking about doing some presentations about this as an issue 

right there. 

Rose Marie McGuire:  Indeed. 

Renn Calamia:  Shoot those to me because I’m on the local planning committee for that conference too.  

That would be ideal.  I’ll put your name up as a . . . 

Merv Tano:  Please.  Right. 

Rose Marie McGuire:  You could have a forum, you could have a training session.  There’s a lot of 

possibilities.  Well thank you. 

Barbara Gonzales:  My question is the curriculum that you have for the curriculum guide, is it for 

elementary, middle school, or high school? 

Rose Marie McGuire:  This is a fourth grade.  It’s elementary.  It meets the standards so you have to 

mesh that. 

Barbara Gonzales:  For approval? 

Rose Marie McGuire:  Yeah. 

Barbara Gonzales:  And I was also wondering if you have any possible interest to serve on the school 

board because that makes an impact.  

Rose Marie McGuire:  We did have James Mejia who’s Apache.  He was on the board for four years.  

We don’t have any recent, but we did think about running a candidate. 

Barbara Gonzales:  And the other question I have is on the high school level do the students get credit 

for taking an Indian class? 

Rose Marie McGuire:  Yeah, they get credit for taking the American Indian history class as a core class.  

The Lakota class they get credit as well.  We went to the board and the board, we talked about it.  The 

board did not want this as a tie on language course.  They had said that we were a proponent, is that we 

want it as a credit course for our students. 

Barbara Gonzales:  Oh, well that’s good.  

Rose Marie McGuire:  And some of our students are pretty fluent in Lakota.  Some of the non-Indians 

are very fluent.  And at the film festival, Tara got up and spoke in Lakota.  She’s one of our students. 

Merv Tano:  I’ve got a question for Bunky and Rob.  You’ve got your Hanford series, Bunky, and Rob 

right now you’ve got the 7 page comic.  What’s the best way to get to, if you will, your artistic community?  

Are there professional societies or other kinds of organizations where for example you could go and say 
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this is an important theme that artists should be addressing or this is something that comic book writers 

ought to be addressing? 

Bunky Echo-Hawk:  Well on my level, I’m a member of several different art organizations.  One of them 

Pawnee Arts Association in Pawnee Oklahoma.  It’s complied of Pawnee members, artists and then 

several or a few local associations and then one national association and one international association 

and within all of those is a network of curators, museums, galleries and other artists.  And it’s really just a 

matter of having people as fuel, people willing to put together an exhibition.  There’s plenty of resources 

that anybody in this room could organize an art exhibit.  And using these resources, it would be very easy 

to come up with a thematic exhibit in which artists would make several pieces of art around this one 

particular thing and then it could with other resources a traveling exhibit.  It’s really a number of 

possibilities in that area.  

Robert Schmidt:  From my perspective, there’s two things on the artistic side.  There’s not really that 

much of an organization.  You have to remember people who are involved in comic books are all kind of, 

they’re thinking of escapists, fantasies they want, but they’re all projecting their fantasies basically and so 

they want to do monsters and strong men, buxom women and adventures and conquering the bad guys 

so they’re not really interested in social issues and reality and helping along some of these causes.  So it 

would probably be pretty hard to find a group of artists who would be interested in contributing to these 

kinds of projects.  You’d have to approach them 1 by 1 and just find them.  I’m not sure there’s any real 

organization of comic book people in general and they wouldn’t be interested in this kind of project as a 

whole.  On the other hand, there are perhaps some writers who could find some native writers or groups 

of writers that might be interested and they might not have the skills to do comic books off the top of their 

head.  We could train them or maybe they could just do stories and people like me could them adapt to a 

comic book feel.  I know there’s a group called the Word Craft Storytellers that’s a native group of writers.  

And people like that might be more interested in contributing their writing schools and then we could 

adapt their stories to the medium.  So there might be ways to do it, it’s just not going to be that 

straightforward. 

Merv Tano:  We have a limited time.  From a university setting, it’s obvious you’re not going to have a 

department of long term stewardship or legacy management.  And yet this stuff cuts across all 

departments.  If there were going to be some sort of program that says, okay, we’re going to deal with it 

as a university because we’re Washington State or we’re right next to this facility. How do you go about 

doing that in a kind of less than just disjointed way. 

Thomas Leschine:  Yes, it’s an interesting question because there’s two ways and ideas that evolve in 

the university; top down and bottom up.  The bottom up is the stuff that tends to come from the faculty or 

sometimes student groups and many times the vehicle is if you can get somebody interested to just start 

with say a seminar series where you would bring in speakers on a topic and if you have the right publicity 

and interest that can turn into something.  And sometimes a seminar leads to a course.  Sometimes 
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faculty members who are much less sort of organizational in their approach to things will just decide to 

offer a course and the comment Uncle Bill made was interesting because we have a professor in my 

department, an anthropologist who has done a lot of work in what he calls Asia Pacific area, very broad, 

and he started offering on his own an undergraduate course on basically sort of the anthropology of 

Pacific Island people and the same thing happened.  It started out, it’s an undergraduate course and 

we’re mostly a graduate program, but initially all the students were Asia Pacific islanders of whom there’s 

a considerable number at the University of Washington.  In fact, our dominant ethnic minority.  But he’s 

finding now that lots of students who are taking this class have no Pacific Island Asian identity at all.  

They don’t have much of a cultural identity at all. And they’re interested in learning about somebody who 

does.  So they take his class and in fact the challenge is somewhat similar.  Part of what they have to do 

is kind of they should learn enough about a ceremony, that they’re capable to sort of enact it at the end.  

And these students go into this with tremendous enthusiasm and they’re often led by a small group of 

people, a couple of students from Samoa who will organize a bunch of people who grew up in Walla 

Walla and have no idea but they just enthusiastically get into this notion.  But generally universities are 

kind of unstructured places.  And the upper administration, if they get interested in a topic just floats an 

idea and sometimes offers resources.  We have had a fair amount of attention on Hanford at UW and it’s 

tended to come from the engineering, physics programs and it’s been a little hard for me to talk about an 

institutional kind of a connection.  And actually two weeks ago I was out at Washington State University 

which in Pullman, eastern Washington, and I spoke on a topic similar to what I talked about here.  And 

there’s a group of social scientists out there very interested in Hanford and the kind of institutional, social 

long term problems.  And we were talking about whether we might not try to start a two universities 

program because the new president of the University of Washington has professed an interest in getting 

closer, we have a lot of common problems that we’re not really dealing with collectively, like declining 

state support.  So the two boards of trustees met for the first time in the history of those two universities 

two months ago under the new president of the University of Washington.  And they talked about 

apparently the idea of starting some cross university seminars.  So we may well propose the Hanford 

topic as one, and we wanted to propose it as a kind of institutional, long term topic because frankly we 

don’t think the engineers did much that wasn’t self-serving.  We have a great idea and if we just had 

money from the Department of Energy, we could freeze all the ground under the Hanford reservoir.  That 

was one idea. 

Merv Tano:  Thanks, David. 

David Conrad:  I just have a couple things about the comic books.  There’s a lot of toxic monsters or 

post-apocalyptic visions of the world and maybe that’s not the way you want to approach it with 

stewardship, but it makes a point.  And so anyway, that popped into my mind.  Then there’s also these 

other institutions that are out there that maybe aren’t as complex and Byzantine as universities and public 

schools system, but like that also do a lot of public education and natural history like aquariums and some 

of these maybe other smaller museums with public education that might be interested in an idea like that.  
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I know a lot of people looking at the Seattle Aquarium looked at salmon recovery, trying to develop a 

salmon university and they’d take the geologic approach to the changes in Puget Sound that when did 

salmon arrive here.  What were the conditions and trying to project into the future how can we sustain 

this.  And what is the interaction?  And what are the social things that we need to put in place to address 

that. 

Merv Tano:  So we need a new immigration policy to keep the damn salmon out? 

David Conrad:  Right. 

(laugh) 

Merv Tano:  Matt, did you have a comment? 

Matthew Leivas:  Yes, I have a comment.  I want to thank you for this.  It’s very informative for me 

because we work with the salmon wild band of Serrano Indians over in San Bernardino, California.  And 

they were very instrumental in working with the governor to finally recognize, for the state of California to 

finally recognize the Native Americans.  And he did.  And this wasn’t Arnold that did it, but the previous 

governor, he recognized Native American Days in the state of California and the San Manuel Band, being 

a very prosperous tribe with a huge gaming facility, worked with the University of California San 

Bernardino to do cultural exchange.  And they do this in the last week of September every year and they 

invite guest speakers and presenters, demonstrators, Native American do introduce or just to show the 

students of the Greater Los Angeles area that they are living in Indian Country and these are the 

indigenous people who lived here and just as a way of educating them, they are in their land.  They are in 

native land and they need to know this.  But this act right here takes it a step further for Colorado and I 

think that I’m going to take this back and introduce it to the folks over at San Manuel and possibly even 

through Arizona, because it’s very important that the other cultures need to be aware of who they are and 

the area that they’re in.  And as I mentioned though, just the things that I’ve been learning here and other 

things I’ve learned over the past, I’m learning something everyday.  Everyday.  And I can’t get by without 

trying to pick up something and read it.  And just to educate myself.  So I want to thank you for this. 

______ Unidentified speaker:  Can you imagine though before 1997, American Indians were not 

mentioned in the _________________(inaudible) 

Jeanne Rubin:  I wanted to go back to the comic books.  Through the film festival I met some groups in 

Denver for the first time and there’s a Peace and Justice Organization.  And I went to one of their events.  

The fellow there introduced himself as the vice president of the organization and then pulled out his card 

and in my real life this is what I do.  And so I think one approach would be to talk to some of these social 

justice kind of groups about the concept of social justice issues in a comic book.  Because I think some of 

these groups, you have a lot of members who are writers and artists and they haven’t thought about the 

concept.  But you might have some folks, other than people willing to play out their fantasies, these 

people wanting to deal with social justice issues and that might be one route to start promoting a concept. 
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Unidentified Speaker:  Seems like between the universities, the foundations and all the groups out there 

that are activists, that are progressive, that are trying to make a change, if you can get them coordinated 

somehow and get them on board to do some sort of like graphic arts to promote social messages.  I don’t 

know if there’s any organized school or group doing anything like that.  But to get them to see the power 

of graphic arts broadly defined including painting, comic books and whatever, maybe multi-media and 

documentaries and video.  As a means to get out their messages and all these messages that we want to 

get out at a more powerful format that will reach kids and people who don’t read very much. Maybe we 

can get some sort of funding, or at least coordination between all these different groups that take 

advantage of that. 

Rose Marie McGuire:  And I just wanted to mention, Karen Rogers, Commission of Indian Affairs in the 

state, she was very active in promoting this as well.  So I need to recognize her. 

Thomas Leschine:  Brief comment.  It seems to me though 1% for art programs that exist around a lot of 

construction projects.  I think Seattle is one of the first cities to do this but now it’s on federal projects and 

so forth.  Seems like those are opportunities too, that if you have a construction project in an area that it’s 

appropriate to have a kind of Native American or contamination-oriented theme, that that 1% can be a lot 

of money in a multi-million dollar project and that’s a way to get art into lots of place.  It’s worked at the 

University very effectively.  

Barbara Gonzales:  I was just going to mention that I’ve served on a City of Santa Fe Arts Commission 

Board and I’m sure that Colorado has a similar arts commission board where you can tap into their 

resources as well for your teachers to present programs and thereby get money, grant money from them.  

Most cities have art programs. 

Merv Tano:  I want to thank everyone for participating.  It’s been kind of an arduous day and a half but I 

especially want to thank Louise Gant because she was one of the very few people I think who got what 

we were trying to do.  We’re not talking about, whenever we talked about this issue with the Department 

of Energy, the Department of Defense or EPA, they thought of it as kind of stakeholder participation.  

How do you enhance stakeholder participation, make them smarter so that they can help the federal 

government cleanup the mess that’s been left behind.  But our charge is taking control.  It’s about 

communities, it’s about community institutions, taking control.  Because as the report of the NRC, 

National Research Council stated, these institutional controls are going to fail.  They’ve failed in the past, 

they’re going to fail in the future.  There’s no guarantee that these community based social, cultural 

controls are going to last any longer than a city and county one, or state one or federal one.  My advice is 

that they probably will, but in a less than perfect world, does it not make sense for us to build in those 

kinds of redundancies, to build in a kind of duplicate assistance so that we can educate our future 

generations about what’s lying under their feet?  To teach our current generation the kinds of skills that 

they’re going to need to deal with these problems in the future, to ensure that our school systems or other 

educational systems have the kind of programs that we will need in the future?  It’s only I think through 
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this kind of community control, this kind of community ownership of these issues that long term 

stewardship has, in my mind, any chance of lasting, of having the kind of wheels that will take it for 

centuries and perhaps hundreds of centuries.   

So thank you again, I really appreciate it and Godspeed on your trips. 

Jeanne Rubin:  Could you just comment briefly on the process that we’ll be following for getting 

recommendations to DOE and input from folks. 

Merv Tano:  Okay, we’ve got all your contact information.  We’ll distill the notes that Janesse has been 

taking.  We’ll send them out to you and get your input.  And we’ll probably follow up with some more in-

depth interviews.  I won’t call them interviews -- they’ll be conversations -- to follow up some of the ideas 

that have been presented here.  Okay.  Matt, do you want to say a word of closing for us and wish us 

Godspeed home? 

Matt Leivas:  Stand.  Lord, Creator, I ask of your blessing for all these participants here at the 

International Institute Conference.  It’s been a wonderful two days.  Your guidance has led us in many 

different directions.  You’ve given us much food for thought.  And Lord, I just ask and pray that you watch 

over everybody here, everybody that has left and assure that they have a safe travel home to their 

families, their respective lands.  And Lord, I just pray that we gain something more than knowledge here, 

but friendship, camaraderie and we all go in beauty, that we walk in the spirit and we carry on the words 

that we have learned here, back to our people.  So we ourselves can be better leaders, and we ourselves 

can be educators to our people.  And help bring our people together of all cultures, to bridge the cultural 

gap.  And Lord, I just pray that you watch over everybody here, their families, and show everybody a safe 

trip home, and Lord, I just thank you for this wonderful two days and fantastic film festival.  In the name of 

Jesus, your name I pray.  Amen. 

End of Transcript. 


